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P R E F A C E 

The second part of this Bulletin contains the Sanskrit 
Inscriptions from the Malay Peninsula, Borneo, Java and 
Sumatra. In offering this little work to the public, I have 
to tender my apology for its various shortcomings. It is 
not a pretension to scholarship, and I had to face consider
able difficulties in seeing the book through the Press. After 
1 had left Calcutta I had hardly any access to the books of 
reference needed for such a publication and I had mainly 
to depend on notes taken at Calcutta. The same has been 
the case with Dr. Chatterji. Under these circumstances 
it is just possible that some inscriptions may have been 
left out but I do not think there has been any important 
omission. No proper impressions of the epigraphs were 
available and I had to depend, in many cases, on imperfect 
facsimiles. Sometimes even such help was not forthcoming. 
I am responsible for the texts and translations of the 
inscriptions but the introductions are mainly the joint work 
of the authors. I regret to state that it has not been possible 
to indicate the diacritical marks in a satisfactory fashion. 
Many printing errors have also remained uncorrected. 

In conclusion, I have to acknowledge my gratitude to 
Dr. U . N . Ghoshal, the Secretary of the Greater India Society, 
who has been in so many ways helpful to me. 

N . P. C 
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Introductory. 
A SHORT S K E T C H OF T H E H I N D U - B U D D H I S T 

P E R I O D OF J A V A N E S E H I S T O R Y . 

Yavadvipa (Java) is mentioned in the Ramayana where 
Sugriva sends out searching parties in quest of Sita. 
Ptolemy, who wrote his geography about 150 A . D m refers 
to Java as Jabadieu—a name which he himself translates 
as the island of barley. 

The earliest inscriptions discovered in these distant 
islands come from Borneo. The language is Sanskrit and 
the script closely resembles that of the early Pallava inscrip
tions of South India and of the earliest epigraphy of 
Champâ (Annam) and Kambuja (Cambodia). The Borneo 
inscriptions are, however, much earlier than the Pallava 
inscriptions. Indeed we may say that it is in this remote 
island that we first find the script which became known 
later on by the name of Pallava Grantha. These Borneo 
records describe a yajna (sacrifice) performed by Brahmans 
for K ing Mulavarman. On palaeographical grounds these 
inscriptions (as they bear no dates) have been assigned by 
archaeologists to the 4th century A . D . 

The next series of epigraphic records refer to King 
Purnavarman of Târuma-nagara which has been located 
near modern Batavia in West Java. The script is the same 
as that found in Borneo and on palaeographical grounds 
this series (which also bear no dates) have been assigned to 
c. 450 A . D . Purnavarman apparently was an illustrious 
monarch whose footprints have been carved on the stiles 
(of the inscriptions) and have been compared with Vishnu-
pada-padma. 

A little before this period (in 413 A . D.) Fa-hien reached 
Java on his way from Ceylon to China. ' He says that in 
this island there many Brahmans and but few Buddhists. 

Buddhism is said to have been first preached in Java 
by a Kashmir prince, Gunavarman, in 423 A . D . From 
Java the ascetic prince passed on to China. 

For three centuries we get no more inscriptions. But 
Chinese annals fill up the gap to some extent They tell 
us of a kingdom of the name of Lan-ga-su in N. -W. Java 
and of another called Kalinga in Central Java. West Java 
now falls into the background. 

It is in Central Java that we get the first dated record 
which has been as yet discovered in this island. This is 
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the Janggal inscription of the Shaka year 654 (732 A . D ) . 
The script is still Pallava Giantha and the language highly 
ornate Sanskrit. It ils a Shaiva record and contains a reference 
to Kunjara Kunja—Agastya's asrama in South India. Another 
inscription discovered at Dinaya—a place further to the 
east—and dated 682 Shaka era (760 A . D.) describes the 
consecration of an image of Maharshi Agastya. Apparently 
during this period the cult of Agastya was prevalent in 
Java. The Dinaya inscription is the first to be written in 
the K a v i sc r ip t -which gradually replaces Pallava Grantha 
in Java. The language, however, is still Sanskrit. 

In the last quarter of the 8th century Central Java was 
won from its Shaiva rulers by the Mahayanist monarchs 
of the powerful maritime kingdom of Srivijaya in Sumatra. 
A h inscription unearthed near the beautiful temple of 
Târâ at Kalasan (in Central Java) informs us that this 
Mahayanist shrine was constructed at the command of the 
Srivijaya ruler of the Sailendra dynasty. Apparently the 
Javanese possessions were administered by governors on 
behalf of the Sumatran sovereign. The script of this as 
well as of other Srivijaya inscriptions brought to light in 
Java and Sumatra is North Indian, closely akin to the Pala 
inscriptions of Nalanda. Indeed there were cordial relations 
between the Pala Magadha and the Sumatran kingdom of 
Srivijaya. South-eastern Sumatra (where Srivijaya was 
situated) became in this period a far-famed centre of learning 
and of commerce. The magnificent stupa of Borobodur as 
well as other lovely shrines and fine sculptures of this 
period in Central Java testify to the artistic taste of the 
Sumatran overlords. 

About 863 A . D . Central Java seems to have been won 
back from its Mahayanist overlords by Hindu princes who 
were fervent devotees of Agastya. This appears from an 
inscription bearing the date 785 Shaka era (863 A . D . ) , 
written not i n Sanskrit but in Kav i (Old-Javanese—a 
mixture of Sanskrit and a Polynesian dialect). It refers to 
descendants of Agastya as having settled in this island. 

Of these Hindu kings of Central Java—the names of 
Daksha and of Wawa have come down to us. It was probably 
Daksha who built the famous Prambanam group of temples 
with its artistic reliefs depicting scenes from the Ramayana. 
Wawa’s headquarter was in East Java and Central Java 
was administered by a governor on his behalf Indeed from 
the close of Wawa’s reign (828 A . D . ) we hear very little 
of Central Java. A n inscription of Wawa was sent by 
Sir S. Raffles to Lord Minto during the short period of the 
British occupation of Java. It is known as the Minto 
stone and is now in Scotland. It contains a giant of a 
rent-free holding for the Bhatara of a temple. 
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The scene now shifts to East Java where under a 
minister of Wawa, of the name of Mpoo Sindok, there was 
established a powerful kingdom. The great Erlangga* was 
the issue of a princess of this dynasty and Udayana, the 
Governor of Bali . After many romantic adventures, which 
have been narrated at some length in an inscription, the 
most interesting epigraphic record which has been found i n 
Java, Erlangga was enthroned as the Chakravarti sovereign 
of Yavadvipa (1035 A . D.) He was a great patron of K a v i 
literature. The Mahabharata and probably the Ramayana 
also were rendered into Kav i verse during his reign. 

There was a partition of his kingdom after his death. 
The principality of Kedi r i (a part of Erlangga’s kingdom) 
has become famous in Javanese history on account of its 
illustrious poets. The bards who adorned the court of Kediri , 
during the reigns of Varshajaya, Kamesvara and Jayabaya 
(1100-1155), composed the Kav i works Sumanasantaka, 
Krishnayana, Smara-dahana, Bharata Yuddha, Harivamsa, 
etc. Trade flourished as well as literature. Javanese ships 
touched Madagascar on the West and the Chinese coast 
on the east. 

Early in the 13th century Kedir i fell before the 
conquering adventurer Ken Arok. This remarkable person, 
the super-man of the Javanese chronicles, who is represented 
as the offspring of the Gods, committed every conceivable 
crime to win a throne and the hand of the peerless beauty 
Queen Dedes of Singasari (a vassal principality of Kediri), 
Wi th the help of a Brahman, who had come from India to 
assist him in his pre-destined career of glory, Ken 
Arok made himself master of Singasari (1220 A . D . ) and made 
that kingdom the most powerful State in Java. The charming 
image of Prajnaparamita, which belongs to his reign, is 
said to represent the features of his queen Dedes. 

Krtanagara (1268-1292 A . D . ) , the fourth in descent from 
Ken Arok, was an adept i n Tantric practices. He attempted 
the conquest of principalities in the neighbouring islands 
of Bali , Borneo and Sumatra but was killed in battle by 
a rebel vassal of his—the chief of Kedir i . Before his death 
he had also in his pride insulted the envoy of the great 
Kubilai Khan of China. Shortly after his death Chinese 
troops landed in Java (1293 A.D. ) to avenge this insult. 
The son-in-law of Krtanagara, ‚ Raden Vijaya, was a master 
of crafty diplomacy. A t his instigation the Chinese troops 
marched on the rebellious realm of Kedi r i and subjugated 
it. Vijaya now made a surprise attack on the Chinese host 
and drove them to their ships. Having 'thus disposed of all 
his enemies—he founded the kingdom of Majapahit (1294), 
Majapahit was the name of a city which he himself had 
founded sometime ago and the city got this name from a 
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baeí (%sf) tree with bitter fruit (in Javanese Majapahit) 
which grew on its site. 

Hi s daughter, the great queen Jayavishnuvardhani, began 
the conquest of the Archipelago (1343 A . D . ) with the help 
of her famous minister Gajamada. Tantrism was the 
éult in the aristocratic circles of this period. The 
Kamahayanikam, a Mantrayana text, and the inscriptions 
of Adityavarman, a Sumatran prinoe, are typical examples 
of the prevailing Tantrism of this period. 

This illustrious queen was succeeded in 1350 A . D . by 
her son Hyam Wuruk (a Javanese name which means the 
young cock). The reign of this monarch saw the greatest 
expansion of Majapabit. The Nagarakrtagama and the 
Pararaton, the two most valuable Kavi chronicles which 
we possess, give a long list of the territorial possessions 
of Majapahit. The whole Archipelago was brought under 
its sway. To the east it extended to New Guinea—to the 
north to the Philippine Islands. Srivijaya in Sumatra as 
well as Kedah, Singapore, etc, in the Malay Peninsula were 
all included in this list of dependencies. Mantris and 
Bhujangas (learned priests) were sent out by royal command 
to look after State affairs in the distant isles. The admirals 
(Jaladhi-mantri) of Majapahit always held themselves ready 
to crush any rebellion which might break out in any 
remote corner of this mighty maritime empire. 

In the Nagarakrtagama, composed by Prapancha—the 
court-poet of Hyam Wuruk—we have a glowing description 
of the capital Majapahit. Buddhism and Hinduism both 
shared the royal favour. The Javanese art of this period 
(best studied in the temple of Panataran) was coming more 
and more under Polynesian influence. 

Rapid decay set in after Hyam Wuruk’s death (1389). 
A princess of Champa, who was married to Krtavijaya (one 
of the last rulers of Majapahit), is said to have favoured 
Islam which strengthened its foothold in Java during this 
reign (C. 1448). The coast-line of Sumatra, Java, and the Malay 
Peninsula was being rapidly "Islamised’ during this period. 

According to tradition Vijaya V , the last monarch of 
Majapahit, fell fighting the Muslim conquerors in 1478 A . D . 
But recent researches seem to indicate that it was a Hindu 
prince, Ranavijaya of Kediri , who dealt the death-blow to 
Majapahit in 1478. From Porturguese sources we learn that 
at the end of the 15th century the central authority in Java 
was sti l l Hindu. In 1513 Albuquerque wrote to the King of 
Portugal referring to the Hindu suzerain of Java as seeking 
the Portuguese alliance. The last Hindu ruler of Java must 
have been swept away by the rising tide of Muslim conquest 
sometime between 15Í3 and 1522. In the latter year Majapahit 
was sti l l considered to be the most important place in Java. 



The Inscriptions. 
The earliest indications of the appearance of Hinduism in 

the Malay Archipelago are the inscriptions of Borneo and 
West Java. These epigraphic records continue, in an 
almost unbroken series, down to the end of the Indo-
Javanese period in the beginning of the 16th century. But 
the number of Sanskrit inscriptions found in these islands is 
much smaller than that of similar records discovered in 
Kambuja (Cambodia) and Champa (Annam). Again the 
historical matter which we obtain from these inscriptions is 
comparatively small. For almost without exception they 
commemorate occasions of building of temples or of pious 
donations. Hence we generally find in these records informa
tion as to when and by whom the building or the donation 
of temple or monastery or sacred image, took place. If it is 
a gift of land—one finds the boundaries fixed ; if privileges 
have been bestowed—these are carefully written down. Thus 
we get the regnal years of various sovereigns : we learn 
something about their high officials and incidentally adminis
trative and political information in addition to religious 
matters. Generally we do not get in such records definite 
statements of historical facts. Mentions of such facts are 
just passing references in connection with religious 
ceremonials. 

The inscriptions are engraved either on stone stiles or 
on copper plates. A few gold and silver plates have also 
been discovered. Some are copies of older inscriptions. 
The language of the earliest inscriptions (which are not dated) 
is Sanskrit. The first appearance of a date and another language 
(Old Malay) is to be found in Sumatra. Up to the middle 
of the 8th century A . D . the Pallava Grantha script is 
invariably used. Only in Srivijaya epigraphy we get the 
Nagari script. In the Dinaya inscription (760 A . D.) we first 
come across the Kav i script. This is, as Dr. Krom states, not a 
script freshly imported from India (Brandes thought that it 
had been borrowed from Gujarat), but only a later development 
in Java itself of the earlier Pallava script. Later inscrip
tions are all in Kav i characters. About the same period 
the Kav i language, a mixture of Sanskrit and a Polynesian 
dialect, replaces Sanskrit in the inscriptions. The Kavi inscrip¬
tions are more numerous than those in Sanskrit. The last Kavi 
inscription is dated 1408 Saka era (I486 A . D ‚ ) . Finally we must 
note that for the reconstruction of the Indo-Javanese period of 
the history of the Archipelago we have not only these 
inscriptions but also the K a v i chronicles and references to 
these islands in the Chinese Annals. The Arab records 
also give valuable information for some periods. 

Vote—This portion is based on the introduction to 
Dr. Krom’s Hindoe-Javaansche Geschiedenis. 



I. INSCRIPTIONS F R O M M A L A Y P E N I N S U L A 

In the ruin of an ancient brick building near Bukit 
Meriam in Kedah, a small building some 10 feet square. 
Col. James Low found a slab, a kind of slate, inscribed 
with the formula of the Buddhist creed. Probably the small 
building where the slab was discovered was the hut of a 
disciple of Buddha. Kern, who deciphered the Sanscrit 
inscription would not say if it were older than another inscrip
tion unearthed by L o w ""while excavating some old ruins on 
a sandy side in the northern district of Province Wellesley.’’ 
The inscribed stone seems to have been the upper part of 
a column. On a copy of i t can be seen the representation 
of a stupa. On either side is a line of writing, containing 
the same couplet as on the Kedah slab. Along the edge 
of the pillar is another broken inscription which shows that 
the monument was a gift to a temple of a pious Buddhist 
seatrader Buddhagupta, who lived at a place called 
'Red Earth.’* The Southern Indian style of writing agrees 
exactly with the type known as Pallava and in Champa 
in W. Java and enabled Kern to give A . D . 400 as its 
approxinate date. Col. Low also went on an elephant 
to transcribe a group of seven inscriptions on the sloping 
side of a granite rock at Cherok Tokum which lies 
near the centre of Province Wellesly. They are too small and 
indistinct to be more than contributions to palaeography. 
One is written in nearly the same type as Buddhagupta’s 
inscription. The characters of another Kern considered to 
be not older than the 6th century and similar to those 
at Pattadakal in W . Deccan and to those of the oldest 
Cambodian inscriptions of Bhavavarman. Some fragmentary 
clay tablets were found 9 ft. below the floor of a cave i n 
Kedah bearing undecipherable inscriptions i n North Indian 
Nagari seript of the 10th or perhaps the 7th century A . D . 
Five votive tablets from Trang have been identified as 
relics of Mahayana Buddhism belonging to the western 
group of the 11th century A . D . and resembling the characters 
of the Benares grant of Karnadeva and the grants of the 
Rathors of Kanauj ; on the obverse are Buddhas and 
Bodhisattvas. 

* This place called 'Raktamrttika' may be identified with the 
'Raktamrttika vihāra’ in Karnasuvarna (Murshidabad) mentioned 
by Hsuan Tsang as Lotomochih, wrongly translated by Watters 
as raktamrta. See Watters, II. p. 192 and Chatterii—Zndian Cultural 
Influence in Cambobia. 
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A t the mouth of the Singapur river was discovered a 
large rock inscribed with some undecipherable lettering.— 
The stone was blasted later by the P . W . D. Several 
fragments of it were sent to Calcutta. A l l that has been 
so far ascertained is that it is in a script used in Majapahit 
about the middle of the 14th century. 

As these later inscriptions cannot be traced at present 
the texts cannot be given here. 

A l l these inscriptions have been found on the west 
coast of the Malay Peninsula. But about the 4th century 
A.D. appear also epigraphical remains on the east coast 
(Finot, Bui Com. Arch. 1910 pp. 152154). 

1. K E D D A H INSCRIPTION 

% S Î W Î i W W ) amn&(ira33L?) in 
i t a T O ~ *ft f * R  ~ < W O W$l W&*mít) [ I I ] 

W S T O ^ t a â 3T**TC(:) ^JīW^ [ I ] 

SJHTSÏ fmè * w î wfaTrra s n r ô [n] 

"The Laws which arise out of a cause, Tathagata told 
about that, and what is their suppression has thus been 
told by the great Sramana. 

Karma (i.e. action) accumulates through lack of knowledge. 
Karma is the cause of (rebirth.) Through knowledge no 
Karma is effected (and) through absence of Karma (one) is 
not born (again),’’ 

Of the two verses the former is the wellknown 
Buddhist creed. 

2. INSCRIPTION FROM N . W E L L E S L E Y PROVINCE. 

This inscription repeats the Keddah inscription with 
the following addition at the end : 

* ç T ^ f ^ ( ç * ) %zm** v&tf*^*(** ?)

(*ra*?) j 
“[The gift! of Buddhagupta, the great sailor, whose abode 

was at Raktamrttika. 



ÍL INSCRIPTIONS F R O M B O R N E O 

1. T H E YupA INSCRIPTIONS OF K I N G M u L A v A R M A N 

F R O M K U T E I (E. B O R N E O ) 

In 1879 K. F. Holle drew attention to several inscribed 
stones existing in the Native State of Kotei (East Borneo).* 
In 1880 the Sultan of Kutei presented four inscribed stones 
to the Batavian Society. In the same year P ro f Kern gave 
a transcript and translation of the inscriptions. 

Since then our knowledge of epigraphy has much 
improved (see especially Bubier —Indische Palaographie—Eng. 
transl. by Dr. Fleet, 1904, Appendix to the Indian Antiquary, 
V o l . X X X I I I ) , A n d we also know more of South Indian 
history, especially the Pallavas. 

M r . Venkayya (in the Archaeological Survey of India, 
Annual Report, 1906-07) points out that the Pallavas derive 
the origin of their race from Asvatthaman, the son of Drona 
of the gotra of Bharadvaja. In a genealogy (found in some 
of the later documents of the Pallavas,) it is said that 
Asvatthaman had a son, named Pallava, by a divine nymph 
Madam. Pallava got his name from his bed of in the 
abode of hermits where he was born. 

The Tamil poem Manimegalai contains a lgend which 
relates that the first "Tondaiman’ ( i. e. Pallava) was the 
son of a Cola king by a Nagi. This Tamil poem also 
mentions a town Nagapuram in Savakanadu (Tamil for the 
island of Java). Two kings of Nagapuram are mentioned— 
Bhumicandra and Punyaraja who claimed to be descended 
frem Indra. 

Prakrit characters of the first half of the 4th century A . D . 
acquaint us with King Sivaskandavarman whose dominions 
included not only Kanchi but also the Telugu country as far 
north as theKrisna. 

For Pallava history in the 5th and 6th centuries we 
have Sanskrit title-deeds which give the names of several 
Pallava princes. These are described as Bhagavatas (worshippers 
of Visnu). The names end with Varman. 

For the 7th and first half of the 8th centuries, when the 
Pallava power rose to its culminating point and then 
declined, archaeological materials are more abundant. There 
are numerous inscriptions on stone as well as copper-plate 

* This introduction is a summary of Dr. Vogel's article in the 
Bijdragen tot-de Taai-Land en Volkenkunde van Nederlandsche-
Indie, 1918. 
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charters. Vikramaditya II (Calukya) gave the death-blow to the 
Pallava power. It is during the period of Pallava ascendency 
that we meet with the first epigraphical monuments of 
Hindu influence in the Archipelago. In the history of the 
spread of Indian civilisation the Coromandel coast played 
an important part although the Indian emigrants did not 
come exclusively from that part of India» That during the 
4th to 7th centuries A . D . , there must have been a lively 
intercourse between India, Indo-China and the islands of the 
Archipelago is evident from the accounts of Chinese pilgrims. 

Fa Hian sailed along the coast from Tamralipti to Ceylon 
and then went to Java—-where Brahmans flourish. 

In Hiuen Tsang's life, described by two contemporaneous 
authors, it is stated that Kanchipura, the capital of Dravida, 
was the sea-port of South-India for Ceylon. Apparently it 
then held the position now held by Madras. May we not 
assume that then existed a direct intercourse between 
Kanchi and the Archipelago ? (Kanchi is about 40 miles 
from the mouth of the Palar river. But Tamralipti, Broach 
etc. were also inland. Moreover the river Palar has changed 
its course). 

I-tsing describes Srivijaya, Malaya and Kicthcha (Kedah ?) 
Nicobar Islands as halting stations on the way to Tamralipti. 

Probably there were other intermediate ports from Sr i 
vijaya to Tamralipti. We must remember the pillar inscrip
tion of the Buddhist sea-captain Buddhagupta of Raktamrttika 
in the Wellesley province (near Penang), which may be 
assigned to 400 A . D . The character is very similar to 
that of the early inscriptions of Java. 

1-tsing has given us short biographies of 6o eminent 
Chinese pilgrims who had visited India in his days. 
Chavannes in the introduction to his French translation of 
that work (Voyages des pelerins bouddhistes, Memoire compose 
par I-tsing, E . Chavannes, Paris, 1894) thinks that there were 
many more pilgrims of whom we do not know anything, 
and that the actual number of these pious palmers must 
have amounted to several hundreds. 

If we admit that the study of the Pallava inscriptions of 
Coromandel is important for the right understanding of the 
beginnings of Hindu civilisation in the Archipelago, the 
same may be said with greater justice of the early records 
of the two ancient kingdoms of Champa and Cambodia. Here 
too we find Brahmanical civilisation grafted anew on two 
nations, the Cam and the Khmer. These peoples reshaped 
that civilisation in accordance with their own national 
genius, as is evident from those grand monuments which 
still excite admiration. 

It is particularly the ancient kingdom of the Cam which 
has played an important part in the spread of Hindu 
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civilisation in the Far-East and which, owing to its situation on 
the east coast of Further India, formed a natural link between 
China and Java. The name Cam was bound to remind the 
emigrants of the ancient city of Champa on the Ganges, and 
no doubt thus the name of Champa was given to the Cam 
country. 

The oldest epigraphical document of Champa and of the 
whole of Indo-China—the rock inscription of Vo-Canh (partly 
illegible)—may be ascribed to the third orperhaps the second 
century A . D. The existence of a Sanskrit inscription of so 
early a date in far-off Campa is remarkable. 

Then come 3 inscriptions of Bhadravarman (not dated but 
probably of the 4th century A.D.) which are Saiva in character. 
The king's title i n one öf them is Dharmmamabaraja, a 
title also borne by a Pallava prince (Sivaskandavarman) in 
the 4th century. Another of these inscriptions gives the site 
of the sanctuary of Siva Bhadresvara who is invoked in 
the two other inscriptions. 

Stele 111 of 657 A . D. of Mi-son gives the names of 
princes who must have come after Bhadravarman. These 
princes trace their origin back to a king Gangaraja. Is 
there any connection with the Ganga-Pallavas ? 

The earliest dated inscription of Cambodia (604 Saka.) is 
Saiva in character. 

