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V.

Indian Studies.
By
Georg Biihler.
No. L.

The Jagadiicharita of Sarvinanda, a historical romance from
Gujarat.

The Jagadiacharital or Life of Jagad (in Sanskrit Jagad-
deva) belongs to the class of historical romances, which the
modern researches in India have brought to light in consi-
derable numbers. It differs from the other works of the same
kind, like the Sri-Harshacharita of Béana, the Vikramanka-
devacharita of Bilhapa, the Kirtikaumudi of Someévara and
the Sukritasaihkirtana of Arisiihha, only by its comparatively
late origin, by a want of artistic finish and by the circumstance
that its hero is not a king or minister, but a simple merchant,
who did much for his native town by rebuilding its walls, and
for Gujardt by alleviating the wide-spread distress during a
terrible famine in A. D. 1256—58.

The Jagadiicharita, which in the colophons is called a
Mahékavya, contains seven Sargas, with 388 verses:

I Viyatthuprabhritipirvapurushavarnpana, i. e,
the description of Viyatthu and other ancestors of Jagadi; verses
45; chief metre, Vasantatilaka,

1 The MS., on which the subjoined essay is based, is that of the India
Office Library, Sanskrit MSS. Biihler, No. 291 (see Zeitschrift der
Deutschen morgenlindischen Gesellschaft, vol. XLII, p. 551). It was
kindly lent to me in 1876 by Rao Siheb Dalpatrdm P. Khakhar, then
Educational Inspector of Kachh, who of late has sanctioned its presen-
tation to the India Office. It is a modern, but very correct copy, wade
for Mr. Khakhar from an old MS., belonging to a Jaina Yati in Bhuj.

Sitzungsber. d. phil.-hist. Cl. CXXVI. Bd. 5. Abh. 1
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II. Bhadresvarapuravarpana, i. e., the description
of the town of Bhadresvara; verses 28; chief metre, Upajati,

III. Ratnadkaravaradianavyivarnana, i. e., the de-
scription of the Ocean granting a boon to Jagadii; verses 61;
chief metre, Anushtubh,

IV. Bhadrasuradaréana, i. e., the apparition of the
god Bhadra; verses 36;! chief metre, Upajati,

V. Pithadevanarapatidarpadalana, i e., the humbling
of king Pjthadeva’s pride; verses 42, chief metre, Upajati,

VI. Sakalajanasamjivana, i. e., Jagadd’s maintaining
all men during a famine; verses 137;2 chief metre, Anushtubh,

VII. Trivishtapapripana, i. e, Jagadii's attaining
heaven; verses 39; chief metres, Pramitdkshara and Anushtubh.

Though called a Mahakavya, Sarvinanda’s work has much
the same character and poetical value as the Sanskrit poems
of other Jaina monks of the twelfth and later centuries. It
shows that the author bad studied and had attained a certain
degree of proficiency in Sanskrit grammar, poetics and metrics,
and that he took pains with his composition. But, numerous
small mistakes, weaknesses and offences against good taste prove,
too, that he was not quite perfect in the profession of a Kavi
and that he possessed little natural talent. His Jagaddcharita
is nothing more than a metrical exercise in a foreign language
and in a style, strange to him. In its best passages it reaches
nearly, but not quite, that standard of excellence which Brah-
manical judges of poetry would require. With the Alamkéras
or poetical ornaments, which the Brahmanical Sastra requires,
Sarvananda has taken considerable trouble. But he does not
venture beyond the easier and common ones, such as alliterations,
Upamés, Riipakas, Utprekshas, Sleshas and Atisayoktis. In
order to make his work rastke and to make it look like a
real Brahmanical Kévya, he carefully avoids all allusions to
Jaina legends and doctrines and substitutes those of the Brah-
mans. Thus, in the hymn in honour of Jagada, S. VI. 92—122,
all the illustrations of the hero’s greatness and goodness have
been taken from the Epics and Brahmanical history. Sometimes