Two points deserve special notice with regard to the 
early epigraphical records of Indo-China: the prevalence 
of the worship of Siva and the exclusive use of the Saka era 
(which is decidedly the era of S. India), whereas in Northern 
India it was the Vikrama (or Malava) era which was preferably 
used. Here, again, therefore, we have a peculiarity which 
points to the southern origin of that particular form of Indian 
civilization which is found in the Far East. 

It is certainly astonishing that in the inscriptions of the 
Pallavas and other Southern dynasties no reference is made 
to the relations which in those days must have existed 
between Coromandel and the Far East. The explanation 
probably is that those relations of which the accounts of 
the Chinese pilgrims have left such a valuable record, were 
of a perfectly peaceful nature. We are perhaps justified 
in concluding that the penetration of Hindu culture in the 
Far East took place along the peaceful lines of trade and 
traffic. Fa Hian found Brahmans settled in Ye-po-ti (Yava
dvipa). The merchants on the vessel which brought the 
pilgrim home from his long voyage were partly at least-
he says so explicitly-Brahmans. It was no doubt through 
the Brahmans in the first place that Brahmanical 
civilization, together with their religion, their sacred lore, 
and their ancient language was carried across the eastern 
ocean. 
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In the records of Campa on the other hand as well as 
in those of Java there is likewise a remarkable paucity of 
direct references to the homeland of that Indo-Aryan 
civilization, of whose greatness those very records are so 
eloquent witnesses. Indirect testimonies however are not 
altogether wanting. 

We have seen that Pallava was believed to have been borne 
by a heavenly nymph (named either Madani or Menaka) 
to Drona’s son Asvatthaman. According to another legend 
the first Pallava prince had sprung from the union of 
Asvatthaman and a Nagi, whereas in Tamil poetry it is a 
Chola King who married the daughter of the Serpent-lord. 
Now the Sanskrit inscription in Stele III from Mi-son 
contains a curious passage which accounts for the origin of 
the kings of Cambodia in the following terms : 

"It was there that Kaundinya, the greatest of Brahrnans, 
planted the javelin which he had received from the eminent 
Brahman—Asvatthaman—the son of Drona. There was a 
daughter of the Naga king who founded on this earth the 
race which bore the name of Soma. The great Brahman 
Kaundinya married her for the accomplishment of the rites.’’ 
(Finot's translation). 

In whatever way we look at it, the Cambodian legend 
brings us back to the Pallava court. This fact is more 
worthy of attention as the legend is associated in Indo-China 
with the name of Kaundinya who can be fairly called the 
"Indianiser’ of Cambodia. 

Another point which may be mentioned here is the 
nomenclature of Hindu (or rather Hinduised) Rajas in the 
Far East. M . Bergaigue was one of the first to draw 
attention to the fact that in the Sanskrit inscriptions of 
Indo-China with the only exception of the Vo-canh rock 
inscription which is the earliest of a l l - w e meet with royal 
names ending exclusively in Varman. 

'"We wi l l not find a single royal name which has not 
got this termination, which was also exclusively used in 
Cambodia from the period of the earliest inscriptions, as it 
has been also in the Archipelago, and above all among 
several dynasties of South India, Kings of Vengi, Pallavas, 
Kadambas, from the 5th or even the 4th century.” 

If we remember that for a long period the Pallavas 
stood foremost in political importance, may we not assume 
that their royal house set a fashion which was followed first 
by their feudatories and neighbours and subsequently also by 
the Hinduised princes of the Far East. 

The Javanese inscriptions do not mention the Pallavas, 
but Kancipura, the Pallava capital, is mentioned in the old 
Javanese chronicle Nagarkrtagama. This work was composed 
by the poet Prapanca in honour of Hayam Wunik , the 
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King of Majapahit, in Saka 1287. In the 93rd canto of his 
poem the chronicler says, no doubt with some exaggeration, 
that all pandits in other countries composed eulogies in 
honour of his patron, K i n g Hayam Wuruk. Among them 
he makes special mention of 'the illustrious bhiksu Buddha¬
ditya who lived in Jambudvipa (India) in the town of Kancipura 
with its six viharas.’’ 

Again the Simbiring tribe (belonging to the Karo-Bataks 
of West Sumatra) is subdivided into five subdivisions—Colia 
(Cola), Pandiya (Pandya) Meliyala (Malayalam), Depari and 
Pelawi (Pallava?). So we can recognize well-known ethnic 
names from the Dravida country which clearly points 
to the South-Indian origin of the tribe. 

In the Kotei inscriptions (one of the earliest documents 
of Indian civilization in the Archipelago) we meet with two 
royal names (Mulavarman the ruling prince and Asvavarman, 
his father) ending in Varman. The name of the grandfather 
of the King—Kundunga—has got a "barbarous’ sound. 
Kern concluded that it was possibly under Kundunga that 
Indian civilisation had been introduced in Eastern Borneo. 
Kern seems to imply that Kundunga was a native oí 
Borneo and that the personages to which these inscriptions 
refer were Hinduised rather than Hindu princes. Krom 
however points out that the name Kundukara occurs in a 
Pallava inscription. We find a parallel in Indian history. 
The Kushan kings have foreign names—Kanishka, Vasiska, 
Huviska—but after Huviska there comes a king who bears 
the purely Indo-Aryan name of Vasudeva. This inference 
agrees with our assumption regarding the peaceful penetra
tion of Hinduism in the Archipelago. 

It is a point of considerable interest that the Kotei stones 
are described in the inscription as Yupa-(sacrificial posts— 
generally made of wood). In India only three instances of 
s one Yupas have been found. The earliest was set up by a 
Brahman near Mathura in the reign of Vasiska and we may 
assign it to 102 A . D . (It is one of the earliest inscriptions 
in pure Sanskrit found in India), The stone yupa is an 
exact copy in stone of^the actual sacrificial posts used in 
ancient India (corresponding to the description of the 
Satapatha-Brahmana). The second stone Yupa of Bijaigarh 
(Biana) does not seem to be an imitation of the wooden 
post in actual use at a sacrifice. It may be dated—372 A . D. 
There is a third stone Yupa in Mysore. It is not dated. 
The Kotei Yupas are not copies of the wooden Yupa 
of the Vedic ritual. They are four roughly dressed stones 
of irregular shape. 

That the Kotei stones do represent sacrificial posts is 
definitely stated in the inscriptions. This alone would 
be sufficient to establish the Brahmanical character of 



I N D I A A N D J A V A 13 

these monuments, for Buddhists reject the animal 
sacrifice. 

Besides, the inscriptions mention that the creation of 
these Yupas was due to the assembled 'twice-born’ priests 
on whom King Mulavarman had bestowed rich gifts in 
gold, cattle and land. Here again therefore we meet with 
those Brahmans who had carried their ancient civilization 
to Borneo as well as to Java and Sumatra. 

The word Vaprakesvara (in inscription C) must be a proper 
name—the name of a spot sacred to Siva. Krom points out 
that Vaprakesvara is mentioned i n a later Javanese 
inscription : *"Ye gods at Vaprakesvara.’’ The Hindu 
images which have come to light in various localities 
of Borneo appear largely to belong to the Saiva 
pantheon. 

Two other objects—a gold Vishnu statuette and a gold 
tortoise-were found at the same spot—but earlier. The 
Sultan of Moera Kaman used to wear both these objects 
round his neck on State occasions. 

Moera Kaman in Kotei where these inscriptions come 
from, must be an ancient site of some importance. There are 
other sites in Kotei which still await a detailed survey by 
an archaeologist. In the first place there are the caves of 
Goenoeng Kombeng which contain a collection of Hindu 
images—one of which is Ganesa. 

We must note the very fine execution of the Yupa 
inscriptions The letters are large-sized and clearly cut. The 
lettering of inscription D is defaced. The four inscriptions are 
all composed in Sanskrit p o e t r y - A in Arya the rest in 
ánustubh. The verses are arranged on the stone so that 
each pada occupies a line. Generally in Indian inscriptions 
the lines are arranged without any reference to the verses. 
In this respect the Kotei inscriptions are similar to the 
cave inscription of the Pallava K i n g Mahendravarman I at 
Mahendravadi. 

Although the Kotei inscriptions are extremely simple 
records—they betray a very fair knowledge of Sanskrit 
In this respect they are decidedly superior to the nearly 
contemporaneous epigraphs of Bhadravaman I of Campa. 
This bears testimony to a considerable degree of Hindu 
culture in East Borneo at this period. 

The term 'Vengi character’ was adopted by Kern to 
designate the peculiar script from South India which we 
find employed in the early Sanskrit inscriptions of the 
Archipelago. Later writers on South Indian epigraphy, 
however, never use the term. (The Vengi country comprised 
the tract between the mouths of the Godavari and 
Kistna rivers). In the 5th century the Vengi country made 
part of the Pallava empire and remained in Pallava 
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possession t i l l the beginning of the 7th century (up to the 
war with Pulakesin). 

In the opinion of Vogel it is advisable entirely to 
discard the term 'Vengi alphabet’ from the terminology 
used by writers on Javanese epigraphy and to substitute 
for it the expression 'Pallava alphabet’. For, of all ancient 
scripts of South India it is the character employed in the 
early records of the Pallava rulers that shows the nearest 
approach to that of the Kotei and contemporaneous 
Javanese epigraphs. Dr. Burn ell had arrived at the same 
conclusion—(though he used for the Pallava character the 
not very appropriate term 'Eastern Chera’ as he assumed 
that this alphabet had been introduced into Tondainadu 
from the Cera country). 

Prof. Būhler applies the term 'Grantha’ to the script 
used in the Sanskrit records of the Pallava dynasty. The 
Grantha is the peculiar alphabet employed in South India 
up to modern times for literary works composed i n Sanskrit, 
in contradistinction from the alphabets i n which the various 
Dravidian vernaculars are rendered. What Buhler’s use 
of the word really implies is that that the Grantha, viz. 
the literary alphabet of South India, is derived from the 
ancient character found in the Pallava records. Buhler 
recognizes three successive stages in the development of 
this ancient "Grantha’ which be indicates as the archaic, 
the middle, and the transitional variety. To the archaic 
types he reckons all Pallava Sanskrit inscriptions, including 
those of Narasimhavarman I; but from the Kuram copper¬
plate charter of Narasimha's son, Paramesvaravarman I, 
his middle variety commences. He further states that the 
archaic variety is also met with in the rock inscription 
from Jambu in Java. 

During the earlier period of Pallava rule their docu
ments are restricted to copperplate charters. It is only by 
the commencement of the 7th century that the 
first stone inscriptions (according to Vogel) make 
their appearance. There are therefore no lithic records 
from Coromandel which may be supposed to be contem
poraneous with the Kotei inscriptions. The copperplates, 
which serve the purely practical purpose of recording a 
donation of land, are engraved in a much simpler style of 
writing than the stone inscriptions which were meant to be 
public memorials. The Kotei inscriptions are distinguished 
by their careful workmanship and highly ornamental 
character. 

On the other hand, the absence of stone inscriptions of 
so early an epoch in Coromandel imparts the Kotei inscriptions 
a peculiar interest for the history of South Indian 
epigraphy. It is in the distant lands of the Indian 
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Archipelago and on the coasts of IndoChina that we thus 
find the prototypes of that remarkable group of lithic 
records which Coromandel owes to the Pallava Kings of the 
7th century. We may say that the Archipelago and Campa 
have preserved the earliest examples of archaic Grantha 
carved in stone. 

We shall now examine the chief palaeographical 
characteristics of the Kotei inscriptions. They are the 
following : 

(1) The heads of the letters are marked by means of 
small, deeply cut squares which are found at the head of 
practically every aksara. Būhler notes the same peculiarity 
with regard to the early script of Central India in its more 
developed form. He further notes that this "Boxhead’ 
characteristic occurs also in two Kadamba inscriptions of the 
5th century and the copperplate grant of Simhavarman 
Pallava which has been assigned to the same period. 
'Boxheads’ are also peculiar to the inscriptions of 
Bhadravarman of Campa. 

(2) Another feature of the Kotei inscriptions (it is 
mentioned by Bûhler among the characteristics which 
distinguish the Southern alphabets from those of Northern 
India) is the little hook attached on the left to the foot of 
the long verticals. 

It is interesting that similar little hooks are found in the 
Pallava Prakrit grants of the 4th century, whereas in 
Sinhavarman’s characters of the 5th century those excrescences 
are usually prolonged so as to reach up to almost half the 
length of the vertical. A still further development is 
noticeable in the later Pallava inscriptions of the 7th century, 
which, to use Būhler’s terminology, exhibit the middle variety 
of the lithic grantha alphabet. Here the upward stroke is 
prolonged up to the top of the aksara so as to form a 
second vertical (Seven Pagodas). 

It is noteworthy that in the Campa inscriptions of 
Bhadravarman which otherwise betray so close a palaeographi
cal affinity to those of Kotei the long verticals (*, ī, f etc) 
show no trace of the little hook. In this respect they 
represent an earlier stage of writing than the Kotei 
inscription. In the Carunten and Jambu inscriptions (West 
Java) we notice a more advanced stage, as here the hooks 
are prolonged. 

(3) In the aksaras % <?, *, and f the lefthand 
stroke bulges outward. Here again the alphabets of South 
India, IndoChina and the Archipelago exhibit a parallel 
development (beginning with a notch and ending with the 
tendency to make the lines wavy). 

(4) Another feature of the Kotei inscription is the little 
hook which we find attached to the right stroke of thç 



16 INDIA AND J A v A 

letters % % fl, and *. This feature is peculiar to the 
alphabet of the Pallava inscriptions and is unknown in other 
scripts. This hook replaces the, usual cross-bar in other 
scripts. 

In the inscriptions of Bhadravarman of Campa only 1 
is treated in a similar fashion. * 

(5) One of the most remarkable features of the Kotei 
inscriptions is the looped form of the 3 letters Ö, % It. 
The 3 and 1, are so similar in appearance that they could 
easily be mixed up. In the case of 8 the loop extends 
further upwards and the vertical is shortened. 

In the Pallava script the ~I is not provided with a loop, 
while 3 is often looped. In the inscription of Bhadravarman 
of Campa, however, we do find these forms. 

In the Carunten rock inscription the three aksaras a, 1‚ 
appear in exactly the same shape as in the Kotei 

inscriptions. 
(6) The absence of the vowel is not expressed by the 

virama as in the Nagari of North India. In the Kotei 
inscriptions this vowelless letter (f and *R) is about half 
the size of the ordinary aksara and is written beneath the 
l ine* 

Burnell says: "'The Java character has the peculiar 
small m used for a final rn, and we find this also in the 
Vengi and Pallava characters and in them only." But it 
is found in Gupta inscriptions. In the Bhadravarman 
inscription of Campa we come across the same 
practice. 

(7) In the Kotei inscriptions we find the medial I 
expressed in the ancient fashion by a single superscribed 
curve to the left, but always open except in the aksara fk 
when a closed curve is found. This closed curve, which 
assumes the appearance of a superscribed circle, becomes the 
regular manner of expressing medial Ç in later alphabets. The 
primitive form is found in the inscription of Bhadravarman 
and in the Carunten inscription. 

In the Kotei inscription medial; I is expressed in the 
ancient fashion followed in the early Gupta inscription by a 
double curve over the aksara. In the Bhadravarman inscrip
tions the I in *ft is written exactly as in the Kotei inscriptions. 
In later inscriptions both in Campa-Cambodia and in 
Java the double curve has become closed so as to assume 
the appearance of a circle similar to that marking the 
short I . 

* The same feature is noticed in the Central Asian manuscripts 
written in both the[Central Asian varieties of Indian scripts commonly 
known as the slanting’ and the 'upright' Gupta scripts, as well 
as the fragments written in Kushana and Gupta characters. N . P. 0. 
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(8) Finally attention may be drawn to the sign for 
medial 1 consisting of a little curve which is attached on the 
left-hand side to the top of the consonant. 

Medial ^ is expressed by a double Ç stroke. In this 
respect again the Koetei script approaches the Pallava 
character very closely. 

Conclusion :—It is undoubtedly the archaic type of the 
ancient Grantha character used by the early Pallava rulers 
which appears to be most closely allied to the character of 
the Koetei inscriptions. The Koetei inscriptions are the 
earliest specimens of the Grantha used in stone records. 

We have also noted the very near affinity existing 
between the Koetei inscriptions and those of Bhadravarman 
of Champa. In certain respects the inscriptions of Bhadra
varman appear to represent a somewhat earlier stage of 
writing. On the contrary, the Charunten rock insertion of 
Purnavarman (West Java) exhibits a more advanced 
style of writing, so that we arrive at the chronological 
succession: Bhadravarman, Mulavarman, Purnavarman. The 
intervening period in each case may be roughly estimated 
at half a century. 

Neither in India nor i n Indo-China the early records 
bear any date. As on the basis of palaeographical 
evidence only an approximate date can be assigned to these 
documents, it follows that we stand on no very firm ground. 
Prof, Kern hesitated between the 4th and 5th centuries, and 
finally proposed 400 A. D. as the approximate date to assign 
to the Koetei inscription. Vogel accepts this view. Then the 
Bhadravarman inscription would belong!to the middle of the 4th 
century, a somewhat earlier date than that proposed by 
M . Finot who has assigned them to approximately 400 A. D. 
The Charunten inscription then should be attributed to 450 
A. D,, a conclusion agreeing with that arrived at by Kern. 

The facsimiles of the Borneo Inscriptions as published 
by M r Vogel were not available to me, The following 
readings are based entirely on the plates given by Kern. 

A 
L. (1) * fa%npf t* : (2) TO [ S ] i f l ^ M * & | : S N * [I] 

(3) f w g ç * ( T ) : (4) % mm-* s ^ i ( T ) : Mil 

( 5 ) W f * T * 3 ṅ * Ç T ^ (6) S W ? < I t 3 f ^ f i R " R * ~ [ ] 

(7 ^*w;i^wiWTOt, (8) –r<rfat wrfro t f*w: [iiI– 
ttLet the foremost amongst the Brahmins and whatsoever 

other pious men (there are) hear of the meritorious deed 
of King Mulavarman, of illustrious and resplendent f a m e 
(of his) various gifts, gift of animals, together with (the gift 
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of) a wishyielding tree and gift of land. For those 
multitudes of pious deeds this sacrificial post has been set up 
by the Brahmins.” 

1 Though Kern reods IT at the end, it is not visible on the eye
copy in both the places. 

2 Metre; W[wfi. 
I am not sure about the meaning of here. 

It usually denotes one of the trees heaven which is supposed 
to grant all desires, or it may also mean a tree of lasting t i l l 
the end of the What appears possible in this 
connection is that perhaps the king performed a sacrifice 
in which he granted the desires of all the supplicants and 
in memory of which a certain tree was planted, The term 

stands in the figurative sense of a very generous 
person. We also find in popular stories that certain kings 
became W<–KR5 on certain occasions i . e. they promised 
to fulfil the wish of everybody. The word must have been 
used in some such sense here. Kern's suggestion of taking 
it as a cherrytree is not correct. 

B 

L . ( r vftm: <frftwrw (2) *PS'TO* *Çtt*R: [l l 
f3) īpfaq<W4y 2 fiwara: (4) **J*ĩft TOTSPfrçJlll 
(5) ~CT 3*T **T?mîf: (6) **m ī – n W : t ŋ 
(7; Ī N M B M H I I « I W (8) W)<M4(44lfcwu fll] 

(9 « f t ^ W Ï * f î ^ 3 (10) i f W 4 < { W 4 » H [ I ] 
| 11) *ritwtji2) f i ^ ^ w w f i w i : [u]

""The illustrious Kundanga, the noble lord of men had 
a famous son Asvavarman, who like unto the sun was the 
founder of a race. He had three noble sons, resembling 
the three (sacrificial) fires. The foremost of those three, the 
illustrious Mulavarman, the lord of princes, endowed with 
the strength of austerity and selfrestraint, having sacrificed 
a Bahusuvarnaira (sacrifice),—this sacrificial post of that 
sacrifice has been set up by the best of the twiceborn. 

1. Kern reads §~3. But to me it appears to be 
% In this inscription, the vertical fstrokes of *P, 9, ī, 
etc. are not found bent to the left. 

2. Read . W R Í I Kern reads but l i t is certain 
on the plate. 

3. Kern reads <l*taf but *l̂ taf) is clear in the plate. 
4. Kern reads W9I but 1*j?lî is clear and certain. 
5. Metre*S?N>. 
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The three fires referred to are the three well-known 
sacrificial fires, -nttf-l3T *UWfta and 5%*[ I 

*|S-fliq[~ seems to be the name of a sacrifice, 
in which, evidently, much gold was distributed. Kern points 
out *ff?*fiT- a s the name of a afar sacrifice and suggests 
3 f S W l N as synonymous with the former. 

C 

L (1) K\*Śt ï q g ^ T C T (2) TOW«ft^W^^: [1]« 
(3)  Í T * 1 sppraïf % â 2 (4) s r ç w * M * * c f t [1»]& 
(5) fs^rrftv^ f i f W t a : 3 (6) fë^ftiïutifwfl^ [1]& 
(7) çlçf –jita^ (8) feft^fnrn(:)

4

^ 

'The gift of twenty thousand kine of the illustrious and 
foremost of the rulers of men, the king Mulavarman, which 
was given at the most sacred place of Vaprakesvara to the 
twiceborns resembling fire—for that meritorious deed this 
sacrificial post has been erected by Brahmans who had 
come hither.’’ 

1‚ Kern reads *tf(?)3, but the facsimile shows clearly 
? r c ^ i 

2. Kern reads but is clear on the facsimile. 
3. Kern reads * ^ T C T erroneously. 
4. No visarga is visible on the facsimile. Metre 

D 

(1) an*?* W T * T $ : (2) xgmt w ñ w 
(3) ^ 5 W P R ' [ l i ] » 

""As Bhagiratha was born of the king Sagara, (so) 
Mulavarman (was born of the king Asvavarman).’’ 

1. This inscription is not found ín Kern’s V . G. V o l . 
VII . The metre is and the second line may be re
constructed us : 
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It is a remarkable fact that whereas the glorious 
monuments of Indo-Javanese architecture are found in Central 
Java, the earliest documents testifying to Indian influence 
belong to the Western part of the island. They consist of 
four rock-inscriptions all composed in Sanskrit verse and 
eulogise a ruler of the name of Purnavarman, who if we 
may trust palaeographical evidence (for none of the 
inscriptions is dated, must have flourished about the middle 
of the fifth century A . D . These four rock-inscriptions are all 
found within the boundaries of the province of Batavia. 
There is a 5th inscription of the same series, mentioned by 
Krom in Hindoe-Javaansche Geschiedenis at a place called 
Mocara Jianten, which is as yet undeciphered. 

It is significant that these earliest records of Hindu 
settlement are found exactly in that part of the island where 
the Dutch traders first established their factories. The 
geographical position of the Batavian coast with regard to 
India and the special advantages which its figuration offers 
to shipping and trade are circumstances which wi l l easily 
account for a coincidence that is certainly not due to 
mere chance 

There is no reason to doubt that king Purnavarman 
mentioned in three of these inscriptions is one and the same 
person. 

Kern assumed (while dealing with the Tugu inscription) 
that in Purnavarman we have an ancient hero and sage of 
Indian origin whose worship had been introduced in West 
Java. But why should Purnavarman be regarded as a 
legendary personage ? His name ending in Varman (like 
that of Muluvarman, the ruler of East Borneo, whose 
historical existence has never been doubted) in imitation of 
the royal nomenclature then in vogue both in India in 
Further India, suggests a historical person. The Tugu 
inscription mentions the 22nd year of his reign. It is true 
that in India the symbol of the foot-print indicates a divine 
person. But it is nothing but a cenjecture that the foot
prints of Purnavarman (in the Ci-aruton and Jambu inscription 
rocks, served a similar purpose. In the case of the Kebon 
Kopi inscribed rock which shows the footprints of Purnavar¬
man's elephant, it is certainly unlikely that they were 
presented for adoration by the king's subjects. In the 
inscriptions themselves there is nothing to support Kern's 
supposition.* 

* In Jaina inscriptions, even in those of a much later date, we 
find however foot-prints given for the adoration of worshippers. 
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Nothing is said in the inscriptions regarding the king's 
ineage. From the circumstance that in the Ci-aruton 
inscription the king is compared to V i s n u it has been 
somewhat rashly concluded that Puranavarman must have 
been a Vaisnava. The Tugu inscription however speaks of 
Purnavarman’s gift of a thousand cows to the Brahmans. 
We may assume therefore that Purnavarman was an adherent 
of the Brahmanicai and not of the Buddhist religion. This 
agrees with the almost contemporaneous statements of Fa-hien 
"The law of Buddha is not much kuown here.’’ 

In the history of the Sung Dynasty (420-478) there is t h e 

following statement: "'In 435 ( A . D . ) the king of the country 
Ja-va-da whose name was Sr i Pa-do-a-la-pa-mo, sent an 
envoy." It has been suggested that the king mentioned here 
is Sri-pada Purnavarman. (Prof. Lévi however does not 
accept this identification.) 

The few facts these inscriptions give us may be summed 
up thus: Purnavarman probably lived about the middle of 
the 5th century A . D . He must have had a fairly long reign, 
the Tugu inscription being dated in his 22nd regnal year. 
His capital was Taruma a name which is preserved in the 
name of the Tarum. (Tarum is a Javanese word meaning 
'indigo' which grows in abundance in this region). 

In three of the inscriptions in each case the -.inscription 
is accompanied by a pair of foot-prints and these symbols 
constitute the raison d'etre of the epigraphs. In two of the 
inscriptions (Ci-aruton and Jambu) the foot-prints are stated to 
be those of Purnavarman himself and in the third one (Kebon 
Kopi) it is the footmarks of the King's elephant which are 
carved on both sides of the legend. 

We can only surmise that Purnavarman must have been 
a ruler of such renown that it was thought necessary 
to record in stone certain places which had been hallowed, 
as it were, by his presence. 

The Ci-aruton rock-inscription may possibly mark the 
spot of the King's cremation. This would account for the 
curious position of the inscribed stone in the bed of the 
Ci-aruton torrent. From the wording of the Jambu inscrip
tion it appears that it was put up after Purnavarman's death. 
If we take the text literally it would follow that the foot
prints (of the deceased king) were credited with a magical 
power to protect his followers and to hurt his enemies. 

It is difficult to explain the meaning of the curious 
carvings found about the inscription. First of all, we have 
the two so-called 'spiders’ (to follow the usual explanation of 
these symbols) which are shown in front of the foot-prints 
and seem to be attached to them by means of a thread. 
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Kern suggests that they possibly referred to the doctrine 
of ahimsa which prescribes that care should be taken not to 
tread on any l iving creature. 

Perhaps these are meant for ^TTrn i.e. tokens of good luck. 
In two early rock inscriptions of the Kangra valley at the 
end of the legend we find a * q í w * together with 
what might be a footprint. 

According to Finot the soul is represented among the 
Austronesians, in the Archipelago as in IndoChina, in the 
form of insects and especially of spiders, The feet and the 
spiders might then represent respectively the physical person 
and the psychic person (fTWf) of the king. 

Another puzzle is presented by a line of cursive writing 
which is written over the inscription proper but in a different 
direction and which cannot be deciphered. 

It would seem as if the Jambu inscription was an epitaph 
incised after the king's death. 

In the Kebon Kopi inscription a very large portion of 
the surface of the rock (on which the inscription is incised.) 
is taken up by two enormous elephants’ footprints between 
which the record has been engraved. 

In the Tugu inscription we should note the names of two 
ruins of north India. The inscription begins by stating 
that formerly a river of the name of Candrabhaga had been 
regulated by means of a canal. (The name Candrabhaga may 
have been applied to the canal itself). Apparently the 
canal served as an outlet into the ocean. The river (on the 
canal) flowed by the Pur i , but it is not clear whether the 
work in question had been executed by Purnavarman himself 
or by his father (ī^) In another Javanese inscription 
the deceased king is designated as 'Bhatara Guru’ 1 ) . 

In the 22nd year of the reign of Purnavarman himself, 
that king had a canal dug to which apparently the name of 
Gomati is applied and which measured 6122 'dhanus’ in 
length. The conclusion is obsure. Who is the grandfather 
and the royal sage ? P r o b a b l y t h e grandfather of the king. 
The last time refers to a <*fo*iL of a thousand cows tô 
the Brahrnans. 

Dr. Krom says that there are several inscriptions which 
relate to engineering operations carried eut for the drainage 
of a river. 

In a Kavi (old Javanese) inscription of 932 Saka era from 
Soerbaya, we hear of a watercourse which has been caused 
to be made by the Bhatara Guru (His Late Majesty) who 
may havo been ErIangga. Another K a r i (old Javanese) 

1 Bhatāra guru corresponds to Sanskrit ? l f T{9{jc 
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inscription of the middle of the 10th century Saka era 
(Kelagan inscription—See Brandes and] Korm, Oud-Javaansche 
Oorkonden vol. L x (1913) p. 81, no. X L I V ) describes a 
disastrous floed of the Brantas river which had overtaken 
the country and caused much damage. In consequence 
Erlangga caused an embankment to be made at Waringin 
Sapta (959 Saka era). 

Another inscription in the province of Soerbaya dated 
856 Saka records the construction of dikes for regulating the 
course of the river. 

Purnavarman’s inscriptions bear ample testimony to a 
high degree of civilisation in West Java during the 5th 
century A . D . — a civilisation which is strongly marked by 
Indo-Aryan influence. Those who carved the inscription 
must have possessed considerable ski l l and artistic feeling. 
And the pandits, the authors of the inscription, were well 
acquainted with the sacred language. The inscriptions on 
the whole, are grammatically correct. 

The characters employed in Purnavarman’s inscriptions 
aae almost identical with the script of Mulavarman’s inscriptions. 

Here too the letters are 'Box headed.’ 
A palaeographic study of these inscriptions confirms the 

conclusions arrived at as regards the close affiinity between 
the script used in these earliest epigraphical records of the 
Archipelago and the SF-f alphabet of the Pallava dynasty. 

In certain respects the script of Mulavarman's inscription 
is more archaic than that of Purnavarman's records. If we 
ascribe the former to 400 A . D . , the approximate date of 
Purnavarman's inscription would be the middle of the 5th 
century. 

Of the following four inscriptions the first three, viz. 
those of Ci-aruton, Jambu and Kebon K o p i are at close pro
ximity to each other in the hilly country round Buitenzorg, 
a place of Dutch origin, best known as the residence 
of the Governor-General. The fourth now preserved in the 
Batavia Museum, was originally found at Tugu 'near the 
sea-coast to the east of Tondjong Priok, the port of Batavia.' 
A l l the four inscriptions have recently been edited with 
excellent facsimiles by Dr. J . Ph. Vogel (The earliest Sanskrit 
Inscriptions of Java, 1925) i n Publications of the Archaeological 
Survey of Netherlands’ India. 

1. T H E C I - A R U T O N R O C K INSCRIPTION. 

( S E E V O G E L , p. 22 A N D P L A T E S 28, 29) 

This inscription was first brought to notice by the Rev. 
Brumund in 1868 and edited by Dr. A . B. Cohen in 1875 
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(Bijdr. Kon Inst. 3rd Series, V o l . X pp. l63ff.) and reprodu
ced by Kern (in V . G. V o l . VII , 1917, p. 4‚ note 1 and 
facsimile). 

The inscription proper does not offer any difficulty but 
a great uncertainty is attached to the decipherment of the 
curious carving, looking like some highly cursive writing, 
above the inscription and to the interpretation oí the two 
symbols, the so-called spider-4, which are found attached by 
means of a thread to the heels of Purnavarman’s foot-prints. 
Kern suggested that possibly they referred to the doctrine of 
*lfç*IT of the Jains, forbidding not to tread on any l iving 
creature. Dr. Rouffaer thought that the spiders represent 
'enemies attached to a thread on which the king has placed 
his foot.’ Dr. D. Van Hinloopen Labberton (Z. D. M . G. 
V o l . LXVI, 1912 pp. 6Olff) in his article on the symbo
lism of spider in Indian Literature, says that the spider 
denotes, the divine soul.’ Mr . B . de Hann explains them as 
W^t or turnings of the hair, "to which people both in 
India and Indonesia attach a prognostic significance.’ This 
view is endorsed also by Dr. Vogel, though not without 
some doubt. Finot also takes it as representing the soul, 
(see also above). 

As for the cursive writing Dr. Brandes is said to have 
read as : Sri j i aroe ? eun vasa, which was translated, by him 
as 'the blessed lord of the Jiaroe ? eun, and by Dr. Kern as 
• ^ w N ^ - ^ "the foot print of Purnavarman,’ both of which, 
as can be seen from the photo, are equally conjec
tural. Dr. Vogel seems to think, from the difference of 
script as well as the direction in which the line is placed, 
that it has no bearing on the inscription under consideration. 

Transcript 

(1) Ñ+* | rdWNpmî i : (2) «fora: *f!wNw^î 1 

(3) m w m b ^ (4) f i rof t fö crçgqrç H-—2 
"Of the valiant lord of the earth the illustrious Purna

varman, the lord of the city of Taruma, (this is) the pair 
of foot (prints) like unto Visnu’s.’’ 

1. Vogel reads but the W is clear on the plate. 
2. Metre *5Íte I 

2. T H E J A M B U R O C K - I N S C R I P T I O N 
( V O G E L P . 25, P L A T E S 30, 31.) 

This inscription was discovered in 1854 bv Mr . Jonathan 
Rigg and first deciphered by Kern in 1875 (V. G. T I L p. 6.) 
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This inscription is not preserved quite perfectly and here 
too we find a pair of footprints, evidently of the king, as 
the inscription says, but they are partly broken off. (Also 
see above.) 

Transcript 

(1) sítaT??TerT 1 f>>f̂  w f ö w f t [m]wfffo 2 ] 

(2) g ^ y q í ^ ^ ^ ^ R ^ c g T ^ % f ^ T " ^ 
*ran*n 1f^T^*rafci 4 m%t %*w0 ft"îT^ 115 

"Illustrious, munificent, correct in conduct (was) the un
equalled king who in the past (ruled) in Taruma—by name 
the illustrious Purnavarman, whose armour was famous 
for being impenetrable by the numerous arrows of bis 
enemies—his is this pair of footprints, always skilled in 
destroying enemycities which is salutary to princes devoted 
(to him, but) turns like a dart to (his) enemies.’’ 

1. In the plate ? is clear but in the photo it looks like 
1 Keru reads *J~tt. 

2. Vogel m w n ^ ; but ~T is clear both on the photo 
and the estampage. 

3. Read TOÍ. 4. Read . 5. Metre W{W. 
~l*ī : I would take in the literal sense fct %(mT"fa m m i.e. 
he who knows his duty. Vogel connects with ft3 but I 
would prefer to take it as an adjective to fts*R. It is pre

ferable to take *T~T in the sense of a 'dart’ here than 
'thorn’ as Vogel translated it. 

3. T H E K E B O N K O P I R O C K  I N S C R I P T I O N 
( V O G E L P . 27, P L A T E S , 32, 33.) 

This inscription was first brought to public notice by the 
Rev. Brumund and was first deciphered by Kern in 1885 
who also published a revised reading in 1910. (See V . G., 
V o l . V I I . p. 136). The writing on the stone is badly pre
served but interest lies in the fact of the rock containing 
two elephant's foot prints of enormous size, carved on both 
sides of the inscription. 

^fwru<3 ^ ĩ t [ ^ ] ç q sf[Ct3]*: 1 

ftu]^^CTf^^?^I^(H)2 
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""Here shines the pair of foot (prints) of the Airavatalike 
elephant of the lord of Taruma, great in victory. 

1. Kern read í l O W : but tho correct reading is given 
by Vogel. 

2. Kern first read f*m*( C~fll VW**k and then—~~ fffit, 
fè^gsffl^ Metre *SÍfa. 

4. Í H E TŪGU (BEKĀSIH) ROCKINSCRÍPTION. 
( V O G E L , P . 32, P L A T E 27). 

This itíscription was first edited by Kern in 1885 and 
again in 1917 (cI. V . G. V o l . V I I pp. 129 ff), with a facsimile 
of part of the inscription. The verses are all written in 
*çfrS metre and there is a figure at the beginning which 
looks like a burning torch. Vogel has shown from the 
two tithis given in the inscription that the months as 
used in the calendar in those days in Western Java were 
SWT*cf as we find in SouthIndia and not ^f5pTF3 as 
prevalent in the North. This may be due to South Indian 
influence. Vogel also adds that "'whereas the Vikrama era 
is generally associated with the ^fîfcHi^! scheme (except 
in Gujarat), the Saka era has the WTT^a month, especially 
in Southern India, which is the real home of that era. It 
is a wellknewn fact that it was the Saka reckoning which 
was introduced both in Further India and in the Archipelago.’’ 

T R A N S C R I P T 

(l) s*n 3 u f ^ ī ^ 33*n 1 •–ñ'tinfoft 
~Tcrr imñ\ gftC) 2 me* (2) ^ r n r n r ç  o H qpft n 

^ r ^ ^  n i ^ 4 (3) «farm ^ u u ^ ^ n u 
sm** ~ i ^ g % 5 5Rîftr w*Wi&ftfo$ 6 

(4) 3rnraT <J?tf^3m ^gqī [ ' ] crq^si g 
grIfèreSfa ^ *i\mf\ ī*iuwt<&ī li 

(5) rniTé^t?^^T8 wfè WM$F®9 (?) II 

"Formerly, the Candrabhaga, dug by the overlord of kings, 
the strongarmed father, after having reached the famous city, 
went to the ocean. In the twentysecond year of his 
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augmenting (reign), by illustrious Purnavarman, the banner 
(i. e. topmost) of the kings, shining forth through his 
prosperous qualities, was dug the charming river Gomati of 
pure water, in length six thousand, one-hundred and twenty 
dhanus, having commenced it on the 8th day of the dark 
fortnight of the month of Phalguna and completed it in 
twenty-one days, on the 13th day of the bright fortnight of 
Caitra. (This river) after having passed through the camping 
ground of the grandfather, the sage-like king, (now) flows 
by, along with (?) the Brahmanas, who have been presented 
with a gift of a thousand kine.” 

Vogel is doubtful about rendering 33 by 'father’ but 
S3', fell pfês-ft g#i3ftfça: I ^ t f - r m śtâ m: fa*nfè

–6TC3B! . II grçft*JîOT is translated by Vogel as 'who shineth 
forth by prosperity and virtue.’ I have translated it 
literally as "by the lnstre of qualities.’ One dhanus *= 
4 hastas or 2 yds., so the canal was 6120 dhanus 
or almost 7 miles in length. Evidently the inscription 
first refers to a canal known as Candrabhaga dug by 
the father of Purnavarman and then again to another canal 
Gomati dug by Purnavarman himself. 

1. Vogel reads «TI but *l[T is certain. 
2. Though Vogel reads S T l ^ R it is not visible on the 

plate. 
3. Read \ 
4. Vogel reads and corrects it to ^ 1 but the 

second letter may be easily read as S ; cf e. g. *3T 
in 11. 2 and 3. 

5. Read *EW3% 
6. Vogel's reading ?^CTCl3*n seems to be an error in 

printing. The reading is quite clear on the plate. 
7. ^ is not visible to me. 
8. Read H^T*II 
9. Read I t Vogel reads C%^ft. What he reads 

as the sign of *%t may simply be a sign for ÍTOIT ; 
f ^ % ^ l f t is however grammatically incorrect. 
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(1) TUKMAS I N S C R I P T I O N 

[Residency Kedu) 

This is the earliest inscription of Central Java, a descrip

tion of which first appeared in N o t Bat. Gen., 1888.’ 
There is a deep depression and out of a stony wall in 
various places water springs out. The largest is known as 
Tukmas (Golden spring). The inscription is found on a 
large detached stone. Besides this inscription there are a 
great number of symbols (on the same stone). Most of 
these figures are recognisable—flÇ, "*85‚ 1~, <W. The 
letters at the beginning and the end are not distinct 

From this inscription, taken together with the symbols, 
it seems that this water was considered holy. The date 
cannot be determined exactly, it should be approximately 
500 A. D. on palaeographic grounds. 

Transcript. 2 

3îFSaT – w – v ^ 3 n*fT [ II ] 

This (spring ? ), sprung from pure white lotuses, in some 
parts oozing out of stones and sand and in others spreading 
with clear and cool water—is flowing (? extended) as 
the Ganga. 

Metre, 3V5<–1w. The eyecopy given by Kern is not 
satisfactory. Three letters at the beginning are missing. 
Above the inscription there is a number of symbols. To 
the right there are four lotuses and a vajraiĩ) and to the 
left the Sarikha (conch shell), Gakra and Gada (mace.) 

Kern reads sruta but I find no sign of u. If the spring 
is compared to the Ganges Samprasrta, 'extended’ would 
give a better sense than samprasuta meaning 'oozing out/) 

1 See Kern, V . G., VII pp. 201203. 
2 See Kern, Ibid., p. 204, 
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(2) I N S C R I F T I O N F R O M C A N G G A L ( K E D U ) , O F S. E . 654. 

The discovery of this inscription (found at Canggal 
or Janggal in Central Java) was announced at the Royal 
Academy, Amsterdam, in its session of 10th March 1884.1 

The record is composed of 25 lines of writing and is the 
earliest dated Sanskrit inscription of Java. The script is 
closely connected with that found in South Indian inscrip
tions from the 5th to the 10th centuries. It is more 
closely related to the HanChei inscription of Cambodia 
belonging to the 6th century. The language is pure Sanskrit 
though not elegant. The style is artificial and pompous. 
The inscription is a Saiva document and refers to the 
conseceration of a linga in the Saka year 654 by order of 
the king Sanjaya. It precedes the Kalasan inscription and 
therefore belongs to a period before the Srivijaya conquest 
of Central Java. In V . 7 of this inscription we find a 
description of Java. Kern compares with this the verses 
referring to Java which are found in the Ramayana e.g. 

Qq^wj3§ftq ^ q * f o w f t ~ ~ ‚ II 
^ T O f o 9 5 W faföft Pel: I 

f ç f S~īfa 52W~ ^ ? T 5 î ^ ^  5  II 

(Ramayanam, Bombay Edn M IV‚ 40, 30.) 
A temple in KunjaraKunja (South India ?) is cited as 

the model of the present shrine. "There was a miraculous 
shrine of Siva tending to the salvation of .the world and 
brought over (the image ? ) by the family settled in the 
holy land of KunjaraKunja.’' 2 In the Harivamsa Kunjara 
is said to be hil l on which the auspicious abode of Agastya 
was situated and very likely this is to be placed in South 
India. 

From the verses which follow we get the following 
account:— 

"In Java, which is a noble island, there was a king of 
very high birth, who through the use of peaceful methods. 

1 See Kern, Ibid. pp. 117128. 
2 Krom however, differs from Kern and interprets the verse 

thus : “There, is .a miraculous temple of Sambhu for the welfare 
of the world, as it were, brought over by the family settled in 
the blessed land of KuñjaraKuñja.” This according to Krom 
does not mean that a temple was brought directly from Kuñjara
Kuñja, but that a temple very much like that could be found in 
Java. The Bṛhatsaṁhitā mentions Kuñjara, the hermitage of 
Agastya, as lying between Kach and Tāmraparṇī. Krom places 
it on the border of Travancore and Tinnevelley. 
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gained renown both far and near. Ruling his subjects 
lovingly as a father rules his children, he, by name Sanna 
(probably predecessor of Sanjaya), having overthrown his 
enemies ruled very long on this earth with justice like 
Manu.—After swaying the destinies of his royal kingdom, 
Sanna in course of time entered heavenly bliss and the 
world was cast down with sorrow. He being dead, he, who 
rose after him, rich with qualities like Manu, the son of 
Sannaha the eminent, who is honoured by Pandits as an 
expert in the subtle meaning of books, distinguished for 
courage, who like Raghu has conquered various feudatories, 
was K i n g Sanjaya. 

T E X T 

[Metres : Sardulavikridita, V v . 1, 2, 47, 12 ; Sragdbara 
Vv. 3, 8, 11 ; Vasantatilaka, v. 9 ; Prthvi, v. 10l. 

1. J1%xffen^1 ^ M ^ T O ? J ^
2 ^ Q \ 

^ ^ ^ ^ î ^ f t r f e ^ 3 *r*fN>; qnrf&% [i] 

3. fl#^!iwipf^ 
^ ^ q f ö 5 f ë ^ ^ f ^ [i] 

sr w*ft *m\ *&t *raaroqpiî W T O C _ mj [u 2 u] 

1 One would ordinarily expect Śākebde or Śâkâbde. Kern 
connects Sâkendre with vatsare and translates : "when the year 
of the Saka king had passed." Perhaps atigate vatsare is to be 
taken in the sense of 'expired year,1 cf. also I. 26 of Viengsa inser. 
below. 

2 Kern corrects as añkīkrte. There is a dot after vatsara 
which is most probably a mark of punctuation. 

3 Grammatically trayodasī but the metre would require a short 
syllable here. 

4 Metre of this and the following verses is Sardulavikridita, 
5 Kern reads Pamti but there is no mark of anusvara above 

pa and if so read it will spoil the metre. Moreover the word is 
pamkti and not pamti as Kern reads it. The reading is clearly 
paii. 

6 Kern puts the visarga within brackets but the sign is clearly 
visible on the plate. 

7 Note that the virama is expressed by a semicircular stroke 
above the onsonant. 
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1 Kern reads hesara but a long syllable is required in ra. 
2 Kern reads bhutā(nān-n)idhi, 
3 Rd. Subaddha. 
4 Rd. bimba, 
6 Rd. setembu. 
6 Kern reads tridasais-stutas. 
7 Portions within square brackets are not clear on the plate* 
8 Kern reads nihita but the last syllable should be long, 
9 The third letter from the beginning should be long. Perhaps 

we have to read <l<Mli|^<i|-l*4|I. 
1 0 Rd. samyah 
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(v. 1) When the years marked by rasas, organs and 
Vedas (i. e. 651) in (the era of) the lord of Sakas had elapsed, 
in the month of Kartika, on Monday, on the thirteenth day 
of the bright half, in the Bhadra (naksatra\ inkumbha lagna, 
which is known as sthiranga (with a firm body), the king, the 
illustrious Sanjaya for (attaining) tranquility, established on 
the hill, a linga with (all) the auspicious marks. 

1 Reading appears to be prthvi on the plate. 
2 Kern's suggestion about the reading of prabhutá cannot be 

correct. The metre would require the second syllable to be long 
and the third should be short, 

3 Rd., Śñmanyo. cf. Kern p. 120, note l . 
4 Ed. rna. 
• Kern readsrjjita. 
c Kern readsrunāstyaṅsa. 

T R A N S L A T I O N . 
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(V. 2) May Siva, the sun to the darkness of the world, 
who has for his crest jewel the moon on his matted locks, 
coloured by the high waves of the Ganges, who has the 
lustre of the neck-lace in shape of the lord of snakes 
having on its body the splendour of the lord of luminaries 
(i. e. the sun), who is praised by the gods with the soft 
palms (of their hands) folded in the form of a vessel—grant 
you most perfect bliss. 

(V. 3) May the two irreproachable lotuses which are the 
feet of the three-eyed (Siva)—which are repeatedly praised 
by the lords of sages bending in respect for their salvation 
in heaven, which are kissed by the gods, such as Indra and 
others with their bent crowns like the bees (kissing the lotus), 
which are slighty coloured at the end by the rays (issuing) 
from the toe-nails which are like the glittering filaments (of 
a lotus) and in which (feet) the toes are like the slightly 
copper-coloured leaves (of a lotus)—grant you perpetual 
welfare. 