! The MS. marks erroneously 35 verses, verse 27 being not counted.
2 The MS. marks erroneously 136 verses, verse 116 being not counted.
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the result of this slavish imitation of the Brahmans is not good.
It certainly sounds ludicrous, when the author informs us, S. VIL
b, that, on his death, the monk Paramadeva ‘caused deep joy
to the eyes of the maids of heaven’, instead of saying that
he reached the Jina’s world that it is free from births and
deaths. More serions than such slips are the consequences of
Sarvananda’s struggles with the metres. As a Mahikivya
must contain verses of many kinds, he uses besides the chief
metres mentioned, a great variety of others especially in the
latter parts of the several cantos and in the hymn, inserted
in canto VI. Though the verses are in general correct and
only very few cases occur where the pause is made to fall
in the raiddle of a simple word, this conformity with the laws
of Sanskrit metrics has only been attained by the employment
of many meaningless expletives, by the occasional violation of
grammatical rules and by the use of wrong meanings. As
cxpletives, which merely serve to make up the verse, Sarva-
nanda uses cha, tu, hi, atha, kila, taddnim, uchchail, wchchakail,
sutardm and the like, and he is much more liberal with them
than even second-rate Brahmanical Kavis. Mistakes in grammar,
made for metrical reasons, are, e. g., the faulty Sandhis, vdchy-
ddhih, 111. 36, for wvdckya ddhik, and saisha for sa esha, IV. 20,
as well as the extraordinary reduplicated perfect daddya! ‘he
gave’, IV. 33. Instances of wordforms, used wrongly, are
the abstract nouns abhildshatd,> 1II. 17; VIL. 11, avakdsatd,
1. 12, nidhanatoa, V. 41, prayatnaté, V. 13, which are put
instead of abhildsha, avakdsa, nidhana and prayatna. Question-
able compounds are still more frequent.

As is very ccmmonly done by the late Sanskrit poets,
especially if they are Jainas, Sarvinanda employs a not in-
considerable number of rare Sanskrit words, or of common
Sanskrit words with unusual genders and meanings, and a
few Prakrit or foreign words which have been transliterated
into, and made to look like, Sanskrit. Among the real Sans-
krit words the following deserve to be mentioned, as partly

1 Vopadeva mentions a root ddy ‘to give’, but declares it to be Atma-
nepadi.
2 This might he considered as a clerical mistake for abhildshiti. But such
a conjecture is improbable on account of the other words.
1*
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they do not appear in the Koshas and the standard dictionaries,
and partly their use is not sufficiently illustrated by quotations:
aghosha thirteen,! VI. 13.
dchdmlavardhamdna,® name of a Jaina penance, VI. 2.
karamudrikd, f., a signet ring, IV. 24.
kalydnavat, adj., blessed, I. 15.
kanichanakumbhati, becomes a golden pot, VI. 118.
o°chikirsh, adj. at the of a compound, desiring to make,
VI. 29.
Jhagiti3 quickly, suddenly, VII. 10.
dina, m., a day,* VI. 18.
dhishpya, n., power, 1. 15.
nirmaladhvajapatati, becomes a pure flagstaff, VI. 118.
naishadhi, m., king of the Nishadhas® (Nala), VI. 110.
prin, 1. P., to gladden, V. 41,
prodddmaraidandati , becomes a staff of great wealth,

VI. 118.
bhdtaka, n., hire, IV. 4.
bhdvasira, m., a calicoprinter,® VI. 16.
mandira, n., a town, IV. 4, 8, 14, 19; V. 25, VIL 7.
miitaka,” m., a measure, either = 25 Ser, or = 100 Man,
VI. 90, 125ff.
rdkdchaturdadipaksha, m., the Parpima Gachchha, VI. 34.
réri, f., yellow brass, VI. 5T.

lajjapinda, m., a secret gift to shamefaced beggars, VI. 131.
vd, like, as, V. 28.

1 The aghosha or hard consonants are thirteen in number; hence the
word may be used as a numeral for thirteen.

2 This stands for dchdmdmla®, see Professor A. Weber’s remark in the
Indische Studien, vol. XVI, p. 306, note 12.

3 This word is common only in works written in Kasmir and the Panjab.

4 Hitherto no passage from Sanskrit literature has been quotable, in which

dina is used as a masculine. It has this gender according to the Koshas,
also in Gujarlti and other vernaculars.

5 This word is frequently used by Hemachandra.

6 Common in the works on castes, especially those from Gujardt where
the Bhfvasiras, now called Bhiusirs, are numerous.

7 This is in Gujariti mfido or m@idho. The explanations given above, are
found in Mr. Narmadishankar’s Guj. Dict. sub voce mido.
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vohittha,! m., a boat, ITI. 32.