(V. 4) May the three-eyed (Siva), the Lord of beings— 
who has his matted locks decorated with the crescent-moon, 
who is the store-house of great and wonderful (things) 
being himself the source of an excess of greatness, who 
being solely given to resignation always causes wonder of 
the yogins, who nourishes the world through his eight-fold 
bodies* out of pity and not selfishness—protect you. 

(V. 5) May the self-born Lord (Siva) and the teacher of 
the world—who bears a golden body and the matted locks 
which are like the fire burning his own defects, who has 
made the Law of the world fixed in the posts of the Vedas, 
who is the source of religion, worldly prosperity and desire, 
who has his lotus-like feet worshipped by the gods, who is 
the Lord of the yogins and who is honoured by the sages— 
give you success. 

(V. 6) May the lord of Sri (i.e. Vishnu)—who is regarded 
from a distance by the angry goddess of wealth (Sri) with a 
frowning look, who lies on the watery bed with his eyes 
(comparable to) lotus petals red through (abstract) meditation 
and who is praised by the gods for their protection—grant 
you prosperity. 

(V. 7) There was an excellent island called Yava 
incomparable (to others), which contained an abundance of 

*. Siva's eight-fold bodies consist usually of the 5 elements, mind, 
egotism and Prakriti (matter) but according to the opening verse of 
Kalidāsa's Sakuntalā the last three are the sun the moon and the 
Yajamana or the sacrificing priest, 



34 I N D I A A N D J A V A 

grains such as rice and others, which was possessed of gold 
mines and which was acquired...by the gods. There 
was the wonderful and most excellent place (i.e. temple) of 
Siva tending to the welfare of the world, which was supplied 
as i t were from the family settled in the illustrious land of 
Eunjarakunja.* 

(V. 8) In that noble island called Yava which became 
the great characteristic of . . . of men, there was the foremost 
of kings of exalted birth whose name was Sanna‚ who 
was of great fame and who, out of attachment to his subjects, 
ruled in a proper way through (the peaceful methods of) 
conciliation and gift, like a father (ruling) the child from 
his very birth and who, with his foes subdued, protects the 
earth for a long time with justice like Manu. 

(V. 9) Under these circumstances, while the (king) 
named Sanna was ruling over the goddess of royalty, he, in 
course of time, and in the due order, went to enjoy 
happiness accumulated by his family (?). (Then) the earth, 
separated (from him), roamed in grief being bereft of her 
lord. 

(V. 10) He, who rose after him, was possessed of mastery 
and richness in merits and was like the (mount) Meru. He 
was of colour bright like the molten gold or glaring fire 
(as the Meru is of white colour) ; he had long arms, big 
thighs and high and upraised head (as the Meru has big 
base and middle and high summit); who on this earth has 
greater position and loftiness than other existing rulers who 
are like principal mountains (kulacala) (as the Meru has a 
greater position and height than other principal mountains, 
the bearers of the earth), 

(V. 11) The son of (the king) named Sannaha is the king 
the illustrious Sanjaya—who is respected by the assembly of the 
learned, who knows the subtle meaning of treatises (Sastras), 
who is possessed of qualities such as valour etc., who like 
like Raghu, has conqured the circle of many feudatories, 
who is like the sun in fame and whose splendour is 
well-known in all the quarters and who . . . .—is now ruling 
the kingdom with justice. 

(V. 12) While he is ruling the earth who has for her 
girdle the waves of the seas and for her breasts the 
mountains, people can sleep on the road-side without being 
frightened by thieves or other fears; men, rich in fame, have 
always acquired in plenty (the three aims of life) 
religion, wordly prosperity and objects of desire—certainly 
the kali (age) is always crying because nothing remains of i t .† 

' • I have translateda ccording to the reading suggested by me. N.P.C. 
† The idea is that during the rule of this king no crime is 

committed which should be predominant in the Kali age. 



(3) D I N A Y A INSCRIPTION 

( S A K A Y E A R 682) 

The first mention of this inscription is by Dr. Brandes 
in the Report of the Archæological Commission (Rapport 
van de Oudheidkundige Commissie,) 1904, (p. 9), It is the 
earliest inscription in old Javanese (Kavi) characters. Dr. 
Brandes supposed that the Kav i script was imported into 
Java by immigrants from Gujarat as he believed that there 
was a smilarity between the Girnar script and that of the 
Dinaya inscription. But Professor Krom, in his Hindoe-
Javaansche Geschiedenis, states that this alleged similarity 
disappears on closer investigation. The Kav i script, according 
to Professor Krom, was not introduced from India 
into Central Java in the 8th century (A. D.)—it was a 
local and later development of the earlier Pallava script. 
And Professor Krom is right. A l l subsequent inscriptions 
(excluding Srivijaya epigraphy which is in Nagari characters) 
are in the Kav i script. 

The slab of the Dinaya inscription is broken into three 
fragments. The middle (and the largest) piece was found 
first and has been discussed in the Tijd. Bat. Gen,, 57, 1916. 
The two remaining fragments were discovered later and are 
described in the Tijd. Bat. Gen., 64, 1924. So now the 
inscription is quite complete. 

Dinaya is situated to the east of Central Java. It seems 
that about this period the Hindu princes were being 
gradually pushed out of Central Java by the Buddhist 
princes of Srivijaya (in Sumatra). 

Several kings are mentioned in this inscription ; Devasimha, 
the devotee of the god Putikesvara; Limva, his son, also 
known as Gajayana; K ing Jananiya, etc.* ""King Gajayana, 
the benefactors of Brahmans, the worshipper of Agastya, 
with the help of ascetics and his nobles, caused to be 
constructed the lovely Maharsibhavana, When the 
high-minded king, the lover of renown, had seen the image 
vof Agastya) made by his ancestors of Devadaru wood, he 
readily gave a sculptor the order and, (being) farsighted, caused 
to be made a wonderful image of black stone.’’ This image of 
Agastya Kumbhayoni was consecrated in the Saka 
year 682 (760 A . D.),. 

The sage Agastya is referred to again in the inscription of 

* For another possible interpretation see Translation v. 3, note 
2 below-–N.P, C. 
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Pareng in Central Java (785, Saka) which is partly 
in Sanskrit verse and partly in Kavi prose. "As long 
as the sun and the moon are in heaven; as long 
as the earth is encircled by the four oceans; 
as long as the ten directions are full of air—so 
long there is faith towards Valuing" Valaing is the 
Polynesian name of the star Canopus (Agastya). 

In the same inscription there is a passage which seems 
to refer to Agastya as having built a temple named 
Bhadraloka (in Java?) and the concluding lines of the 
Pareng inscription shower blessings on the descendants 
of Agastya (living in Java?). 

So there was an Agastya cult in Java in the 7th and 
8th centuries. Dr. Bosch points out that in Champa, 
Kambuja as well as in Java we find a tradition tracing 
a close connection between a Sivalinga, a famous 
Brahman and the ruling dynasty. In Kambuja it is 
king Jayavarman II and the Brahman Hiranyadaman 
whom we find introducing the cult of Deva¬

raja (Siva). In Champa the traditional ancestor of 
the royal dynasty, Uroja, is also the introducer of the 
Siva linga cult. In Java we have the tradition of Agastya. 
Dr. Bosch thinks that there is a common origin for all this 
in the Devadaru Mahatmya in the S kanda Purana. 

T E X T 

[Metres; Anushubh‚ V. 13 ; Vasantatilaka, V. 35, 8, 9: Sragdhara, 
V . 6, 7] 

d) çffef w**iMtai1 

(2) srnftg w f è n * f o – n ^ 2 sr–(3)enqn^[i1 

îft s a 3 q f t o n f ö *#%s|(4) *  n f ö r n u [ i n ] 

fewr: srfr ^m: s r w 4 *irnm (5) sfa [ ŋ 

TOir a r â m\* 3 ^ * ” . *rç 5 (6) u [211] 

1 Rd.çftcP orff&. 
2 Rd. OTsWrêrâta* 
3 Rd. 3 5 : " * ' q T ^ : o r ŋ3T*' , , Trf!cîT. Inqft*nfs the second syllable 

is lengthened metri causa. 
4 Rd. f—^faffiqÇ3**T 

5 Perhaps we have to read 58TTO|†!^ I ̂ *IÇî"t. The reading of 
Bosch must be wrong as it goes aganist the metre. 



INDIA AND JAvA 37 

1 Rd. ^q&^f%fsL 
2 Rd. *T*T3rîmç&-
3 R c L * w h 
4 R d . ^ f ë f ö w a s I . 
8 Bosch reads *(iifç3 
6 Rd. *r. 
7 Bosch reads 3l"-fta which would convey the wrong meaning. 

The first letter is to be read us and not %J[ 
8 Rd. ijqfësïW. 
9 Grammatically 5T"fil-íf*^^ but here Srfiw? is required for the. 

sake of metre. 
1 0 Bosch suggests Dhruvese but I am not sure of its meaning. 

Have we to read dhruve cha ? 
11 Rd, ^ f ^ V I – f ^ f e q f g . 

12 Perhaps *W'Hp cf. I. 9. Bosch suggests Çf?ft^:. 
1 3 Rd. 3<--~V3*ilT and - 3 í r n T . Bosch reads ^ T % . 
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T R A N S L A T I O N 

H a i l ! (In) the Saka year 682 having elapsed: 
(v. 1) There was the wise and mighty king Devasimha, 

protected by whom shines all ronnd (the shrine) purified 
by Putikesvara. 8 

1 Rd. ^fgrR—fĩîṛ af"*. Bosch is doubtful about the reading 
4 t f HW. Metre requries a long syllable in Ç. I would prefer to 
read –qCT§Ttt–. 

2 Bosch reads ^fèfèïïT^. 3Bosch reads * p M | and corrects it as 
STf hut the reading sofCfT is certain. 

4 In this verse rd. suig^T ^ S ^ r a ‚ – g ^ ^ r ^ ^ I > " ^ ~ T and 

5 Perhaps we have to read q*f çīift*H or çWrHI^ The second 
sylable in ?rfef should be short, 

6 Rd. 5ī5uf^ 
7 In verse 9 read tf*íT ?*f%aT, ^mf^<ī–, rf^T and TO^ïïfèrö 

^ f & r e ^ . Bosch wrongly reads ^fèren for cf%íCT. 
8 The meaning of the last quarter of the verse is uncertain. 

The word Tsvara at the end shows that an image of Siva might 
have been intended here, The reading Putakeśvara would give us 
some sense, but neither this nor Putikesvara is found amongst the 
1008 names of Mahādeva mentioned in the Anusasana Parva of 
the Mahabharata or elsewhere. A probable explanation of 
Putikesvara may however be found in the following: Puti in 
Sanskrit besides meaning a putrid smell may also denote a 
deyqddru tree. It is quite likely that the image was called 
Putikesvara because of its being originally made of devadaru wood 
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(v. 2) His son, the great Limva, known as Gajayana, 
also protected (the people as if they were his own sons), 
when his father had gone to heaven. 

(v. 3) Limva had a daughter born unto him who was 
the consort of the wise king Jananiya (?), the son of Prada 
and was known by the name of Uttejana. 1 

(v. 4) That one of the name of Gajajana, who was 
devoted and did good to the twiceborn (Brahmans), who 
was (?) to Lord Agastya, born of a pitcher 
(Kalasa)—had with (the help of) his ministers and leaders 
of army (?) caused to be built the charming abode (i. e. 
temple) of the sage 2 

(v. 5) The highminded and foresighted (king), the lover 
of fame, having seen the established image, founded by his 
ancestors, to be made of devadaru wood, ordered the 
sculptor and had a wonderful image of black marble 
prepared.3 

as we find in verse 5. I am not sure of the meaning of pāvitñ 
either. Grammar would not allow its being connected with guptah. 
Mr. Bosch thus translates the second half of the verse, *'Undêr 
whose protection the. flame of Putikesvara diffused its light all 
arouud. But pávita in the sense of 'flame' is not found in Sanskrit. 
It appears to be derived from the root pū 'to purify’ and has been 
used in a causative sense. Thus pavitā seems to me to be an error 
for pāvitaḥ. In that case Pūtikeêvara pâvitalp could refer to a place 
which is purified by Pūtikesvara and most probably to the shrine 
which contained the image of Putikesvara. 

1 This verse may also be translated thus: Limva had á 
daughter born unto him; the mother of the wise (king i. e. Limva) 
was Uttejana, the chief queen of the king (i. e. Devasimha), the 
son of Prada. But the difficulty of this explanation i s , 'that the 
inscription opens with the Devasiṃha and not with Prada, which 
according to this interpretation' would be the name of the father 
of Devasimha. 

2 Bosch connects bhaktaḥ with Agastye and translates as 
'devoted to Agastya.’ . But i t appears that the word at the begining 
of the verse, the reading of which is not certain, i s to be connected 
with the locative in the first pāda. moreover Bosch reads maunaih 
and thinks that i t has been used by the poet for munibḥiḥ or 
maunibhih. But the reading i s maulaiḥ. Maula is used in the 
sense of hereditary servants or ministers of the king ( ^I^HIH ^ T ^ ) . 
Nâyaka I have taken in the sense of Senāpati. I can not explain 
the wood Balahajiri, It may be a Javanese word and I do not 
know i f it has any connection with Balayin, which i s the Javanese 
name for Agastya. 

3 Bosch i s not certain of the reading of talagata which he has 
taken in the sense of 'crumbling.’ Thus according to him the 
King had the image of stone made when he found that the wooden 
image was crumbling to pieces. But the root tal is found in the 
sense of 'foundation' or establishment of some sacred object 
Again, Bosch takes araṃ in the sense of 'forthwith/ I have preferred 
to connect it with eakïïra. Aramkr i s used i n Sanskr i t i n the 
sense of ' to prepare.' 
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(v. 6) In the Saka year 682, in the month of Margasirsha, 
on Friday, in Ardra (naksatra), on the first day of the 
of the bright fortnight, at the junctureṇf the (two) Pakshas 
(fortnights), in the Dhruva (yoga) and in Kumbha lagna 
was established by the king, of firm intellect, (the image of) 
Agastya, whose source was a pitcher, with (the assistance 
of) the officiating priests, versed in the Vedas, together 
with the best of ascetics, architects, ministers and experts. 

(V. 7) Land, cows decorated with flowers, together with 
herds of buffaloes and preceded by male and female servants— 
(all these) were given by the king to provide for objects 
like caru (oblation of boiled rice), havis (oblation of melted 
butter), ablutions and others, as well as a house for the 
twiceborn and further, a wonderful abode for the accomoda¬
tion of guests, well furnished with beds (i. e. mattresses) made 
of barley straw and together with other paraphernalia 
(literally, covers).’ 

( V 8) The (future) relations and sons of kings, together 
with their chief ministers, if they shall be opposed to this 
gift of the king, may these, perverted by the sin of 
nonbelieving, fall into hell and neither in this world 
nor in the next may they attain the best course. 

( V 9) In case the descendants of the king are inclined to 
the augmentation of the gift, may they with their intellect 
purified by faith and accustomed to meritorious 
deeds like (making) gifts, (performance of) sacrifices and 
study (of the sacred taxts)—protect the whole kingdom in 
the same way as the (present) king. 

(4) T H E INSCRIPTION OF V I E N G S A 

( S A K A Y E A R 697) 

This inscription does not belong to Java but as it deals 
with the Srivijaya kings (of Sumatra), who were at this 
time ruling in Central Java, we have included it in our 
collection. ViengSa is in the Malay Penisula south of the 
Bay of Bandon. M . Finot first gave an account of it in the 
Bulletin de la Commission Archeologique de Plndochine 
(1910, p. 153). But he was not quite clear about Srivijaya. 
In the Bulletin d’Ecole Française d’Extreme Orient, 1918 
(no. 6), M . Cœdes pointed out for the first time that 
Srivijaya was the name of a powerful maritime kingdom in 
southeast Sumatra (the place is now called Palembang). In 

l Bosv translates Yavayavika etc.. as 'thatched with straw 
of barley.' 
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the 2nd half of the 8th century A . D. the kings of the 
Sailendra dynasty of Srivijaya ruled not only over the greater 
part of Sumatra but also in Central Java, portions of the 
Malay Peninsula, and in numerous islands of the Archipelago. 
There is a tradition (mentioned by Arab travellers) of their 
overrunning Cambodia. They maintained friendly relations 
with the Pala kings of Bengal and with the Chola kings of 
South India. As the rulers of Srivijaya were devout 
Mahayanists‚ they constructed a Buddhist monastery at 
Nalanda with the permission of Devapala of Bengal and a 
Buddhist temple at Negapatan with the consent of Rajaraja 
Chola. Later on there was war between the two maritime 
powers Chola and Srivijaya.’ 

The inscription of Vieng Sa is fully dealt with in the 
B. E . F. E. 0., 1918, by M . Cœdes. 

T E X T 

[Metres: Sikhariṇī, vv. 1,2 ; Hariṇi\ v. 3; Pushpitgārā‚ v. 4; 
Upendravajra, v. 5; Āryā, vv‚ 8, 9; Sragdharā‚ v. 10.] 

A 

(1) fèrcrrfoOT #  f î w f è W N k f l f r o 

çmr(2) tsternra fè^fiRf^ftrgfr [i] 

re^TMKiqïl *rcf? (4) g f ? * r f ñ f a *T.’ir u [in] 

ïPlTT^HT 3'3Tîrfq OTÍSf *ç3fft6) WW*i [ll 

44lulHII^íJjkít gf fo f^S^f t  ï ÍTITT

(7) * f i l ?  l T ^ ^ TO[forçn [211] 

(8) ^ f  ī " S ^ ^ f i F ~ ^ 
•TO(9)f*wfem ^ ?t m**^rt «giromr: [i] 

C?föil0  l īT"n ft^rd>^TO§i^w^3 

aförfê «  ( n ) q&ûi ^ 3  i 3 afcrcatoiŋt u [ 3 i i ] 

* See below nos. 7a and 7b. 
î Read. ^3T. Evidently <CT has been written instead of 3 due to the 

fault of the engraver. 
2 Coedes reads; nityā ko—vpanna. But the third letter looks 

more like to than ko and the next letter is certainly shya (cf. sh of 
shma in B. I. 3). The fifth letter is not certain, but it must be a 
short syllable and I have suggested pra. The sixth letter may 
either be pa or sa with the hook missing. I have preferred to 
read prasanna as it would give a better sense than prapanna. 

3 Coedes reads sevyum, but sevijam is certain. 

6 
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— — f f T13ÏÏT W F = c n 3 l l ] 

(13) ^ w f e  f r a % ^ r a m 

f i r a H f ^ r ^ g r t * H 4 ) ^ n  f î : u [4n] 

(15) I ^ a t f   m f ^ [ij 

(16) ftftf^rt fèaft^sfa *rargji [5ii] 

^1ftsa^^cffe(17) \*?piri 

(18) Ç m f ^ ^ fe i t f–R~i  i ^– 

^ ī î  6WT^ (19 ) ^ ^ f e f e f ^ U [611] 

~sr ( ? ) ^ ^ ^ w i r  í f ^ % e r 

•—< 

^ v f s u ^ f t ^ ç î a f ^ ^ ^ H ? ^ [ I ] 

Ia4mrTO^(2l) * ? f f e f l  r c 

S W q ^ U f7li] 

(22) g^fqf 5 w ^ m T u^ ī f  rc t # i S Î ^ R : [ ŋ 

ç^(23) fsmfö 3 ffîr^çf^î a%pa*iT —raĩ̂ ;n Lu] 

Ç^f^(24) ft^ft^>f^gf^^ T̂̂ cT Ç*îfê*: [ I ] 

$fe*i–(25) ^fg<rô i c  f ^  n f ^ a % ~ ī  n ^ u [9n] 

l ^ n  ( 2 6 ) ^ s f t ^ i ^  C T ^ 

5 f f ^  ( 2 7 / ^ ^ % 4 ^ 3 O T ^ r t = m ^ ^ P ^ f ^ : I ? i 5 [ I ] 

W(28)*?ĩîR ~l ^ft^i[Mfr1^n^Rldltïtaiffi 

i(29) ^ – f § ^ ^ ^ ^ ^ f t P 3 ^ f [ç ^ T – ] f f o T C ^ 5 – H10n 

î Rd. –rr̂ r: 
2 Coedes reads—tigmāsanaśrîli but that would make ti long and 

the metre would be faulty, 1 however, find no sign of medial 
i in t and what is read as gma is sa partially obliterated (cf 
sā in sāka, 1. 26). 

3 Perhaps we have to read 33^fqr 
4 Rd. ^ f a 

8 Should we read tf«ftfirfT? 
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TRANSLATION 

(v. 1) B y the splendour of whose spreading fame, which 
is the imperishable abode of (qualities like) policy, decipline, 
valour, learning, tranquility, forbearance, patience, liberality, 
beauty, intelligence, mercy, etc., has been highly surpassed 
the rays given out by the fame of the rulers of the earth 
as the rays of moon surpass in splendour those of 
the stars. 

(v. 2) Who by his splendour surpassing the summit of 
the snowy mountains (i. e. the Himalayas) is in this world the 
receptacle of (all the good) qualities of men with high fame 
and rich in virtues, who wards off evil (like) many 
gems, who is great like the sea and who is the gem of 
snakes whose heads are encircled with a lustrous glow. 

(v. 3) Those who take resort to him with their hopes 
destroyed by the flames of the fire of disaster (lit. loss of 
wealth) find in him the best property (also lord). As the 
elephants coming to a lake always (full of) pleasant, clear 
and good water, reddish with pollens of lotuses find it 
congenial while the sun is shining on (them). 

(v. 4) Coming into contract with him, who bears all the 
(good) qualities and is like Manu, men rich i n vir tues. . . shine 
with a greater lustre as the lords of trees like the mango, 
Bakula and others look more beautiful coming into contact 
with the spring season. 

(v. 5) Victory be to this king of Srivijaya, the glory of 
whose rule is worshipped by the neighbouring rulers, and 
who has been created by the creator of the universe as if 
intent on making firm the best of religions. 

(v. 6) The king, the lord of Srivijaya, who has virtues 
fit to be acquired (by others) and who alone is the best of 
all the neighbouring kings, who exist on the face of this 
firm earth, built with brick this group of three excellent 
houses which are the abode of the wielder of thunderbolt, 
(vajra), the conqueror of Mara jind the producer of joy.’ 

(v. 7) This wonderful chaitya house belonging to the 
three ages (?)2, which was given to all the excellent Jinas 
dwelling in the ten quarters, is the best thunderbolt (for 
cleaving) the mountain of sin of the whole world, is the giver 
of the most excellent splendour oí the three worlds and is 
the place (giving) immortality. 

( /v. 8) A n d again, Jayanta the sthavira of the K i n g (was) 
well appointed by the ruler of men (saying) 'construct (ye) 

1 The Vajrapani Bodhisattva is supposed to be the wielder of the 
thunderbolt but here the reference seems to be to the Buddha himself. 
Kajakara I have taken in the sense of 'producing joy/ 

2 I am not certain about the meaning of fïrcWPï-
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also three stupas’—Thus (following the order) he did the same. 
(v. 9) When he went to heaven, his pupil Adhimukti by 

name, became the sthavira. He built two chaityas of brick 
in the vicinity of the three chaityas, (already built). 

(v. 10) When the king of the Sakas had grown to 697 
years, on the eleventh day of the bright half of the month 
of Chaitra, in karhata lagna on an auspicious Friday, by the 
lord of Srivijaya, who is the best of all the kings, who is 
like the lord of devas (i.e. Indra) and who has the glory of 
the sun—was established the . . .stupas of (one) who has the 
body (made of) the wish-giving stone-the best in the three 
worlds. 

(5) K A L A S A N INSCRIPTION OF T H E S A K A Y E A R 700. 