$aka, m., a. Musulman,? IV. 7.

saptatattvi, f., the seven Tattvas, VI. 15,

sam-as, 1I. P., to exist, V. 19,

sam-ud-dhye, 1. P. A., to make a restoration, construed
with the locative, VI. 7, 49, 50.

susthitdmara, m., the god of the ocean, III. 47, 48, 56,
VI. 63.

haridasva twelve,® V. 30.

Among the Sanskrit words, coined out of Prakrit or foreign
words, I note:

1. drasanpdéman, m., marble, VI. 44, 55. This is derived
from Gujarati dras pdhdp literally ‘looking-glass stone’.

2. garjaneéa, m., a Musalman king, the Sultan of Delhi,
VI. 127, VIL 35. The word means originally king of Ghazn’,
and in Bilhana’s Karpasundari (ed. Durgaprasida), we have,
e. g., p. 53, L. 18, gajjananayaram ‘the town of Ghazni’, p. 54,
1. T garjanddhipati ‘the king of Ghazni’. The later authors use
garjana, garjanaka or gdjana for ‘Musalman’ in general, see
e. g. Indian Antiquary, vol. VI, p. 187.

3. nangara,* an anchor, III. 32. This is coined from the
Gujaratl ndimgar, which itself is a corruption of the Persian
langar. Ndmgar occurs also in Marathi.

4. masiti, f., a mosque, VI. 64, derived from the Arabic
masjid.

5. mudgala, m., a Moghul, VI. 65. This word, which is
an ancient Indian name, is commonly used as an equivalent of
Mughal by the Jaina authors of the fourteenth and later cent-
uries, when the Moghuls had become known through their
frequent raids, which during the thirteenth century repeatedly
laid waste large districts of northern and western India (see

Elliot, History of India, vol. II, p. 303, 340ff. etc. The Jainas

1 Usually dokittha and properly a Prakrit Deéi word.

2 This is very common with the later Jaina writers.

Harida$va means originally ‘the sun’, and is here used to for the nu-
meral ‘twelve’, because in Sanskrit all words which have the former
meaning, can be used in the latter sense. The Adityas are twelve and
twelve suns appear at the end of a Kalpa.

MS. nagara.

w

-
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use it also indiscriminately, for all foreigners and. especially
for Musalmans.

Regarding the author, his time and his sources nothing
definite is known. Neither Sarvananda nor his teacher Dhana-
prabha is named in the Jaina works, which have been explored
hitherto.'! The occurrence of the coined Sanskrit words, the
whole style of the poem and, above all, the mention of king
Visaladeva of Anhilvid, who ruled from Vikrama Samvat
1300—1318 or from 1302—1320, together with the explicitly
given dates V. S. 1302, 1312 and 1315 (see below p. 15, 19)
prove of course that the work must be later than the middle
of the thirteenth century A. D. And the fact that SarvAnanda
tells various absurd anecdotes regarding his hero, who died
during Visaladeva’s reign, and that he seems to have committed
mistakes with respect to two kings whom he mentions inciden-
tally (see below p. 38f.), makes it more than probable that he
lived considerably, i. e. at least eighty or a hundred years, later.
For, though in India marvellous legends grow up around histo-
rical characters even during their lifetime, and though the
authors of Charitas often think it their duty to convert their
heroes, even if they were contemporaries, into half mythi-
cal beings, it seems difficult to believe that a contemporary
author would have made Jagadii expend 999,000 Mutakas of
grain and 180 millions of money in his relief operations during
the famine of V. S. 1313—1315 (see below p. 20). On the
other hand, SarvAnanda mentions various details, which are
sober and look credible, as well as a considerable number of
historical facts, which are confirmed by trustworthy contem-
porary evidence. Hence it may he inferred that he did not
live many centuries later than his hero. And this conclusion
is confirmed by a comparison of his Jagadiicharita with the
life of Jagadfi, contained in the Pafichasatiprabodhasambandha,
written in Vikrama Samvat 1521 or about 1464 A. D. by
Subhasilagani (see below p. 22 and App. II). The latter work
knows nothing historical about Jagadfi except the single fact

11 state this not only on my own authority, but also on the strength of
a communication, kindly made to me by Dr. Klatt, who possesses com-
plete lists of the Jaina teachers and authors known up to date.
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that he was a contemporary of Visaladeva and alleviated the
distress in the famine of V. S. 1315. Under these circumstances
I believe that we shall not go wrong, if we assign SarvAnanda’s
work to the second half of the fourteenth or at the latest to
the beginning of the fifteenth century.

The Life of Jagadfi according to Sarvinanda.

The most remote ancestor of the hero, whose name the
Charita mentions, is Viyattn (I. 17) or Viyatthu (colophon of
Sarga T), who belonged to the Sriméala race (I. 15) i. e., that
subdivision of the Gujarati traders, whose original home was
the town of Srimala or Bhillamala, the modern Bhinmal in
southern Marvad.! This community, which at the present day,
too, is numerous in Gujarit and Bombay, seems to have extended
its operations and to have spread over Gujardt in early times.
The Jaina chronicles inform us that Udayana, who together
with his sons Vagbhata and Amrabhata plays a part in the
history of Hemachandra and Kumarapala, was a Srimali and
immigrated into Gujarit during the reign of Karpa I (Vikrama
Samvat 1120—1150) and the Srimalis are occasionally mentioned
in the inscriptions of the eleventh century. The Srimali Vanids
were and still are, for the greater part, adherents of the Jaina
faith, and Viyattu, the chronicle says (I. 17) likewise belonged
to this sect.

Viyattu’s son was Varanaga (L. 22), who settled in Kantha,
i. e. the modern Kanthkot? in VAgad, the eastern part of Kachh,
which, at least, since the beginning of the Chaulukya rule be-
longed to the dominions of the kings of Anhilvad. Milaraja I
took refuge in Kanthadurga, when Barapa invaded his dominions,
and Bhimadeva I retired to this fortress during the expedition
of Mahmtd of Ghazni against Somanitha. The only other fact
regarding VaranAga, which the chronicle reports (I. 23), is
that he was Sarghadhipa or leader of the commumty of the
Jainas on the occasion of a pilgrimage to Vimaladri (Satrum-
jaya) and Raivatadri (Girnér).

1 Indian Antiquary, vol. XVII, p. 192.
2 Indian Antiquary, vol. VI, p. 184,
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The representative of the next generation was Vasa (I. 26),
who likewise showed zeal for the faith of his ancestors and
‘purified his great wealth by making donations to worthy men’.
He had five sons Visala, Viradeva, Nemi, Chandd and Srivatsa,
among whom the eldest alone had male issue, viz. Laksha
(Lakha), Sulakshana, Solaka (Sold) and Sohi. Solaka left
Kanthkot and emigrated to Bhadredvara (II. 28), where his
wife Sri bore to him three sons, Jagadd,' Raja and Padma
(IIL. 2). The whole of Sarga II is filled with a description of
Bhadre$vara, which, however, is almost entirely conventional.
The only facts, which it contains, are the statements that
Bhadresvara belongs to Kachh (II. 1), and that ‘the goddess
Ghurghuré, the sole protectress against dire misfortunes and
the giver of all desirable riches, is victorious in that town’ i. e.
one of its guardian deities.

Solaka seems to have died early. For supposing the
order of the events to be given correctly, his sons must have
been unmarried at his death. ‘When the father, the Charita
says (III. 5), gladdened the maids of heaven by his embraces,
Jagadi gave his mind to the task of uplifting the heavy
burden of the family.’ ‘He took for his wife virtuous Yaso-
mati, who by her fair form surpassed the Apsaras Rambha,
Tilottama and Mend’ (IIL. 7). His brother R4ja married Rajalla-
devi and Padma chose Padma as his consort (III. 8, 9). Even
at this early period Jagad@t was addicted to great liberality
and cared not for worthless riches. Soon after, a lucky accident
put him in possession of a talisman, which increased his wealth
exceedingly and permitted him to indulge more fully his natural
inclination (III. 10—18).

Once, while he was taking a walk near the town, he
saw a shepherd tending his goats. In the herd he remarked