The following inscription, found in a temple in Central 
Java, is the earliest Javanese Inscription written in a North-
Indian Script It was published by Dr. Brandes (without 
plate) in Tijdschrift voor Indische ,Taal-Land-en-Volkenkunde, 
Deel X X X I (1886) pp. 245 ff. and by Dr. R. G. Bhandarkar 
in JBBRAS 1889 pp. 1 ff. Dr. Bhandarkar made use of a 
photograph copy sent to him from Batavia by Mr. Baum 
Garten. 

The record opens with salutations to the Buddhist goddess 
Tara. Then we are told that the ^ – ^ x i * g ^ caused a 
splendid temple of Tara to be constructed in the flourishing 
kingdom of the king of the Sailendra dynasty. The temple 
was built out of respect for the guru after 7oo years of the 
era of the Saka king had elapsed. This temple and also a 
monastery for the mendicant priests of the Mahayana school 
were erected after a royal mandate had been issued in the 
names of Pankura, Tavana and Tirisha who were the 
desadhyakshys oar local governors. 

Bhandarkar however, mistook Sailendra as the name of a 
king. Now we know that there was a Sailendra dynasty 
which originally belonged to the Srivijaya kingdom of 
Sumatra but about this period they had also conquered 
Central Java. 

According to Bhandarkar the characters of this inscription 
resemble those of the North-Indian inscriptions of the period 
between the 8th and 11th centuries ; while the execution is 
almost exactly like that of an inscription found at Ghosravan, 
near the old city of Nalanda in Magadha which can be 
relegated to the middle of the 9th century. "The Hindu 
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settlements of Java’’ continues Dr. Bhandarkar, "were not 
made once for a l l ; but there must have been a constant 
communication between the island and India. FaHian tells 
us that in Yavadvipa Brahmans flourished but the Law of 
Buddha is not known. The Buddhists referred to in our 
inscription must have emigrated in large numbers later on. 

The "Yavadvipa adorned with the seven kingdoms" 
and Suvarnadvipa (Sumatra"* have been mentioned in the 
Kiskindhya kanda of the Ramayana ; and in the Kathasarit¬
sagara Indian merchants are represented as trading with 
Suvarnadvipa and other islands of the name of Narikela, 
Karpura and Kataha (Kedu, near Penang). The Kathasarit¬
sagara is professedly a translation of or a compilation based 
on Gunadhya's Brihatkatha which has not yet been recovered 
and which must have been composed in the first or second 
centnry A . D . Thus the connection of India with these 
islands must have begun very early.” 

The traditional accounts of the Javanese refer the founda
tion of the first Indian colony to a person whom they call 
Adisaka—the founder of the Saka era which is used in Java. 
Dr. Bhandarkar thought that this tradition means that some 
princes of the Saka race (which had established itself in 
Western India about the beginning of the Saka era and had 
adopted Indian civilization, as is evident from the coins and 
inscriptions of the Satraps of Ujjayini and Kathiawar) esta
blished the first Indian colony in Java a short time after the 
foundation of the era in India. Contemporary evidence 
from the early Javanese inscriptions do not, however, bear 
out this theory. The early colonists must have come from 
South India. Later on, as in this inscription, Magadha 
influence seems to have been predominant This North
Indian influence is to be specially noticed in the Mahayana. 
inscriptions of Srivijaya rulers in Java as well as in Sumatra 
Indeed the first appearance of Mahayana doctrines in the 
Archipelago and the use of a NorthIndian script go hand in 
hand. Both appear to have come from the Palas of Bengal 
and Magadha. (vide Indian Cultural Influence in Cambodia, by 
Dr. B . R. Chatterji pp. 253 ff). 

T E X T . I 

[Metres ; Vasantatilaka, v. 1 : Udgīti‚ y. 2 ; Ārya, Vv. 38, 12 ; 
Salinī, v. 10 ; and Upendravaya, v. 11.] 

(1) TOÍ wva&i wvzmixq II 
*T mronfoig!*śrasIf~*TO' fèiïïfcR f ^ ^ f o f e s h (2) –n§: i 

~fT 5l: § V c H < W ^ ^ o j [ T ] i a m %c3fa*m 5m^TT?T || [1||] 

I. As no facsimile of this inscription has been published 1 have 
mostly followed Bhandarkar's reading of the text. 
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^TC7T *llsT*īî (3) <m1 <wtwtf I 

i ^ ^ T ^ f e ^ R T ^ W "5ṛRcî sfo^ U [II] 

g*fe*rr ^ ^ ç i " R I \^t (4) ~^fq c1~ī^ i 

f*īīqaCrgī*f^[T ^ T  ^ T  :  ^ ^ m ; II [311] 

q–^R^fi–1 2 (5) * w f o I ^ ^ a ^ iw– I 

•SHWtf *I%fa?wfq gIī1īf^^^T II [ini 

ĪĪS% vzç£rn (6) % :  S ^  ^ ^ f è  c c w 3 . 

e i ^ T ^ p f î l Ç B T ' C T ^ f*r f fèfïï: II [511] 

TO^qwOTsfta (7) ^mei mfawm™ \ 
^iiīm&v* çrnETwi qqIqîĩrç:: u [6n] 

* f ; m  n ^ li [7 ii] 

^(9)%%1^^T ~TIT mm iwîśfa I 

 ^ 4 ^ ^ n feu] 

(10) OT*<īf O ^ f a : ^ 6 * T T O ^ f a : I 

^ t ? t R ^ m : vfoTm \\ [9lŋ 

srfq̂ ? li 

( 1 1 ) eiî^mīfînf: q l f ā ^ ? T ^ ^ î i vv*e ix^ms; \ 

mm? f t ^ f í r egá ( 1 2 j wlir – 5 I ^ m^t vm*iñ *ffe u [ 1 0 u ] 

^ * t a 3 * ī f a % R ? t a sreftc* –īm^ft^mfe(f^) ( 1 3 ) ^ T : I 

*~~~ eîfmiîqq*iT *rīiT f ^ T ^ w g ^ g ï ï w I : 11 [1111] 

s>fī(~ ?)ireqqr^r sft (14)  ? R f a ^ ^ mfrçqī^i 

rçqî ^ i t ft^%^qfiqrcRmfíi% 1 [112n ] 

1. Brandes reads (q^^jq^f 
2. These are Javanese names. 
3. Bhandarkar reads R5^37T9<3*K*–t 
4. Bhandarkar reads lÇ*t§FT(fl?) 
5. Brandes reads $fq[.Bhandarkar is wrong in connecting it with 

Skt. Sat. It is equivalent to the old Javanese title sang. 
6. Perhaps we have to read ÇRaiT*î. 
7. Brandes reads qföfö. 
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TRANSLATION. 

Salutations to the divine and venerable Tara. 
(V. 1.) May Tara, the only saviour of the Universe, who, 

seeing the world sunk in the sea of existence full of 
immeasurable misery, duly delivers it through the three means1, 
grant you the desire consisting of the essence of the glory 
of the worlds of men and the Lord of the gods. 

(V. 2) Having prevailed over the Maharaja Panamkarana,2 

the . . . ., a splendid temple of Tara was caused to be built 
by the preceptor of the Sailendra kings. 3 

(V. 3) A t the command of the guru by the grateful ones 
was made (an image of) the goddess Tara as well as a 
temple for her and also a dwelling place (i.e. monastey) for 
the venerable bhikshus, knowing the great vehicle of discipline. 

" (V. 4) B y the king's mandate (?) issued in the names 
of Pankura, Tavana and Tirisha, the temple of Tara as well 
as the house for the venerable bhikshus were caused to be 
built. 

(V. 5) In the prosperous reign of the king, the best 
(tilaka) of the Sailendra dynasty, 4 the temple of Tara was 
constructed by the pious guru, of the Sailendra kings. 

(V. 6) When seven centuries in the era of the Saka king 
had elapsed the Maharaja Panamkarana built the temple oí 
Tara in honour of his guru. 

(V. 7) He also granted to the community the village 
Kalasana by name after making the eminent Pankura, Tavana 
and Tirisha, the heads of the province, as the witnesses.5 

(V. 8-9) B y the lion of kings was also granted to the 
community, an incomparable gift of land which should be 
protected by future noble kings of the Sailendra dynasty and 
also by the noble heroic sang Pankura, sang Tavana and 
sang Tirisha. 

(V. 10) The lion among kings begs again and again of 
all the future kings that this bridge of religion, which is 
common to all men, should be protected by you at all tirnes-

(V. 11) Through the merit resulting from (the construe, 
tion of) this monastery, may all people following the Law of 
the Jin? (i. e. Buddha) have a knowledge of the division and 

1. The three upayas mentioned in the Dharmasangraha CXI 
(Ancedota Oxoniensia, Aryan Series, Vol. I-Pt.v) are: U4^-^TO3)çfö:, 
«T^raïvrïW: and %ra^îfötf- f t fö . 

4 2. Brandes takes Panamkarana as an epithet of the king viz. 
one who has taken a vow/ 

3. Bhandarkar wrongly took Sailendra to be the name of the 
king, 

4. Bhandarkar translates 'the son of Sailendravarman'. 
5. "The eminent men and leaders of the country”—Bliandarkar. 
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meaning of the causal chain of causation 1 and be endowed 
with prosperity. 

( V 12) The illustrious Kariyana 2 Panamkarana here 
begs again and again of future kings for the preservation of 
the monastery ina proper way. 

(6) T H E MINTOSTONE INSCRIPTON OF T H E 
S A K A Y E A R 876. 3 

The following couplet in Sanskrit forms the opening 
verse of the Kavi inscription on the Minto stone which was 
found in JavaPasuruhan. It is so called because it was 
sent by Raffles, who was the governor of Java, during the 
temporary British possesion of that island, as a present to 
Lord Minto in Scotland. This record is a royal order to the 
village Sangguram which was to be fenced off into a rent 

free holding for the Bhatara (ie High priest) of the Kabha¬
ktyan temple. 

It is the most important inscription which we have got 
of King Vává of Central and East Java. In this inscription 
Mpu Sindok, the successor of Vává, is mentioned as Mahapati 
(minister ?). W i t h King Vává the history of Central Java 
comes to an end. 

T E X T . 

Mj*Hia ; qtfc<rc<n4 *jr • T : [I ] 
^ T O r n ^ r a T r R 3 ^ QŚ\ sreg çffa: [||]e 

( D ^ ? w g li ftrwç3 *minx: feranr *^Fg (2) *ÎP*WĪT: I 

%*ī: Î R T ? 5 ITO [*] (II) §*fft W * 3 çīte: II 

1. The reference here is to the srataggcqr? or the doctrine 
of cause and effect of the Buddhists. They are twelve in number 
each subsequent one being produced by the preceding one, viz* SffsfOT 
(ignorance), tfÇÇTC (predisposition), jk^m (consciousness), sfTtfcq 
(mind and body), —JTOOT (6 organs of sense), cqsS (contact), ^%m 
(feeling), rpmj (craving), " T R H (attachment), «f€| (action), snfa 
(rebirth) and *aU*Tí*II (old age and death). 

2, See Vogel's note on this word. 
3, See Kern, V, G. Vol. VII, p, 225, 

4. ReadfSIOTT: 
5. Rd. 
6. An inscription of King Daksha (circa 915 A. D.) from Singasari 

which is now preserved in the Batav1a museum, has a similar 
beginning (Śee Brandes in OudJava ansche Oorkonde, X X X ) : 



7a E X T R A C T S F R O M T1ÍE N A L A N D A C O P P E R  P L A T E 
OF D E V A P A L A D E V A 

This copperplate was unearthed by Dr. Hirananda Shastri 
at the wellknown Buddhist site at Nalanda in 1921.’ The 
charter was issued by the Paramasaugata P: M. P . Sriman 
Devapaladeva, the son and successor of the Paramasaugata 
P i f . P. sriDharmapaladeva both belonging to the well known 
Pala dynasty of Bengal and Magadha. The document is 
dated on the 21st day of Kartika of the (regnal) year 39 of 
Devapala and records that this ruler, at the request of sri
Balaputradeva, the ruler of Suvarnnadvipa (modern Sumatra), 
conveyed through an ambassador, granted five villages, '"for 
the increase of merit and fame of his parents and himself, 
for the sake of income towards the blessed L o r d Buddha, 
for various comforts of the revered bhikshus of the four 
quarters and for writing the dharmaratnas and for the 
upkeep of the monastery built at Nalanda at the instance of 
the said king of Suvarnadvipa"2 The villages granted were 
Nandivanaka, Manivataka, Natika, Hastigrama and Palamaka, 
the first four of which were situated in the Rajagriha 

1. This inscription has been fully dealt with by Dr. H . Shastri 
in Ep. Ind. Vol. X V I I pp 310ff. 

2. The original passage in the inscription runs thus: ‚‚ ... 

L l . 3336 RR[ewfçg mm\ ^ f t f ç r f r o 

L.37. –marfq^ w [ ^ J ^ f r f ^ [ ^ ] i T ^ 

iftlfT(^)t5rsfft^ Ç Î * 5 ^ Î wf*–wrfqaī: W T *rcnr 

L. 34 *ft^w^rmrffeiicw" «Tfiroro * r a â ^ 

ĪL 39 w t ( « f t ) f a a ? S ^ ^ 

L. 40 w n i r a *m<m** &wmro förrcCT * m*h$íiwum*w 

Dr. Shastri explains dharmaratna as Buddhist texts (i. e. for the 
three jewels) hut the proper meaning is 'jewel of doctrine’ i . e. texts 
containing Buddhist doctrine and has no reference to the 'three 
]ewels/ 
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(Rajgir) and the fifth in the Gaya vishaya (district) of the 
sriNagarabhukti (Patna division). 

The importance of this inscription lies not only in the 
fact that it records the construction of a monastery at 
Nalanda by a king of Java but also because it gives some 
new information about the rulers of the Sailendra dynasty. 
Thus from the latter part of the inscription, which 
has been quoted in the footnote, we know that there 
was a ruler of Yavabhumi (Java), who was the ornament 
ef the Sailendra dynasty and whose 'name was 
conformable to the illustrious crusher of his brave 
enemies’ (Sriviravairimathana), He had a son whose 
name is not mentioned but whose queen consort was 
Tara, the daughter of the illustrious king Dharmasetu, born 
i n the lunar family. From her was born sriBalaputradeva, 
the overlord of Suvarnadvipa who was the donor of a 
monastery at Nalanda. 

E X T R A C T S F R O M T H E T E X T 

[Metres: Vasantatilaka vv. 24, 25, 27, 28 ; Praharshini, 
v. 26; Anushtubh. v. 29 ; Sardulavikridita, v. 3033; Sragdhara, 
v. 34]. 
L52. ^ n i t e p i ^ I 

è&^tffêc^ft J^fafTSr: ^ ^ f a w ( 5 9 ) 3 II [24u] 

faj^i[çg^^^ (54) *%k ^ 3pmfô mm 
*f%: II [2511] 

**rçp' v&fo *w ^qīft[fir]nT: w&fkti fôiifa i 

[26ll] 
TOfrawqqn^^^cft ^ ^ ^ f ^ ə f . ? e f t r ^ f e i (56) g p v i 

5 3 ^ f e q T O R ^ SWmtéfa: l [ I27l l ] 

y < d * l H < ( F l )l[cîçmî( 3T)fa –qv4<wcqī q c ^ W ^ W : q (57)^f– 

[I28ll] 
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T R A N S L A T I O N * 

(V. 24) 'There was a King of Yavabhumi (or Java), 
who was the ornament of the Sailendra dynesty, whose 
lotus-íeet bloomed by the lustre of the jewels in the row 
of trembling diadems on the heads of all the princes, and 
whose name was conformable to the illustrious tormentor 
of brave foes (vira-vairi-mathana). 

• See Epigraphia Indica, Vol. KVH pp. 326-27 | 
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(V. 25) "His fame, incarnate as it were, by setting 
its foot on the regions of (white) palaces, in white water¬
lilies, in lotus plants, conches, moon, jasmine and snow and, 
being incessantly sung in all the quarters, pervaded the 
whole universe. 

(V. 26) "At the time when that king frowned in anger, 
the fortunes of the enemies also broke down simultaneously 
with their hearts. Indeed the crooked ones in the world 
have got ways of moving which are very ingenious in 
striking others. 

(V. 27). ""He had a son, who possessed prudence, 
prowess, and good conduct, whose two feet fondled too 
much with hundreds of diadems of mighty kings (bowing 
down). He was the foremost warrior in battle-fields and 
his fame was equal to that earned by Yudhishthira, Parasara, 
Bhimasena, and Arjuna. 

(V. 28). "The multitude of the dust of the earth, raised 
by the feet of his army, moving i n ‚the field of battle, was 
first blown up to the sky by the wind, produced by the 
(moving) ears of the elephants, and, then slowely settled 
down on the earth (again) by the ichor, poured forth 
from the cheeks of the elephants. 

(V. 29), u B y the continuous existence of whose fame 
the world was altogether without the dark fortnight, just 
like the family of the lord of the daityas (demous) was 
without the partisanship of Krishna. 

(V. 30), “As Paulomi was was known to be (the wife 
of) the lord of the suras (i. e, Indra), Rati the wife of the 
mind-born (Cupid), the daughter of the mountain (Parvati) 
of the enemy of Cupid (i. e. Siva) and Lakshmi of the 
enemy of Mura (i. e. Vishnu) so Tara was the queen consort 
of that king, and was the daughter of the great ruler 
Dharmasetu of the lunar race and resembled Tara (the 
Buddhist goddess of this name) herself 

(V. 31). “As the son of Suddhodana (i, e the Buddha), 
the conqueror of Kamadeva, was born of Maya and 
Skanda, who delighted the heart of the host of gods, was born 
of Uma by Siva, so was born of her by that king, the 
illustrious Balaputra, who was expert in crushing the 
pride of all the rulers of the world, and before whose 
foot-stool (the seat where his lotus-feet rested) the groups 
of princes bowed. 

(V. 32). “With the mind attracted by the manifold 
excellences of Nalanda and through devotion to the , son of 
%4dho(íana (v V the Buddha) and having realised that 
riches are fickle like the waveṣ, of a mountain stream, he 
whose fame was like that of Sangharthamitra, built there 
(at Nalanda) a monastery which was the abode of the 
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assembly of monks of various good qualities and was 
white with the series of stuccoed and lofty dwellings. 

(V. 33). "Having requested, K i n g Devapaladeva, 
who was the preceptor for initiating into widowhood 
the wives of all the enemies, through envoys, very 
respectfully and out of devotion and issuing a charter, (he) 
granted these five villages, whose purpose has been noticed 
above for the welfare of himself, his parents and the world. 

(V. 34), “As long as there is the continuance of the 
ocean, or the Ganges has her limbs (the currents of water) 
agitated by the extensive plaited hair of Hara (Siva), as 
long as the immovable king of snakes (Sesha) lightly bears 
the heavy and extensive earth every day and as long as 
the (Udaya) Eastern and (Asta) Western mountains have 
their crest jewels scratched by the hoofs of the horses 
of the Sun so long may this meritorious act, setting up 
virtues over thd world, endure.’’ 

7b, L E Y D E N C O P P E R - P L A T E S OF R A J A R A J A C H O L A * 

This grant in twenty-one copper-plates, the first five of 
which are written in Sanskrit and the remaining sixteen 
in Tamil, is now preserved in the Leyden Museum in 
Holland. The Sanskrit portion records the grant, in the 21st 
year of the reign of the Chola king Rajaraja-Rajakesari¬
varman (985-1013 A. D.), of the village of Anaimangalam 
to the Buddhist vihara of Chudamanivarman in Nagpattana 
(Negapatam). This vihara as the inscription informs us, 
was caused to be built by the “illustrious Maravijayottunga¬
varman of the Sailendra dynasty and the Lord of 
Srivishaya (i. e. Srivijaya) and was endowed by the Chola 
king Rajaraja which was confirmed by his son Rajendra 
Chola. The grant was executed by order of the prime-
minister (mdhadhikarin) Tillayali alias Rajarajamuvendavelan. 
The prasasti was composed by a Brahman named Nanda¬
narayana and it was engraved by five engravers of Kanchipura 
vi%. Krishna-Vasudeva alias Rajarajavairacharya, Krishna-
Tiruvarangam, Krishna-Damodara, Vasudeva-Krishna and 
Aravamirtu-Purushottama. Thus the Leyden plates not only 
furnish us with an exact parallel to the facts mentioned in 
the Nalanda grant† but also show the friendly relation 

• Text and translation published in Burgess and Natesa Sastri 
in Arch. Surv. of Southern India Vol. IV, pp. 207 ff> 

Í Examples of foreign Buddhist rulers and ^ven laymen 
ing monasteries at important Buddhist centres for the use of 
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that the Sailendra king had with the Chola kings at the time 
of Rajaraja. But for some reason or other this relation 
must have been estranged at the time of Rajendrachola 
for in several of his inscriptions 1 we find that he led an 
expedition against Samgramavijayot tungavarman, the king 
of Kadaram. As the inscriptions are in Tamil I am giving 
below for the interest of general readers the English 
translation of the extract under reference from the Tirukkalar 
inscription : 

He i. e. Rajendrachola—""having despatched many ships 
in the midst of the rolling sea and having caught Samgrama¬
vijayottungavarman, the king of Kadaram, along with (his) 
rutting elephants which put up rare fight and brought vic
tory,—(took) the large heap of treasures, which (that king) 
haḍ rightfully accumulated, the (arch called) Vidyadhara¬
torana put up at the 'gate’ of his wide inland city provided 
with accoutrements of war ; the "jewel gate’ adorned with 
great splendour ; the "gate of large jewels’ the prosperous 
SriVishaya; Pannai with a ghat of (bathing) water; the 
ancient Malaiyur (with) a fort situated on a fine h i l l ; 
Mayirudingam, surrounded by the deep sea (as) a moat ; 
Ilangasogam (i. e. Laikasoka) undaunted (in) fierce battles; 
Mappappalam having abundant high waters as defence; 
Mevilimbangam, having fine walls as defence ; Valaippanduru, 
possessing (both) cultivated land (?) and jungle; the principal 
city of Takkolaln, praised by great men (versed in) the 
sciences ; the island of Madamalingan1. of strong battlements; 
Ilamuriḍesam, provided with scientifically ripe excessive 
strength ; the great Nakkovaram, whose gardens (abounded 
in) flowers dribbling honey ; and Kadaram of fierce strength, 
protected by footsoldiers weaving kalal.2’’ 

their own people and others are found at a time much earlier 
than this ana the Nalanda grants. It is well known that king 
Meghavanna of Ceylon had a splendid monastery built at BodhGava 
with the permission of Sailendra Gupta. Ā similar instance is 
found in one inscription from Nagarjunikonda {Ep. Ind. XX 
pp. 21 f.) where a female layworshipper (Upasiha) m Bodhisin 
by* name and particulars about whom are wanting in the inscription 
built during the reign of a king Mathariputa (probably Siri
Virapurisadata) of the Ikkhaku dynasty, a shrine which was 
dedicated to the fraternities of monks from Ceylon. 

l See the following inscriptions of Rajendrachola (I): (1) Copper 
Plates belonging to the Parijatavanesvara temple of Tirukkalar in 
the Tanjore district, of the 18th'regnal year—South Indian Inscrip
tions, Vol. III. pt. IV pp. 466 ff. (2) Tanjore temple inscription of 
the 19th regnal year—Ibid. Voh II pp. 105 ff. No, 20. (3) Sutturu 
(Somesvara temple) Kanarese inscription of the 31st (actually 21st) 
year—Kp. Cam. Vol. I l l p, 208, No. 164. Tlruvalangadu Plates, 8. I. I. 
Vol. HI Pt. III, . . n . — ^ 

a Among the places mentioned in this campaign Sr1-V1shaya is 
the same as SriVijaya, identified by M. Coedes with ; the residency 
of Pa1ambang in Sumatra. Nakkavaram land Pappalam have been 
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Usually this account of the conquest of Kataha is found 
only in Tamil inscriptions of the 16th and later years of 
Rajendrachola I. The Tirumalai inscription dated in the 
13th regnal year of.the king does not mention this conquest. 
It may be concluded therefrom that Rajendrachola must 
have led his naval expedition some time between the 13th 
and 16th year of his reign. 1 Samgramavijayottungavarman, 
the king of Kataha with whom Rajendrachola fought is 
presumed to be the successor of Maravijayottungavarman of 
the Sailendra dynasty who is mentioned in the Ley den 
grant. We do not know the reason which led to the 
expedition and how far the Sailendra king submitted to the 
Chola king. But there is nothing to show that the Sailendra 
kings were feudatories to the Cholas, at least before the 
above mentioned expedition, as Mr. Venkayya appears to 
have thought.2 

Besides the above Leyden grant there is another 
grant written in Tamil which also is now preserved in the 
Leyden museum. 3 It was issued in the 20th year of 
Kaviraja Kesarivarman Sri Kullottungachola and records an 
exemption of certain taxes in connection with the villages 
granted to the Sri Sailendrachudamani Vihara. This 
exemption was allowed at the request of the king of Kidara, 
conveyed through the latter’s messengers Rajavidyadhara 
Samanta and Abhimanottunga Samanta. 

E X T R A C T S F R O M T H E T E X T 

L i . 7376. śtm; ?nftgft (76) wrt ç  ^ w ^ f qrfW

ft3cft ftf^^^f^^^CWRI% (77jf*^fíf^tafaltsHi 

(Valanadu)ITf% * T f f i l 3 W q ^ f ^ qĩ?TOg* (Pattanakkurra)

identified respectively with the Nicobar islands and a port of that 
name in Burma. Takkolam is taken to be the same as Takopa on 
the western part of the Malay Peninsula. Kadaram has been 
located :in lower Burma by Mr. Venkayya (Annual Report on 
Epigraphy for 189899 p. 17 : cf. 8. I L Vol. I l l p.l94f.) but perhaps 
it shouid be identified with Kedu or Kidap in the Malay Peninsula. 

1 Though the Sanskrit portion of the Tiruvalangadu plates which 
like the Tamil portion is dated in the 5th year of Rajendrachola's 
reign, mentions his conquest of Kataha Mr. Venkayya is of 
opinion that the Sanskrit portion was subsequently composed and 
added to the Tamil document (see Annual Report on Epigráhpy 
for 190506 p. 66) 

2 See Arch. Survey Report, 191112 p. 175. 
3 See Arch. Surv. of Southern India Vol. IV. pp. 224/f. 
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frfg ^  ( 7 8 ) % s % 5 g ^ ^ fcfavwWrâft

iMHI% îfT(7 })#TTÎ% ÍH3ílífirfW^iptllT 3̂ T3T'i4̂ t!ic|?r

ffqfiK8lj~rr ^crf^w^*rrd?wĩ ^^^^Tfern^^^^rrif

fereg ^T(82)^fitt^^î^:: ĩprcr rö*Kfidfl^ff^qi *z– 

jq)<lVtj4 |<H fîtt444Ī Rf^IOTf^(84)1^ 1^T^ "JRf̂ 

fêra\ Pattanakkurra «nfèï 3FTC(85)\ *RuOMÍÍ *^^ f t ^ 

•#4INi^HÍíl^u^ifÍT^(86)^T^ înrTO"T3L M 

ScF^fa "?̂ l~–? ̂ fiOT ^–īrOTT [I] 

TOIW (87) o f e j ^ H I ^ M l ^ f i l II 

ttfryiîlMH*II^W!i^ *?^5cPPî [ŋ 

(88) Wī*R^ OT*4<I«*0*I K *lifa&i I f̂HÎ—l*–fî II 

^ ^ W T r i î *~(89) l3 ^ t ^  R : tl] 

^ldl4Īit l l<N^i^ftgf G(90)fTI^ II 

w f i w ^ S ^ ^ ^ ^ S ^ T U % 11 n 

" H e , . . . :Rajaraja Rajakesarivarman, the crest jewel of 
Kshatriyas in the twentyfirst year of his own universal rule, 
in the great country named Valanadu, thickly inhabited and 
shining as an ornament to the whole world in the division of 
Pattanakkurru, in the town resplendent with many temples, 
choultries, waterplaces, and groves, and shining with 
manifold rows of mansions—Nagapattana : by Sri Maravijayo¬
ttungavarman, son of Chudamanivarman, possessed of the 
entire science of royal polity, who, by virtue of his own 
wisdom, was a guru to the gods, who was the raygar
landed (sun) to the lotus groves of the wise and a kalpavriksha 
to the needy, sprung from the Sailendra family and the lord 
of the Srivishaya country, who possessed of the Makaradhvaja, 
assumed the lordship over Kataha (by Maravijayottunga)/ 
he (the king) gave—to the Buddha dwelling in the exceedingly 
beautiful Chudamanivarman vihara, so named, after his own 
father, whose greatness and loftiness surpasses Kanakagiri 
(Meru)—the village Anaimangalam, in that same populous 
district named Pattanakkurru, whose four boundaries were 
clearly traced by the circuit of a female elephant. 

"To the village thus given by his majesty the emperor 
(cákravartin) his father, he of great glory having gone to 
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divine glory, his son, the wise king Mathurantaka, having 
ascended his throne, and having caused a perpetual grant 
to be made, thus ordered: so long as Sesha, the king of all 
the serpents, holds the entire earth, so long may [this Vihara 
stand with power on the earth. This same lord of the 
Kataha country, the abode of virtues and of renowned power, 
thus represents the kings yet to come: Protect ye for ever 
this edict of mine.’’ 

A P P E N D I X 

Did Java and Srivijaya get the Mahayana cult from 
Pala Bengal ? 

(A)—Comments on the inscriptions of Canggal, Kedu, 
Kalasan and Nalanda by Dr. Stutterheim in the Tijdscrift, 
1927, and in "A Javanese period in Sumatran History/ 1929. 

A Kavi inscription found at Kedu (in Central Java) 
gives us a list of the kings of Mataram (Central Java) 
beginning with Sanjaya—the hero of the Canggal inscription, 
The immediate successor of Sanjaya, according to this list, 
is Maharaja Panangkaran whom Dr. Stutterheim identifies 
with the Maharaja Panankaran of the inscription of Kalasan. 

But Panankaran of the Kalasan inscription is a 
Sailendra—i. e. a prince supposed to belong to the royal 
family of Srivijaya (in Sumatra), We know nothing 
however as to how the Sailendras got a footing in Java. 
There is nothing to suggest conquest by force of arms. 

Stutterheim’s theory is that Sanjaya of Mataram (in 
Central Java), whose panegyric we read in the Canggal 
inscription, was himself a Sailendra. This dynasty then, 
according to Stutterheim, originated not in Srivijaya but 
but in Java. Stutterheim quotes a Kav i Work Carita 
Parahyangan in which Sanjaya is described as having 
won victories in Khmer, Malayu, Keling and in the country 
last named Sang Srivijaya is defeated by him. Probably 
these conquests took place after the dedication of the 
linga mentioned in the Canggala inscription (732 A . D.). 
Dr. Stutterheim then proceeds to interpret the Nalanda 
inscription (c. 850 A . D.) iu a daring manner in the new 
light thrown on it by the Kedu list of kings. Maharaja 
Balaputra of Sumatra, the donor of the monastery at 
Nalanda, refers to his grandfather, a king of Java, not by 
name but by the meaning of his name—which is q t a l Ï W i 
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(he who has crushed the valiant enemy). Then Balaputra ’s 
father is described as OTRT"T (foremost in war) and his 
(Balaputra’s) mother is mentioned by the name of Tara. 
Tara is said to be the daughter of a king Dharmasetu. 
Now Stutterheim proposes to identify Sanjaya, a famous 
conqueror, with the grandfather of Balaputra. In this 
case Sanjaya’s successor Panangkaran would be the 
father of Balaputra and Tara would be the queen of 
Panangkaran. This seems to receive some confirmation 
from the Kalasan inscription (778 A . D.) in which we find 
Panangkaran dedicating a temple to Tara. The queen 
on her death might have been identified with the goddess 
Tara and the Kalasan temple might have been built to 
commemorate her memory. Again in the inscriptions of 
Kalasan and Kelurak (782 A . D.) we come across the word 
Dharmasetu and in the Nalanda inscription Dharmasetu 
is mentioned as a king whose daughter is Tara—the 
mother of Balaputra. Dr. Stutterheim is bold enough to 
identify Dharmasetu with Dharmapala—the famous Pala 
ruler of Bengal. So his theory is that it was after the 
marriage of Dharmapala's daughter Tara, a Bengali princess, 
with king Panangkaran of Java that Mahayana elements 
began to be mixed up with the Saiva doctrines already 
existing in Java. Dharmapala, according to Stutterheim, 
was the guru as well as the father-in-law of Panang 
karan. 

Finally Dr. Stutterheim points out that there was no 
embassy from Srivijaya to China during the period 
750-904 A . D. It was after 904 A . D. that ambassadors 
from Srivijaya began to visit again the Chinese Court. 
Therefore Dr. Stutterheim believes that Javanese rule over 
Sumatra ended in 904 A . D. Thus by supposing that the 
Sailendra monarchs belongod to Mataram (Central Java) 
and not to Srivijaya, Dr. Stutterheim rejects the hitherto 
accepted designation of the period (750-904 A . D.) as a 
Sumatran period of Javanese history and would replace 
it by a new designation—a Javanese period of Sumatran 
history. 

(B)—The Inscription of Kelurak and the visit to Java 
of the Mahayanist Raja-guru from Bengal (From the article 
by Dr. Bosch in the Tijdscrift voor Indische Taal-Laand en 
Volkenkunde, L X V I I I , 1928). 

This inscription of Kelurak (near Prambanan in Central 
Java) is in the Nagari script like some other Mahayana 
records, as for e. g. that of Kalasan, which bear the names 
of the Sailendra monarchs. It is dated 704 (Saka era i . e. 
782 A . D.), Portions of it are badly damaged. Just as in 
the Kalasan inscription (778 A . D.) we are told that it 
was due to the persuasion of the guru that the temple 



I N D I A A N D J A v A 59 

and image of Tara were constructed by the Sailendra 
monarch—similarly in the Kelurak inscription it is the 
Rajaguru, coming from Gaudidvipa (Bengal) to "purify 
with the holy dust of his feet’ the Sailendra 
ruler of Central Java, who consecrates the image of Manjusri. 
Dr. Stutterheim believes that the guru mentioned in the 
Kalasan inscription was no other than Dharmmapala, the 
celebrated Pala ruler of Bengal. In the Kelurak inscription 
the name of the Raja-guru seems to be Kumaraghosa. He is 
then not the king of Bengal but a very holy personage who 
has come all the way from Bengal to teach Mahayana 
doctrines in Java. There must have been many such visitors 
from overseas. Dr. Bosch quotes the Nagarakritagama 
(83,4); "Continuously people of all kinds came by sea to Java, 
numerous merchants, monks and distinguished Brahmans.’’ 

Another passage in the Kelurak inscription raises some 
interesting points. We have seen that in the Nalanda 
inscription the Sailendra monarch Balaputra (the donor of 
the monastery at Nalandra mentioned in the inscription) 
refers to his grandfather a king of Java (not Sumatra), not 
by name but by the meaning of his name which is -ftjâfwi". 
Now, the king of the Kelurak inscription is extolled as -fft–R–ft?– 
f-W^ïC and therefore it wonld not be unreasonable to identify 
him with the grandfather of Balaputra. Balaputra, a 
contemporary of Devapala of Bengal, may be assigned a 
a date c. 850 A . D . and the date of the Kelurak inscription is 
782 A . D . 

Dr. Bosch agrees with Dr. Stutterheim in accepting 
Panangkaran, the second prince of the list of Kedu, 
as the same person as the Maharaja Panankaran of 
the Kalasan inscriptson. But further than this they do not 
agree at all. Dr. Bosch believes thnt Panangkaran did not 
belong to an indigenous dynasty of Java, but was one of 
the younger Sailendra princes of Sumatra, who, by his 
marriage with a Javanese princess, became the legitimate 
successor of Sanjaya. The restoration of the Javanese 
dynasty might also have taken place by another marriage 
c. 904 A . D . So Dr. Bosch sticks to the older theory of the 
Sumatran period of Javanese history, through in a recent 
lecture delivered by him at the Societe Asiatique, Paris, he 
seems to appreciate the importance of the points raised by 
Dr. Stutterheim. 

To sum up. Dr. Stutterheim’s identification of Dharmapala 
(of Bengal) with Dharmasetu, whom he supposes to be the 
father-in-law of king Panangkaran, is far-fetched. Prof. 
Coedes shows us from an old Malay inscription of Srivijaya 
dated 606 saka era—(i. e. 684 A . D.) that the Vajrayana 
was already known in Sumatra at that early date. The 
far reaching influence of Nalanda is also well known. In 
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the Kelurak inscription we actually find a Mahayanist 
guru from Bengal visiting Java. Thus, without dragging fin 
Dharmapala, we can point to Bengal as the source of 
the Mahayana and Tantrayana cults in Java and Sumatra. 
In my 'Indian Cultural Influence in Cambodia’ (vide the 
conclusion) written in 1926 I had tried to show that Pala 
Bengal might well be given the credit for having spread 
Mahayana and Tantrayana teachings in IndoChina and 
Insulindia. Now this point is well established. 

Text of the Kelurak 
Inscription (dated 704 saka era) 

This inscription is in Nagari script and was found near 
Prambanan in Central Java. It is badly damaged but 
lucki ly the important portions are decipherable. 

«Wít *RWIl 

.siq^%w^idM^iTai « l  w t '  i ï p ^ l ^ i I 

*rafe3ta^^ (O 

^ t 5 n – K ^ ^flf5n^TWOTT^s^u ( H ) 

 • « ) 

 ̂ –iRw1<R^ t̂ foe? TO^(qrr)'"fa u 00 

5Rí^HÍ^CT?f í ~ T CRU Í̂TOcTT 9 n f t ^ l H I II (k) 

incu ts* ftlWT ÍN: mftpfipiT II (–) 

" î i "   n rtśī̂ ītc––TT– 

Í W II («;) 
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U w e ^ f ö a : ^sîHn*i i (?<0 

( W ) 

Î W O o «kT^Rī ^ç^ î r fmnf f^ : u (^) 

(U) 

n5g?wî wi*fl ^ ^ ^ f ^ n t a â li (?0 
Summary :—After the invocation to Lokesvara there begins 
the eulogy of the king—one of whose qualifications is that 
of fftR^farW?îî. Then comes the important passage 
(7th stanzalst line)—"his (the king's) head purified with 
the dust of the lotuslike feet of the guru from Gaudi¬
dvipa (Bengal).’’ The rest of the stanza is unhappily 
badly damaged. In the 8th stanza we read that the image 
of Manjusri has been consecrated by the Rajaguru. In 
the 11th stanza we get the date of the inscription—704 
saka era and we are told that in that year Kumaraghosa 
(probably the name of the Rajaguru) has consecrated the 
image of Manjusri. In the 15th stanza we find Manjusri 
identified with Brahma, Visnu and Mahesvara. 

B . R . C. 





INSCRIPTION OF ERLANGGA FROM PENANG¬
GUNGEN (SURABAYA) 

(SAKA YEAR 963) 

This inscription which was formerly preserved in the 
Indian Museum, 1 Calcutta, was found on a stone inscribed 
on both sides. It must have been taken to Calcutta from 
Java in Sir Stamford Raffle's time. 2 As it was written in 
an old Javanese script it had been neglected in the Calcutta 
Museum. No one suspected that the language of one of 
these inscriptions was pure Sanskrit while the other was in 

Kavi. When K. F. Halle heard of the stone he got estam¬
pages of both the inscriptions and sent them to 

Prof Kern. On decipherment the latter found that on account 
of the person celebrated in it, the Sanskrit inscription was 
a very important historical record. The middle portion of 
the inscription has been partly effaced by the action of the 
weather and the characters are too indistinct 

There is a remarkable peculiarity that between the lines 
there are faint traces visible of something like letters. 
There are examples in India where new inscriptions have 
been engraved on old ones. But for a record of this kind 
in honour of the king Erlangga one would not expect an 
old inscribed stone to be used. 

The height of the stone is 1 2 4 metres, and breadth 
0.95 at the top and 0 8 6 at the bottom. The inscription 
consists of 37 lines of writing. Wi th the exception of the 
word Svasti at the beginning the whole is in Sanskrit verse 
and contains 34 stanzas of different metres. The letters 
which betray a skilled hand, are the usual old Javanese 
(Kavi). The consonants are sometimes doubled after and 
sometimes not (e. g. kirti or kirtti : purva or purvvá). 
There is no anusvara visible on the stone and the same 
sign has been used for the medial o and au. 

In judging the quite creditable verses found in this 
inscription we should remember that their author was 
composing a panegyric on Er-langga and not writing a 
chronicle. He recounts the king's deeds in a manner which 
is quite sufficient to remind his contemporaries of facts 

1 .1 do not know where the inscription is now preserved. On 
enquiry from the Museum authorities I was told that the stone was 
sent back to Java (?) at the request of the Dutch Government. 

2 We know that the Minto stone was sent by Raffles as a 
present to Lord Minto. In a letter, dated 23 June, 1813 Lord Minto, 
writes—4! am very grateful for the great stone from the interior 
of your island. 1 shall be very much tempted to mount this Java 
rock upon our Minto crags that it may tell Eastern tales of us, long 
after our heads are under smoother stones." 
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which they knew but which is not enough for later 
generations, The events of Erlangga’s reign remain obscure 
for us. But i t is sti l l extremely important and i t is not 
surpassed in value by any other record we possess. 

The memory of Erlangga has long since been effaced 
among the Javanese. There is not a single chronicle which 
mentions him. But the Balinese have still a tradition that 
Erlangga ruled in Kedir i and that under him Kavi literature 
blossomed out. Some of the most renowned Kav i poems— 
Arjunavivaha, Smaradahana, Sumanasāntaka—were composed 
during his reign. The old Javanese translation of the 
Mahabharata should also be assigned to the same epoch. 
The Virataparvan was written in the Saka era 918 during 
the reign of Dharmavamsa Anantavikrama (a predecessor of 
Erlangga). 

The period of Erlangga was already known from one of 
his grants dated in 945 of the Saka era. This date falls 
between the two dates found i n our inscription. There are 
also other grants of this king which have not yet been 
published. 

Neither of the two inscriptions tells us how far the 
kingdom of Erlangga extended. But they do not contradict 
the Balinese tradition that he was the ruler of Kediri . The 
Sanskrit inscription mentions that he was highly honoured 
by the king of East Java. After he had punished his 
enemies in the East, South and West, he was enthroned as 
the overlord of Yavadvipa in the Saka year 957 (1035 A . D . ) . 

To commemorate this event he constructed a hermitage for 
monks near mount Pugavat which on account of its 
magnificent design became so renowned that people came 
from distant places to admire it. 

From our inscription we find that Erlangga was descen
ded on his mother's side froni SriIsanatunga, a Javanese 
ruler and that. Erlangga's mother was Mahendradatta, the 
daughter of king SriMakutavamsavardhana whose mother 
was the daughter of Sri Isanatunga. In Mpu Sindok we then 
recognise the greatgreatgrandfather of Erlangga. Saka 
year 913 is now accepted as the date of birth of Erlangga. 
In the year 957 of the same era he reached the pinnacle of 
power and of fame. 

The royal adventures are rather indicated in the inscrip
tion than told i n detail. There are descriptive passages 
but the descriptions are concerned with matters of no 
particular importance. Important matters are only hinted at. 
Then the author of the inscription seems to avoid Javanese 
words. Even the name of Erlangga is sometimes Sanskri 
tised as Jalalangga or Niralangga.1 

1 Er is the Javanese word for water and langga means 'to sip’. 
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Erlangga was the son of Udayana and Mahendradatta. 
He was treated with great distinction by Sri Dharmavamsa, 
prince of East Java and obtained much honour when he 
visited the latter. Not much later his capital was burnt 
(according to Krom it was not the capital of Erlangga but 
that of Dharmavamsa). With some faithful retainers he 
sought refuge in jungle. In the S'aka year 932 in the 
month of Magha, he was implored by the Brahmins to 
reduce the whole country to submission. He made wars 
with the neighbouring princes and in the Saka year 954 he 
slew a queen who was like a giantess i n strength. From 
the South he returned laden with booty. He overthrew the 
king of the West whose name was Vijaya, in the month of 
Bhadra of the Saka year 957. Vijaya was treacherously 
murdered by his own troops, and in the month of Kartika of 
the same year Erlangga assumed the title of the overlord 
of Java. In the fulness of success he decided to construct a 
magnificent hermitage near mount Pugavat which was equal 
in splendour to Indra’s palace. The poem ends with the 
prayer that the King's reign may continue to be prosperous. 

On the other side of the stone is the Kavi rendering 
which gives us a few additional points. 

T E X T 1 

[Metres :—vv. 13 and 9—Arya ; w , 4, 5‚ 8, 15, 1719, 
21, 28, 32 and 34Sardulavikridi ta ; w . 6, 7, 1013, 16, 20, 
2227 and 31—Vasantatilaka ; v. 14—Manjubhashini; vv. 
29 and 30—Malini ; v. 33—Sragdhara.] 

li sffer li 

g o N ^ w f w w i ^ 2 feral wtt *rcrâ: [i*] 
vŋ*n ïfèr m srfimwCT s r â TO^IOT^U [lm] 
u H i f ^ i w  H j ^ i miH-11H^ii<ify^ çRpr [i»] 

But in Sanskrit also means 'water’. The name Iralangga then 
would mean he who drinks water i. e. he who drinks up the sea 
Can it be possible that it is reminiscent of the tradition of Agastya 
sipping up the sea ? N . P. C. 

1 This inscription which was published by Kern as far back as 
1885 was not attended by a complete facsimile. The inscription 
having been removed from the Indian Museum, Calcutta, it was not 
possible to examine the original stone. In the present text therefore. 
I have depended on Kern's reading in general, excepting the portiou 
of which a facsimile has been published. The verses are not 
numbered, but there is a mark after each verse to denote its end. 
Portion of the inscription is badly damaged and the syllables restored 
have been put within brackets. N . P. C. 

2 Kern reads CqtfNraft but ffeí is clear on the plate. 
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(w)ft *farfcwT ïfö ïïfóè sift? «msasa ii [2u®] 

w y w t i d w s w t f a ^ ftw~f TO; II [311®] 

wroíq[eœr *: sf^f*3*tft *i <jjj\ [i®] 

3 # F « W í f f t ^ y i W i II [4ll®] 

sre*iraí g^Fwtefir WRIT ifewi fttí^CTr: [t®] 

B ^ ^ f ^ w ~ ī f ^ i w r f w ^ V R g ? | T f ^ II [5i i®] 

í*ft W ! ^ W K f f t f t ' | TT [ I ® ] 

w1lUIH^flft^fir WT5T n?ft II [611®] 

*0–i<iiī îrfîi«!(iisjiim^iick*u [ I®] 

s f r ^  f i  n ^ f ö ^ 11 [711®] 

^ l H l ^ ^ l  î H l ^ H ^ T ^ * W 3 3 * * î f f l f o i [ I®] 

vfrñx iM Run« vnf tRVRi ^ç^f^*rn=3^

^ ^ n ^ W f n 1 ^ ^ w î t 3sr: ïï^gsn^yi [ 8 i i ® ] 

tfta^tHW<H ? f ö vm\^t mi4i41Ari((: [l<9§>] 

V l *W$HIHMH4rHH If j a W S T ^ II [911®] 

1 The plate showseTCTsq as Kern reads but this reading would 
spoil the metre. 

2 The plate shows up to çr only. 
3 Kern reads *iwft but I prefer to read nwft^ as adjective to 

CTpff. This is common in Sanskrit literature and gives a better 
meaning. Cf* Kirata X L 12. 

4 Kern reads pradu—but this reading gives no meaning and 
renders the metre taulty. 
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5 > n ^ \ f q ^ ft" 

îffW ~ī r « 1 î p o f q q ^ W # II [lOll&] 

tlWH41gC*M: 5rR-ldlcU1fm: [l<&] 

p3^Tf^iW5!Tĩgq«r3S^i II [Hu*] 

not m\ q r o i c w a 4 t < ī ^ – L t f t ] 

*^ffN ?fô ^ 9 Ç T F T O t ^ II [12ll*l 

wrfNîTT .^tnpwiDcu^ D»] 

f 3 ^ n ^  r ( ? ) [ i » ] 

e *d^ntaqföit  ^ i ~ m r i u [ i 4 n & ] 

KTK?^ l f t ) 4 ^ M l í Í T 3 [ f % * r ô ?TCT3cÇft: 

* ^ ^  K ^ q r ^ c 3 ^ m 5 f f ^ r f e ^ u [l5ii&] 

1 Kern reads fNfEfl–&l and ttRfflfift which do not give the 
proper meaning. 

2 Kern reads g?tá ft? (?), which is not only grammatically 
wrong but does not give any sense either. 

3 Kern remarks that the letter in the gap looks like a ïï or V 
and thinks that it was originally on the stone. 

4 Kern leaves a gap here. 
5 Kern reads qIç1r^flHi^ which does not give any sense. 
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OT3n~4^ fil'y fîw^ĩm fit Í W M 

mm fmīūf*mfîmt fvq®^ [ i®] 

3*–^*fte ( ^ q ) ^ î r ^ ^ ^ i i [16ii®] 

*ft n  f H R^ww&*cfo u [17 u®] 
*13pira t (9>W I<fg4lM f*4llt I U % i t f ^ l ^ 

^ r i | | ^  4 ^ w W ^ 4 ^ f t ^ *f*5lfa: [I®] 

^ ) f t ^ r w qcraT ftwwiipfrft G P W ^ U [i8u®] 

i | 44 fn<4Hi^fq H I Q T n^ta: *rfa– 

W l l ^ W ^ v  ^ ^ —OTVīfê^<w D®] 

fT fT~3L* gftfl\qpKHII w«n SP*R* II [19ll®] 

« f « ^ j ^ ^ ^ — w ^ —   

— 3 T S *  Í TOWnf* W W f ö . [l<&] 

5=w=jn~f fô~i i*c vta &m sntf^ n [20H®] 

g~TI—g^ra(CT m — ^ w — 

SFST 5ī faAfa ^ — W : [ i ® ] 

tftfrnffawn TOOT * ^ ( î ) f & : *&fmi 
*êfâ: 5 f * * * V ~ i –fSRgr W ^ f f ^ l l [21II®] 

tâ% ( * T ) ^ 5 ^ * * ^ G T O [i®] 

1 Kern reads <£•ƒ*•-| 
2 Kern reads (a) nububhujas which is grammatically incorrect. 
3 Kern reads g^TT 
4 Kern reads qju. 
5 Should we read H P J 
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n^^^—fiwé2** li [22ii#] 

*^$nrer 5fô s«t *rfT~-rr [m] 
_ w -w'� — if 

_ — w w � — _ w vNigt II [23IÎ^] 

S*nW~*n*W ī-tTWī^|-fdi–: p&] 
— ç q v ^ — w ~ – — * î î t ? ? 

_ ww—^^fhr: fTI5 II [24(1$] 

*wfez^nmTWīrī®* u [25ii$] 

ôqP7TOW^^IC9f^~mqIf^ [l<&] 

3qffofOT\<^ li [26n&] 

f ^ W f è W H I ^ Ï ^ f a i p ^ [l&] 

srrofOT§grça ara ^x*K4i^% 

% q f t g % T  í t flfôflllll*i: II [27ll&] 

w f ^ n p i ira*îplGW% Sír%?5w îRt 

T T ^ f w 5 5 m r f ^ wfof^T^rr w i c ^ R w \\ [28ii&] 

1 Restore as *TWifefo 
2 Kern reads ffe|. 
3 Kern reads 3J3ttl which is grammatically incorrect 
4 Kern reads and corrects as VITT̂  
5 Kern reads f«f which is evidently an error for fwi 
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3fgcfafoq% f>rf§.% mfk a f è * ^ [ i»] 

*wfa f^f |gqr^ ^ftlfTOTFTî II [30ii*l 

^T?T:qf^^SîfH *Hîlfêî WM**ft: II [31ll&] 

TO*rafesrar *§KJ srfepīT m \mmv* [i&] 

ī*&*4\wwī*m w& grçmsw «fora: 

TOIfTOt i ^ i t  f f e w > f t ^ T f i T : II [32ll&] 

W*%?%*&*^w% i r o n ftw^T^^%^r(O [i<&] 

c m ï i t o 3 w w ï i T *–gfa–ī *rs*rr * r a % r a *for 11 [33ii&] 

R?T?^îfçâf t*d gfta~ir çç*F^ 3fsraT [1*] 

«OTTVgta^^^ « 3ñ–*Tfi# II [34ll<&] 

1 According to Kern's reading the inscription has 7fö which 
does not give any sense. Kern also suggests g*sf as the probable 
reading. ^ 

2 Kem reads q^l^OT^r but the ablative does not give the 
proper sense. Evidently we have to read as g*TT^ qualifying ff*j^ 

3 Kern read* TOT#l*,l|W|*l"T; but 9n4ta( is grammatically 
incorrect and the correction would spoil the metre. 



T R A N S L A T I O N 

H a i l ! 
Verse 1. May honour be always given to the Creator 

who in his creation and preservation, is endowed with all 
the three qualities (gunas\ but is without any {aguna) at the 
time of destruction. 

V . 2. Honour be also to H i m who is well known in the 
world as Trivikrama (Vishnu) and who is at all times saluted 
by the lord of the Devas (i. e. Indra) who is great on account 
of his immense prowess. 

V . 3. Honour to Siva who (in bounty) surpasses the 
wish-giving tree, who though called Sthanu (lit. motionless) 
moves with great speed and who through his qualities 
satisfies the desires of the living beings. 

V . 4. Victory be to king Erlanga who through his 
perfectly good reputation, intellect and merciful disposition 
follows the womankind, who through grasping the bow has 
got a deep stain in his band, and who though a hero in 
battle is guilty of cowardice in that he turns his back to 
immorality and in that way only is his virtue modified. 

V . 5. There was a king who was the crest-jewel of the 
protectors of the earth (i. e. kings), who had overcome a 
great number of kings and was renowned in the three 
worlds, who was likened to a lion in great courage, 
supported by whom for a long time the earth produced in 
immeasurable quantity and (thus) got a fast hold of the 
goddess of wealth who is transient (by nature)—he was the 
ruler of Yava (Java) endowed with splendour, renown and 
power and bore the name of the illustrious Isanatunga. 

V . 6, His daughter, lovely an account of the purity of 
her mind and devoted to Sugata (Buddha) like unto a female 
swan which is lovely through its dwelling in the pure 
Manasa lake and possesses beautiful wings, was the princess 
Sri Isanatunga-vijaya who increased the joy of the king as 
the female swan does to the male swan. 

V . 7. Then king Sri Lokapala who was an excellent 
prince and was a delight to the eyes, whose mind displayed 
(only) pure qualities made her, who equalled him in spendour, 
his beloved (queen) even as the milk-ocean (Kshirasamudra) 
made Mandakini equalling in splendour its beloved. 

V 8. From him there sprang a son excelling in power 
and (destined to be) an ornament of the earth. He for the 
welfare of the people filled the earth with splendour with 
his mind directed to the meditation of Bhava. He was like 
Vishnu in incomparable brilliance, was fearless, and rising 
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like the sun was ever ready to smash the foreheads of the 
elephants of his enemies as if they were (merely) earthen 
pitchers, and was the lord of kings. 

V 9. This incomparable lord of men was known by the 
name of Sri Makutavardhana, who was the sun of the 
family of Sr i Isana and shone out brightly in valour. 

V . 10. The very charming daughter of this prince, who 
through her excellence was like the Fortune incarnate of the 
ruler of Yava, received from her illustrious father the name 
of (?) Giim-priya-dharma-patni (lit the lawful wife of one 
to whom virtue is dear) which name was known even 
beyond this island/ 

V . 11. There was one Udayana born of an exceedingly 
pure race and sprung from a renowned royal family. It was 

he who lawfully married the illustrious princess Mahendra¬
datta. 

V . 12. From them there sprang as Rama sprang from 
Dasaratha a beautiful son whose name was Erlangadeva. He 
was the best of all the peo Íe, was graceful in the practice 
of fine arts, and like Rama*surpassing Dasaratha was greater 
(than his father) through his excellent qualities and whose 
brilliant future was imagined by sages through his greatness. 

V 13. He being respectfully invited by his kinsman Sri 
Dharmavamsa, the lord of East Java, who was anxious to 
hear of his various virtues, was given in marriage to his 
(Dharmavamsa's) own daughter. Thus forthwith the high-
souled one became famous in every way. 

V . 14. Soon after that his (Dharmavamsa's) capital, where 
so long joyousness had ruled (?) even as in Indra's kingdom, 
was burnt to ashes. Then accompanied by a small band of 
horsemen (?) and best of servants he betook himself to the 
forest 

V . 15. Then in the great year 932 according to (the era 
of) the lord of Sakas, in the month of Magha on the thirteenth 
day of the bright half on Monday, there came to the 
monarch Erlanga the subjects and principal Brahmins and 
bowing respectfully addressed this prayer to him: 'Rule (ye) 
the earth to the extreme borders.’ 

V 16. When his numerous opponents heard that this 
prince who had been anointed as the (future) emperor, had 
by his might, overcome the hosts of enemies, they also being 
frightened of the grasp of his serpent-like arms, display 
even to this date, an irresolute spirit which was formerly 
unknown to them. 

V . 17. Numerous princes of Java enjoyed the earth 
because they were suppliants of their (?) rival and by virtue 

1 The sense of this verse is not quite clear to me. Does 
dvipântara here refer to Jamvndv%pa ? 
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of their royal birth their sons enjoyed (succession ?). But 
the prince Erlanga, born of a good family, and a leader among 
the potentates, while roaming about on this earth bears in 
his body only a couple of bitter enemies (which are the 
opposite conditions such as heat and cold, joy and sorrow, 
etc.). 

V . 18. Installed on his throne with his feet placed on the 
head of his vassals, consulted daily by his ministers who 
were devoted to the affairs of the state, he often takes his 
seat (in the court) with the ladies and surrounded by heroes 
(with) shining (arms). Even when a cause was lost it was 
always regarded as being won through his lustre (i. e. clear 
insight). 

V . 19. The widow of his enemy thus laments : M y 
husband has, all on a sudden, abandoned my children and 
myself, though he loved us dearly, in order to visit the 
nymphs of heaven. . .obedient to your order. Y o u are re
nowned in the world and are of pitying heart, how could 
you then act so differently ? Oh king! where is your 
mercy ? 

V . 20. Some great enemy (of this king) being desirous 
of emancipation. . . in order to obtain (?) the dirt of riches 
. . . Another having obtained from this best of kings charm 
(or counsel) which should secure the happiness of heaven 
for himself, became as it were his (i. e. the king's) disciple. 

V . 21 
. • What is the use of ardent desire for 

sexual passion ? His high mind is praised and (his) glory 
which causes purification and which is pure is always held 
in honour. 

V . 22. (He was) like Indra among the gods, was bold (?) 
among the was the giver of fortune to his servants, 
was like Kubera to the hosts of supplicants and in kill ing was 
like Yama. Veri ly the Creator chose him as one who had 
in himself (the qualities of all) the guardians of the quarters. 

V . 23. There was a king His noble son was called 
Bhishmaprabhava. . . . 

V . 24. And another of the name of Adhamapanuda who 
like Ravana possessed good many feet (?). . . 

V 25. Then the king (Erlanga) desirous of overcoming 
this prince suddenly burnt his capital so that nothing 
remained of i t Then again when 953 years in the Saka era 
had passed, this excellent monarch burnt over and again 
many of his cities. 

V . 26. There was also in this country a woman of great 
power like a demoness. Undismayed he (i. e. Erlanga) drew 
near her perilous country. It was in the Saka year 954 that 
this king of great fame, pierced this target. 

V . 27. Like a fiery serpent frequently darting out its 
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tongue, he, through his ability, burnt the utterly uncivilised 
southern region. After having obtained much booty and 
distributed it among his servants, he only took away the 
glory for himself in the midst of the best of Brahmins and 
ascetics. 

V . 28. Thereafter imbued with ambition, when the year 
954 of the Saka era had passed, in the month of Bhadra, 
on the thirteenth day of the bright fortnight on an auspici
ous Wednesday, this prince who is honoured in the world, 
departed westwards with a vast army of heroic men who 
were ready for the fight and gained a complete victory 
over a prince named Vijaya. 

V . 29. There in the Saka year 957 on the eighth day of 
the dark half of Kartika on Thursday, the king Vijaya was 
seized by his own troops through the application of the 
means (of statecraft) as taught by Vishnugupta (Canakya) and 
died soon afterwards. 

V . 30. In the year 959, of (the era of) the lord of the 
Sakas, on the new moon day of Kartika on Thursday, the 
noble and illustrious king of the island of Yava set himself 
on his jewelled throne with his feet placed on the heads of 
his enemies, and is now rejoicing in his victory. 

V . 31. A n d now the Royal Fortune unable to find 
anybody else, pressing with her fair armies, deeply embraces 
Erlangadeva, who has conquered all the directions, East 
and others, who has destroyed all his enemies, and who has 
now become the paramount ruler of the whole earth. 

V . 32. Then having subdued his enemies who were rich 
in valour by means of his prowess and statecraft, the king 
Erlanga, a great ruler by birth, i n order to take pleasure in 
the worship of gods has now caused to be built through his 
devotion or (to give an exhibition of his) unimpaired power, 
a holy hermitage on the slope of the excellent h i l l Pugavat. 

V 33. Hearing of this incomparable royal hermitage 
which was almost like the pleasure garden of Indra, men 
vied with one another in going there without ceasing and 
looking with eyes expanded with wonder. They brought 
garlands, etc., as friendly presents and their mouths were 
full of praise. They considered this king as the foremost 
of all the princes deserving honour and as honourable as 
Manu through his eminence. 

V 34. May the community of citizens wander along the 
path of the virtuous. May the course of the ministers be 
just. May the ascetics strive after the good of all beings. 
Wi th regard to the king this is the prayer : since all these 
(mentioned above) are possible when the king has a (long) 
life and governs the earth with justice. Therefore, may the 
king, the illustrious Erlangadeva, live long. 



2. T H E S A N S K R I T INSCRIPTION ÖN THEÏ I M A G E OF 
M A H A K S H O B Y A A T S I M P A N G ( S U R A B A Y A ) : 

SAKA, 1211. 

(Kern, V G., Vol. V n . pp. 190ff) 

The present inscription which has been fully discussed 
by Brandos in Notulen Bat. Gen. (1898) and in some of his 
other papers, begins with a salutation to Tathagata. Then i n 
verse 3 we find a reference to the sage Bharad who finding 
two princes bent on hostility for the kingdom, divided the 
kingdom of Java into two parts by means of kumbha, vajra 
and udak%. The Nagarakritagama also mentions the division 
of Java by Bharaḍ, a contemporary of Erlanga, with the 
waterpot, vajra and water. Verses 8 and 9 inform us that 
when SriJayaVishnuvardhana was the ruler of Jangala, he 
reunited the country to the joy of the people. We 
know from the Piraraton and the Nagarakritagama that in 
1144 Saka Ken Arok (alias Rajasa) conquered Kedir i (to 
the west) and united it to Jangala (which was to the east) 
and thus founded the Singasari Kingdom. We are not sure 
if we find an allusion to this fact here but Vishnuvardhana or 
Harivardhana is sufficiently known from the Pararaton. When 
the poet refers to him as uniting the country it can not be 
reconciled with former statements. He had, however, to 
fight against a certain Lingapati. With verse 10 begins 
the panegyric of Kritanagara who is named here as 
SriJnanaSivavajra, the son of Harivardhana and Jaya¬
vardhani. From the subsequent verses it appears that Nadajna, 
the minister in charge of religious endowments, established 
an image of the krng in the form of Mahakshobhya. We 
know from the Nagarakritagama that king Kritanagara 
(12681292 A. D.) was an adept in Tantric practices and as 
the present inscription is engraved on the pedestal of a statue 
of Kritanagara in the garb of a monk it is likely that the king 
received divine honours even in his lifetime. We doubt 
if this honour was merited at all. 

The date of the establishment of the statue as given in 
verse 14 is Wednesday the 5th day of the bright half of the 
month of Asvina of the Saka vear 1211 which according to 
Swamikannu Pillai’s Indian Ephemeres regularly corresponds 
to Wednesday, the 21st September, 1289 A.D . when the 
Nakshatra was Anuradha. 
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T E X T . 

%TR(t *\*i\Ui W(ĩf1 !QM%l4rHllfJkl I 

^ M > ^ t % W * ' M^WM^Mftd II t II 

l u w M f a 4 l cwi í fa iw*M II * II 

nt(an)~T*ffiĩ3^^?HII*ÍÍ*n^fîrçra:n (i) 

5i—•%% ^ 4 i i i w i f a r o m t g * f t w u ^ li 

4 | l | l 4 M « t fa: Hr%". f^n?3TO: I 

ftlHl4î ~f"TÍrtfr <l*lli^+SllW^fSRf: H S II 

%ÍH^<HH I ^ ^ w f t ^ $ II k II 

1fH'.'IT)CTW–'fl–Scī|^l * i t f g f i w ^£Hl II $ II 

% í i m ' * l 3 ?T%*TT 3 P T ^ f ^ p R J ^ : I 

f f t a * H < ^ ^ "3?TOī^îî: srg: U vs II 

^Tījf44Mfisjl'iT—: ^Tl~ ; : ^(^)Sac<rc: I 

onf - I  rR^ï ï f f^ 5 ^ f * k ^ T ^ m g n 

i c ^ f r T g^***íf īft?i|īti^j|4|dī: H?T I 

•éTWÏM^Ull^l ÍM^IÍ4^T^'R ^ II £ II 

urn í^^rr^t^f^d?{T^m: \ 

HI^Hclr^M4.'iuî1 ^nln^f^*3?: I 
–̂UUlĪ<IifshM\3XĪKt OTJkllU^M>: | | 

«ñ"5iiftf^iC5i ,’*WīPī ̂ ) f a ^ ? ^ f ^ "  n j « I 

1W KR** ̂ ! ! i < i ^ ^ ^ ^ ^ R  I R n : II II 

s~GT% ^ t ^ î f g 44gl–*ft^l^<JH: II t̂  II 

1 There is a mark of punctuation after each pāda which is not 
necessary, 

2 The metre of this verse and the rest is Anushiubh. 
3 Krom reads krntu yasmUU The second is certainly a conjunct 

letter. 
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* * W T PF*% * w\ II II 

g ^ t t n ṛ ; ^ < 3 H P ^ # d l W í"l gg^*K I 

f p i ^(e)MTc| l^ l STlífa –̂KIW<*I I 

s3swt q | *Tf*CT % e W N w n ^ 11 ti * 

fifOT^>fa l a * ^ * ^ E M I C 4 < I ? < R : II ?" II 

*(*)watf egc*í * ^ g m ^ ) ^ T q ? : 1 II W II 

T R A N S L A T I O N . 

(v. 1.) First of all I revere the Tatbagata, the omniscient 
and the embodiment of all knowledge, who lies hidden in all 
the elements {skandhas) and who is devoid of association 
with things existing or nonexistent. 

(v. 2.) Next do I honour, respectfully, the universal 
success and shall (then) narrate (the following history 
connected with) the Saka era describing the glory of kings. 

(v. 3.) The venerable Bharaḍ, the lord amongst sages 
and the best of learned men, who, in ancient times, through 
his experience, obtained (perfection in) knowledge and thus 
acquired the supernatural faculties {abhijna).2 

(v. 4.) Who was the lord of the great yogins, calm and 
compassionate towards l iving beings, who was a Siddha 
teacher, a great hero and who was devoid of the stains of 
attachment, etc. 

(vv. 56) Who devided into two the land of Java which 
was as extensive as the sea, by means of the water pot 

1 This is the reading I can make out from the facsimile. Kern 
reads sakakālasambwdha vnjrnjnânn§iva and suggests the restoration 
śakakālas samhaodheyam vajrajnânaEivaśrayoĩ^ But accoiding 
to this reading the metre would b 1 íaulty in the 3r \ pada. 

2 Abhijnā is the supernatural facultv of a Bu&dlm of which 
five are mentioned : (I) taking any form at will, (2) hearing to 
any distance, (3) seeing to any distance (4) penetrating men's 
thoughts and (5) knowing their state and antecedents. 
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{kumbha\ vajra and water i (?) which had the power of 
breaking up the earth and (gave them to) the two princes 
who out of hostility, were bent on strife—therefore this 
Jangala is known as the Pamjalu vishaya. 

(vv. 79) But, hereafter the lord Jayasrivisnuvardhana who 
had as his spouse Sri Jayavardbani, who was the best among 
the rulers of the earth, who was pure in body from his (vtry) 
birth, who was compassionate and exclusively devoted to the 
Law, who caused delight to (other) rulers through his pure 
fame and yalour—again united this land to the delight 
of the people in order to maintain the Law and to 
establish his ancestors2 and ruled it (with justice). 

(vv. 1012) The sage of a king named Sri Jnanasivavajra, 
the son of Sri Harivardhana and Sri Jayavardhani was the 
lord of the four islands, was full of boundless knowledge, was 
the best of those knowing the Law and was the instructor 
in the code of laws, whose mind was his jewelornament and 
who was eager to do the work of repairing (religious institu
tions), whose body was purified by the rays of wisdom and 
who was fully versed in the knowledge of sambodhi—was 
like Indra among the rulers of the earth. 

(vv. 1317) Having set up with due devotion the statue 
of him (i.e., the king ?) who was already consecrated (as 
such ?) in the shape of Mahakshobhya, in the year I 2 l l of 
the Saka era in the month of Asuji (Aśvina), on the day 
known as Pakabu, the 5th day of the bright half (of the 
month), in the parvan named Sinta and the karaṇa vishṭi, when 
the nakshatra Anuradha was in the orb of Indra, during 
Saubhagya yoga and Saumya muhurta and in Tula râśi— for 
the good of all beings, and foremost of all, for that of the 
king with his wife, son and grandson owing to his bringing 
about the union of the kingdom. 

(vv. 1819) I his (i. e. king's) humble servant, who is 
known by the name of Nâdajña, and though ignorant, devoid of 
learning and little inclined to pious deeds, was made through 
his grace alone the superintendent of religious rites, have 
prepared this description by order of Vajrajnana(?)3 

1 This point is not quite clear to me. Kern takes vajra in the 
sense of 'diam< nd/ But vajra is also a kind of kusa grass. Does 
it mean that the sage divided the land with a sacred libation of 
water and darbha which is in keeping with the Dharmaèasuas ? 

2 Sthāpana may mean erect ng (an image etc). Is this a 
reference to the custom of establishing images of ancestors and 
preceptors as found in the Pratina Nāṭaka of Bhasa and the 
Mathura pillar inscription of Chandragupta 11 ? Kern suggests 
the correction into mitrādi and translates as 'to establish his 
friends (in security)/ 

3 The translation of the last pāda is only conjectural, Kern 
translates 'I have prepared thiṣ poem in honour of Vajrajñānaśiva.’ 



V I . INSCRIPTIONS F R O M S U M A T R A 

1. I N S C R I P T I O N O N T H E B A C K O F T H E S T A T U E O F A M O O H A P A S A 

(at Padang Chandi in middle Sumatra)—Śaka year 1269 
(Kern V. G. Vol. VII. pp. 163 ff.) 

Prof, Blagden thinks that the letters of this inscription 
are very similar to those in Burmese inscriptions. The 
language is an impossible sort of Sanskrit and the meaning 
has to be guessed in many places. Amoghapâśa is here 
represented with his 13 male and female followers. The 
poet has no regard for rules of Sanskrit grammar and 
syntax. His spelling is often incorrect though metrically 
the verses are all right. The inscription consists of 27 lines 
of writing and is partly in verse and partly in prose. There 
are altogether 12 verses. 

The principal point in connection with this inscription 
is however clear. It celebrates the establishment of the 
statue of Amoghapâśa by the āchārya Dharmaśekhara at the 
instance of Adityavarman, the same Sumatran prince who, 
in the inscription of Batu Beragung, presents a statue of 
Mañjuśrî to Java. Kern thinks that most probably the 
poet and author of the Batu Beragung inscription is 
identical with that of the present inscription as same kind 
of Sanskrit appears in both. But we should not lose sight 
of the fact that the same kind of barbarous Sanskrit is 
found often in India also in some works of the Buddhist 
Tantric literature. A note on this inscription by Dr. B . R. 
Chatterji is appended herewith. 

[The Tantric character of these inscriptions has already been 
referred to in my article 'Tantrism in Cambodia, Sumatra and Java’1 

in Part I. There are lour inscriptions of Ādityavarman of Sumatra. 
From the first (Manjuśrī statue inscription of_ l_65 Śaka era—T. L . en 
V. Ned. Ind. 19^1 p‚ 1992010 we h ara that Adityavarman's Buddhism 
was not of the orthodox type. The Manjuśrī statue was eoLsecrated 
b y ^ a priest be long ing to the Bh*>rava sect which worshiped 
Manjuśrī as the peaceful aspect of Bhairava. The second inscription 
(dated 1269s e.~ Kern V . G. VII. p. 165) describes the consecration 
qf a group of Amoghapasa with his companions and at the same 
time glorifies . a g« d M a t a ṅ g i n ī ś a and a goddess Tārā. Here again 
we are in a SivaBuddha environment. The third inscription (of 
Buket Gombak dated 1278 s. e.—Kern Transcriptie in Oudh. Verst, 
1912, p. 512) contains a nāmābhisheka of the prince, sutathāgata 
vajradhairya–the noble Buddha of the unswerving steadfastness. 

1 First published in the Modern Beview, January. 1930. 
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Further on Prince Ādityavarman is also styled ekāngavīra (hero 
with one aim) which refers to the same steadfastness. Then again 
the Prince is styled Kāmarājaadhimuktisadasmritijña (Kama whose 
endeav urs are continuously directed towards mukti) and Agamajña 
pañchashaḍabhijñāsupurṇayātrā (known of the āgamas, known of the 
panchamakāras and the six transcendental knnowledges and 
whose conduct is perfect. In this inscription is mentioned the dance 
of the conquest of wisdom). Here al&o we are not on the familiar 
ground of orthodox Buddhism. The fourth inscription (of 
Suruwaso dated 1297 á. e. Kern V . G. VI, p. 257) describes 
the Bhairava consecrat on of the prince. The fifth ^nd the last 
(Kubur Rāja inscription of 1300 s. e.—Kern V. G. VI p. 257) 
is a funeral inscription. It sums up the Buddhistic virtues and 
makes the prince the incarnation of Lokeśvara. 

No one will question that as in the case of Kritanagara here, too, we 
have to do with a prince whose Buddhism could have been no otrer 
than Kālachakra Buddhism—the only school which paves the way for 
a syncretism with Saivism in its Bhairava aspect. 

Coming back again to the Mātaṅginīsa inscription (of 1269 s. e.) it 
must be, as Kern ‚ remarks, th*t Matanginĩśa and Tārā are 
Amoghapāśa and. his Sakti and presumably they are Buddhistically 
fitted aspects of Siva and Durgā. 

Mātaṅginī occurs in the Tantras as one of the Daśamahāvidyās. 
This word also means a gin of low caste who acts as Yoginī in the 
chakra. Āditvavarman's queen was the_daughter of a tribal headman. 
As M. Moens supposes, it is probably Adityavarman's queen who is 
the Mātanginī of this inscription and Adityavarman the Mātaṅginīśa 
and the amorous scene depicted in such glowing terms may be a 
Tāntric chakra ceremony. 

In several Tantras, and even in Buddhist Tantras (as shown by 
M. Blonay in bis Materiaux pour se rver a l'histoire de Tara), we 
come across such voluptuous dancing scenes. 

We now pass on to a really horrible scene. The Suruwaso inscrip
tion (1297 Ś. e.) at first sight seems to be merely the description of a 
picnic rn which the Prince is represented a3 ''seated on a high seat, 
eating,...dr nking, laughing•" with an indescribable perfume rising 
all around him. But, as M. Moens interprets, there is much hidden 
behind these apparently innocent words. If we read this inscription 
in the light of the 'Guhyasamājatantra‘ (a Kālachakra work) or of 
the career of Padmasambhaba in Tibet, the 'high seat’ would be 
corpses piled up high, 'eating‛ woud be eating pf human flesh, 
'drinking‛ would be drinking blood and the ‘perfume‛ would 
represent the smell of burning funeral pyres in the smasana. 
The whole scene would be then the Bhairava consecration of 
Adityavarman. 

In my book 'Indian Cultutural Influence in Cambodia‛ (pp. 258-263) 
I have said that, it was only in Pāla B e L g a t that such a blend of 
Buddhism and Saivism took place in the melting pot of Tantrism 
and it must have been from Bengal that such rites were imported 
into the Java of Kritanagara and the Sumatra of Adityavarman.*— 
B.R.C. 

1 This 'introduction to the inscription of Adityavarman' is based 
nponM. Moens article in Tijd. Bat. Gen., L X I V , 1924. 
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TEXT 

[Metres :—Sârdulavikridita vv. l,5,S,9 ; Mâlini, vv. 2,7,11. 
Anushtubh vv. 3.4,10 : Upajati, v. 6‚ I)rutavilamvita, 
v. 12.] 

(I) Q ( Ç ) * W * 3 I 
tf(*T gpTOT ^ ^ H l r 4 1 ^ f ^ 4 4 i ^ ( ^ )  H l i ^ l ^ ^ ^ ) ^ ^ i 

(2) *n(*rr)^3n efro g)5A*w^^Hitîn zytâ i 

* i W ī ftfaf3)^ifi–iwi^ H ^  i t ^ sr– 

[l*l II 
–3"[3 g^n^%:w(^r)^íT' í irr *snTf%: 

(5) ^R*?wyil[ l i^Bf: I 

qg*r^feg'g % ireren" (6^ g s s r f a % : 

W  W * M ^ I % : 1 w f e : II [2*] II 

î r f a ^ M l 7) smatf^ii) i i N i & w S d 3r*rc: I 

« r l r w T SB n)n rç fa )* i* i r s3 i ^(8)«r i–fef ii [3*] ii 

īfâç*Tt <&K %cíT(^ r s r n r i  f – ^ ^ ' 9 ) ^ ( ^ ^ T ( ^ ) ^ ( 2 r : ) i 

^epîtarn^:(3rt:î *ftT?T^i|w5llli II [4*] II 

(10) *f&& *TOt " W ^ t ^(*îT)î=TOr(OT % 3 ' 5 ^ 

3TTÇR(Çf c**4A f^(ll)rfT Ç R T ^ 4 1 «  $ ^ I | ' N ^ | 

^ ç ç f i ç r r q m f t T O ^ * ^ ^ n [5*] n 

OT^c!^în(1 3)^t"T–S(^: )mTOTTrqÇT î)fif r–ī)*n– 

*3Ci:) I H 4 ^ K 4 l | H l ^ 4 " l i | ^ M Ñ H i ^ ( ? : ) I *rftjf ^ *3T(14) 

l l l M W f W M f a l f–f )  W I Í  W Í % ^ d * l iĪW§ft('ĪT)dwfi| |gqHIZ

îwmlr(^r:) I sforg(i5 9ft444if4cwji jqf) U U I I H U M ~ 

nr(i6)TrfTfdft i 
1 There is an additional mark of punctuation here as well as at 

the end of each pāda. 
2 Kern reads maulimali 
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. Ui\ī"\\ 17 IHTfe^T""s^ 

m ^ ^ l î T ( V ) 5 ? ? ^ ^ T î ĩ ^ u [ 611* J 

(18) ^ ( f a ) t f f i { f T O m ^ ^ I 

SRCf% ^ f è ( 1 9 ) é ? ^ ^ ) W f f f ^ f t ^ t ( ^ : ) II [ 7*ll ] 

sfaSTfoi 2 0 ^ ^ î ^ ^ ) ^ ^ ^ ^ j ^ T ^ 

m &*mt fk*ç 21)TOWwat . m r f ^ ^ ) H r i T ii[8*n] 

3§*–>=Kföç^T3f^^*Tl~T 

^ W ^ q – c f a ? i n ī ^ – ( 2 2 f i m I 3  ^ O Ç T ^ I 

e % ^ ^ T ^ ^ r f t ( f e ) ^ T f e ^ tf*I^j?*rt çr)ç*^(?T) 

qīfa: srerççrrsr% îr*fe(23 w&lb) q ^ r a f è r u [ 9ii* ] 

« ( ‡ • 9 * n)  f I^5 iç^T îrfeim5* ímjmi i 

« f t m w ( ^ ) i  r t g  n ^ : ( ^ : ) ç ( 2 4 ) R : ^ * S * ~ – u [1o*l II 

*–i25)tf*ī*femw ^ ^ 1  ^ W t 5 f ) i T r i : 

3 ^ f t ^ f t : ^ ? l 1 î f t : II [li*] II 

*ç*—áa (26)çft(^)r^?rçqfe: I 

^ % ( * í % ?) « f r w w i w I 
y^4frawl^d[^]^râ, 

^ ^  A ( 2 7 j f t w ^ c l ^ II [ 12* ] II 

T R A N S L A T I O N . ’ 

Lft there be prosperity ! 
V . 1. Great is the rise of (kin°:) Adityavarman which 

has set at naught the enemy which is darkness in shape 

1 Th» sense l's very obscure in many places, hence the transla
tion is only tentative. 
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of attachment (māyâ)Adityavarman, who is versed in the 
true faith, who possesses the increasing glory of his own 
self, who is fortunate, virtuous and acquainted with the 
scriptures, who by a series of very pure yoga exercises 
exists in increased splendour, who in beauty. . . . 

V . 2. Endowed with an abundance of virtues, versed 
in the use of weapons and sciences, an ocean of the laws 
proclaimed by Jina (i.e. Buddha), knowing how to begin a 
work, with body free from sensual pleasures, reaching 
perfection1 in universal success and acquiring an abundance 
of gold and wealth—is the minister (patih) Deve Tuhan 2. 

V . 2. This consecration of the (statue of) Buddha under 
the name of Gaganaganja3 is performed by the âchârya 
Dharrnaśekhara, who is, as it were, a Mañjuśrî in friendliness. 

V . 4. This statue of Amoghapaśâ which is conducive 
to the welfare of all beings has been consecrated by the 
devas for the well being of Adityavarman. 

V . 5. In the auspicious Saka year 12694 when the sun 
was in the Karkaṭa (râśi), on a fullmoon day when the 
position of the stats was towards the north, in Siddhi 
yoga, Kâruṇya ghatikâ and Svarâṭ muhûrta (?)—repairs were 
made by people who wanted the path of enlightenment (?) 

L I 1216. Hail ! He who is the gold (filling up) the 
space of the entire earth, who is expert in social anP 
ascetic life, who takes delight in thoroughly understanding 
the yoga of the boundless Mahayana (philosophy)—Again, 
who is the source of a dramatic rendering of two jewels (?) 
gained by the collection of a million jewels from the large 
mass of diadems of the enemy kings—the illustrious 
Udayadityavarman, the gem in the crowns of the best 
of kings, a maharajadhiraja. He gives this order to be 
known. 

V . 6. In the golden residence adorned (lakhita) 
by the heavenly damsels, in the midst of devadaru trees 
having the scent of lotus {kantara), rendered beautiful with 

1 I have taken atyata in the sense of atyanta. 
2 Deva is the title used iu Bali for Kshatriyas. Pātiḥ is a Javanese 

and Malaya word while tūhan is the Malaya word for master. It 
may be assumed that the minister whose panegyric follows that 
of the prince, presided at the function of the consecration of the 
statue at the instance of the prince while the actual ritual was 
performed by the Acharya. 

3 Gaganaganja is a special epithet of Amoghapāśa. In some 
books it is given as the name of a Bodbisattva, not of a Dhyanĩ 
Buddha. 

4 This verse is bewildering. I have taken Nanda=9, pataṅga
(bee) charaṇa»6, dvau=2‚ and mũla (source lOI. 
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the pastimes of birds and elephants, while Matanginisa 1 

was (sporting) in the divine lake. 
V . 7. Matanginisa, who is the lord of all the sons of 

Dit i (i. e. Daityas\ gods and Vidyadharas and also that 
of the heavenly damsels2 enjoying dancing to the 
to the accompaniment of the humming of bees, is in the 
enjoyment of particular exerberance of spirits (?) and moves 
gracefully. 

V . 8. He, who removes the loneliness of Matangini, who 
keeps the company of {gandharvas like) Haha‚ Huhu, who 
in beauty, prosperity and goodness of heart is like fullmoon, 
has, after putting off the form of Jina, come down on this 
earth for (the benefit of) the world under the name of 
Udayavarmagupta,8 the leader of all the rulers on this 
earth. 

V. 9. May the protector (? pâtra)4 of Matangini 
preserve us and the earth from ruin, may he enjoy the 
treasures which he collected for those who followed the 
conduct of an enemy kshatriya (?), may he, who is born of 
a noble lineage and is radiant =in force of forbearance, show 
his superiority 5 in restraining those who have displayed 
wickedness and in protecting the good (?)—he is the Pati 
(Prime minister). 

V . 10. The charming statue established inside the diamond 
wall of the abode of Jina(?) is (that of) the lord Amoghapasa 
Udayasundara. 

V . 11. Hp, who puts his hand on the heavenly tree, 
whose speech is verily like music, who has acquired fame 
(by conquering) the enemy kings, whose form is like that 
of the god of love, who is able to perform all deeds, who 
is bent on the welfare of Malayapura and who excels in a 
great number of virtues (?)—is the minister Deva 
Tuhan. 

V . 12. Whose beauty adorns the Udaya mountain, who is 
the leader (minister?) of the prosperous ruler (?), who 
disdains the prosperity of the rising enemy (?)—fine is the 
glory of Udaya on this earth. 

1 This_is according to Kern the dernonaic form of Amoghapāĕa. 
2 Asita is the name of an apsaras. 
3 This may be another name of Adityavarman. 
4 Pátra may mean also a 'Minister/ 
5 Kfrn suggest pala'sonnati _ According to him the prince is 

represented as an incarnation of Matanginîśa. Cases of such deification 
are not rare in Java and Kamboj. In the Nagarákritagama Hayarn 
Wuruk is represented as identical with SivaBuddha. This stanza 
seems to be a panegyric of the minister. 



2. TWO BUDDHIST INSCRIPTIONS FSOM SUMATRA. 
(Kern, V. G. Vol. VII pp. 139 ff.) 

(i) The Rock Inscription at Pasir Panjang—eirea. 900 A. D. 
This inscription was found on a rock at Pasir Panjang 

in the island of the great Karimun. It consists of three lines 
of writing in very big Nagari letters of the 9th or 10th 
century A. D. It was in 1873 that K. F. Holle heard of 
this inscription. Brandes (in Notulen, 1887) gave the follow
ing reading : 

l **T*aft* 
o 'Iiicrqftslawr 

and translated as The brilliant feet of the glorious 
Gautama, the Mahayanist, were a Golayantra here.” Kern 
thinks that 3rautarna was regarded by the Mahayana school 
in the Golayantra (the universe ?). Golayantra, however, is 
an astronomical instrument and I would prefer to translate 
the text as—'The venerable Sri Gautamasri, the Mahayanist 
(who was) a mechanist." In that case, however, one would 
expect the reading Golayantriïca. But as there is no 
facsimile given by Kern, I can not say if there is any 
error in reading. Kern's objection that the name Gautama 
is very unusual for a Buddhist is not well, founded. In the 
Pali Canon we find Gautarni as the name of a nun, but 
here probably the name was Gautamasri. 

(ii) The Gunung Tua statue inscription—Saka year 946. 
This inscription is incised on the base of a bronze 

statue of Avalokitesvara, represented with four arms and 
standing between two Saktis. It was originally kept in the 
house of the Raja of Gunung Tua (East Tapanuli) and is at 
present preserved in the Batavia Muscusm. 

Brandes first deciphered it in Notulen Bat Gen. 1887. 
It runs as follows : 

w f e i [ i * ] fli^efal *s§ ^wefaf*r f*(í)*íta(*n) 

âta*Tf [ I* ] s*nrf* pra^Tf^ Q  ^ ç  r a ī w 4 f t ^ 
(59) wfTOfT ( ' ) çwwPiiHft qfairo (*) qfa II 
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The three underlined words are Malay words. The 
inscription may be translated thus : H a i l ! In the Saka year 
946 on Friday, the third day of the bright half of the month 
of Chaitra at this date Surya the mastersmith constructed 
the lord Lokanatha. Through making these good works the 
common property of all creatures I become ripe for the 
highest perfect wisdom. 

The latter part of the incription forms the regular 
invocation of a Bodhisatva. We may compare with this the 
usual Mahayanist formula found inscribed on statues dedica

ted by Buddhists, viz. m& x^w*īfoīw*mmfo^^*i 
fS3fT M ^ « ^ I ^ l T Í W í í f N  c r ^ . 

The date given in the inscription is not regular 
According to Swamikannu Pillai 's Indian Ephemeras the 
third day of the bright fortnight of Chaitra in Saka 946 
( A D . 1224) fell on a Sunday (15th March.) In Saka 947 
( A . D . 1025) however Chaitra sudi 3 fell on a Friday. 

3. T H E K U B U R R A J A I N S C R I P T I O N O F A D i T Y A v A R M A N — 

C I R C A S A R A 1300 

Kern V G., V o l . VII , pp. 217 ff.) 

The following inscription belongs to the wellknown prince 
Adityavarman of Sumatra. The text is written in a sort 
of barbarous Sanskrit and the sense is not always very 
clear. The inscription has suffered a little towards the 
end of the first six lines and also at the end. The text 
as given by Kern is the following : 

(1) & im fw<pi– (2) ^–S–fTOT (3) v%(t) 3 * ~ 

(4) îrf̂ ft"ĩ (5) s(s)pu *nfirer (6) *11w(tf,3ro

(7) li a li ^ f t « (8) U T *TT g% 3 (9) "WT %(Í li nmm 

(*) (10) ^v ' f ) ^ '  ?q^L^] 00 li *r 11 wf* (11) 

sraw^W (13) TOfv 11 si (14) #sr n?mi 

(15) *ftcft%íW (19) li  

1 The last letter is uncertain. 
2 This letter here and elsewhere below may simply be a mark 

of punctuation. 
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T H E S A N S K R I T P o R n o N oF T H E P E R E N G S T O N E I N S C R I P T I O N 

(Kern, V . G‚, Vol . IV, pp. 279 ff) 

This inscription to which we have referred on p. 36th II 
consists of 22 lines of writing and contains five Sanskrit 
verses in Arya metre. The text of these verses which cover 
11. 1*6 and ll. 1720 are given below. It will be observed 
that this is a Saiva inscription and refers to Agastya under 
the name of Valaing. It is dated 785 Saka. 

1 "–TCT ScTO* f%tá v& "J 5Tltf feft'Wft | 

2 B Ç ^ 5wft f r o w fir^R% 3vtf u [1*] 

3 wrnfö ^ f t ~ r –?lfnfq % ^ T ftfoipīī i 

4 ftrf^?<fFoft'~I *fât ".flf^fif: ~*TI \\ [2*] 

5 –flx% " ^ r f ^ *T*āT*t ^ O T I I 

6 iT^nprfi[fir N^fe<5w^iiw: ii [3*] 

17 föfçâ w<r*wraT ^ ĩ T ^ ç I f ^ foraïfè i 
o 

18 S*q|cīT: ^alî=3 iH^q^îftiT: II [4*1 

19 * II 3HT*5T ftr^RÇ3 nHi[5msjt eTOT fflTOTRÍ l 

20 W Í f o f ^ W J * t f *mfwfa*tf: II 15*] 



A I M S A N D O B J E C T S 

. 1. To organise the study of Indian culture in Greater India, 
i . a, (1) Serindia or Central Asia: (2) India Minor (Afghanistan, 
etc.): (3) Indo-China or Burma, Siam, Laos, Cambodia, Champa; 
(4) Insulindia or Sumatra, Java, Bali, Madura and the Islands of the 
Malay Archipelago ; in China, Korea, Japan, and in other countries 
of Asia. 
. 2. To arrange for the publication of the results of researches 
into the history of India's spiritual and cultural relations with the 
outside world, and gradually to arrange for the issuing of a 
regular organ of the Society. 

3. To create an interest in the history of Greater India and 
connected problems among the students in the schools, colleges and 
universities of India by instituting systematic study of these 
subjects, and to take proper steps to stimulate the same. 

4. To popularise the knowledge of Greater India by organising 
mass meetings, lantern lectures, exhibitions and conferences. 

5. To form branch-centres in different parts of India and to 
encourage systematic collection of books, pictures, models, lantern-
slides, periodicals, monographs, statistics, etc., forming the nucleus 
of a Greater India Library and Museum. 
. 6. To institute endowments and prizes to encourage research 
into the history of Indian cultural expansion. 

7. To induce the public to provide scholarships and stipends for 
sending Indian teachers and students to Ceylon, Burma, Siam, 
Cambodia, Champa, Java. Bali, and to China Japan, Korea, Central 
Asia, Tibet, Nepal and other countries, to enable them to study 
locally the relics of the culture inspired by India as well as the 
history, ethnology, linguistics, literature and art of the peoples who 
have adopted entirely or partly the culture and thought of India 
and further, to establish relations of fellowship and amity between 
those peoples and the people of India. 

8. To stimulate Hindu cultural missions to Greater India and 
other countries, to establish once more direct contact with the 
peoples of Indian culture and with peoples in sympathy with Indian 
civilisation. 

9. To study the distribution of the Indians in the different 
countries of the world as sojourners or settlers, to make enquires 
into their conditions of life with a view to aid them/n bettering 
these conditions and to help such overseas Indians, while remaining 
good citizens of their adopted countries, to be in intimate touch 
with their Motherland, its language and thought, culture and religion. 

10 To publish bulletins, studies, articles and statistics, conveying 
information about India and this New Greater India for mutual 
service. 



•'TTiiR^rèriV' 
K N O W T H Y S E L F 

G R E A T E R INDIA S O C I E T Y 
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etc. etc. 
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M E M B E R S H I P 
Membership of the Greater India Society is open to all 

lovers of India, to all serious students of the Indian cultural 
expansion and to all sympathisers of such studies and 
activities. 

The Society expects that every member wil l do his best 
to find the resources to carry out the programme, to widen 
the activities and to stimulate the vitality of the Society. 

Books, periodicals and donations will be thankfully accepted 
by the Honorary Secretary at 1202, Upper Circular Road, 
Calcutta, India. A l l correspondence should also be sent to 
the same address. 

P R I V I L E G E S OF M E M B E R S H I P 
1. Donors, Honorary members and Associate members 

wil l get all publications of the Society free. Other members 
wil l get them at halfprice. 

2. Members and associates, making enquiries relating to 
Greater India and connected problems, wil l get replies, 
bints, suggestions of studies, bibliographies and other 
informations, provided that stamped and selfaddressed 
envelopes reach the Secretary. 

3. Members and associates may submit any manuscript 
showing original and useful study, before the Academic 
Council, and in case of approval, such studies, articles 
statistics and informations will be published either directly 
by the Society or under the supervision of the Society. 
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