1 Jagadt or Jagadu is the nominative of a diminutive in da, formed from
the first half of a proper name, beginning with Jaga, in Sanskrit Jagat.
In this case the etymon is, as the tradition asserts, Jagadeva (now pro-
nounced Jagdev), in Sanskrit Jagaddeva. The diminute affix da is as
common in Gujarati as in most Prakrits. The formation of the nomi-
native masc. by & or u instead of by o, is rare, but occurs e. g. in vari
‘a wolf’, which like Jagadi is treated, not as a nominative, but as a
new stem. Du for do would be correct in Sindhi, to which the Kachhl
dialect is closely allied. :
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a beautiful she-goat, from whose neck hung a Mani, i e,
either a fleshy excrescence, such as goats usually have, or
more probably an amulet.! He, at once, recognised that this
Mani was one which granted all prosperity and resolved to
obtain it. The shepherd agreed to sell the animal for a small
price. Jagadi led it to his house, took the lucky Mani from
its neck and worshipped it secretly. “Then through the power
of this Mani, the wealth grew greatly in Jagadi’s dwelling, just
as the true faith grows in the hearts of the virtuous.’? But,
‘Jagadi, by his exceeding liberality, more than satisfied the
desires of the needy and thus resembled the wish-granting
philosopher’s stone’. Thereupon, ‘his fame, sprung from works
of true liberality and resplendent like the waves of the milk-
ocean, illumined the three worlds’.

About this time Yasomatl gave birth to a daughter, who
was called Pritimati (Pritam-bai). When she grew up, she was
given in marriage to one Yasodeva (Jasdev), who unfortunately
died immediately after the wedding had taken place. Then,
Jagada ‘with the consent of the wise elders of his caste (jidti)
resolved to give the maiden to another suitor’. But, ‘two clever
old women of good family, who suffered under the misfortune
of widowhood, decked themselves with rich ornaments and spoke
to him: “If thou lookest out for a bridegroom for thy widowed
daughter, then, O illustrious one, let us two likewise find
husbands.” ‘Hearing their pure speech, that was fit to serve
as an admonition, the scion of the Srimala race felt ashamed
in his heart. The husband of Yadomati accepted their advice,
and executed pious works, digging wells, reservoirs and the
like, for the welfare of the deceased husband of his daughter’
(III. 19—27). The story indicates that remarriages were not
unheard of among the Srimali Vanids, as otherwise the ready
consent of the elders of the caste would be inexplicable.

1 T believe the latter explanation is the more probable one, because a
Jaina writer would hardly accuse his hero of having mutilated an animal.

2 This fable is an outgrowth of the common Indian belief that every
suceessful man must have a talisman or Mantra, through whose help he
gains his ends. In Rajputinid I was seriously asked for the Mantra,
by means of which the Western nations prepared their excellent gun-
powder.
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After a time Jagadit was consoled for the misfortune,
which had befallen his daughter. He continued to do good.
But, in spite of his piety, meither to him nor to his brothers
was born a son. He took this much to heart and often bewailed
his sad fate. Once he made known his sorrow to his wife
Yadomati, who advised him to propitiate the gods. He agreed
and resolved to worship the Ocean. On an auspicious day he
went to the seashore, devoutly offered food-oblations of various
kinds and worshipped there seven days without using a seat.!
So great a devotion pleased Susthitimara, and he appeared at
midnight brilliantly resplendent. Then Jagadi made quickly
known his desires and prayed for a son to increase his race and
for wealth to increase his spiritual merit. Thereupon the god
declared to him that he would not have a son, but that fortune,
which accomplishes all things, would be faithful to him, and
he promised that all his ships should come safely to port. On
being further questioned, if Jagad@’s brothers would likewise
remain childless, Susthitimara prophesied that Raja would have
two sons and one daughter. After presenting the merchant
with some excellent jewels from his treasury, the deity dis-
appeared (III. 28—61). Here-after Jagadit ‘the lamp of Sola’s
race, whose ships always arrived safely by virtue of the boon
granted by the Ocean, shone in that town with exceeding
brilliancy, his glory being equal to that of Indra’.

Now, there was among his servants one Jayantasimha (Je-
tsingh or Jetsi), a scion of the Upakesa,? i. e. the Osval, race.
Once this man sailed in one of Jagad’s ships that was filled with
merchandise, to :[\rdrapura (Ormuzd ? see below p. 23) in order to
trade there. On his arrival, he unloaded, presented the lord of
the town with a valuable Nazerana, and hired a large warehouse.

1 This is the single credible point in the otherwise absurd fable. The
performance of penances or devotional rites for the sake of a son is
very common in India. Jagadi naturally addressed himself not to the
Jinas, the enemies of the continuation of the Samsira, but to another
deity. The name Susthitimara for the god of the Ocean seems to be
peculiar to the Jainas.

? Regarding the Upakesa tribe see my article on the Satrurjaya in-
seriptions in vol. IT of the Epigraphia Indica, and Dr. Hoernle’s paper
in the Indian Antiquary, vol. XIX, p. 233 ff.
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While engaged in these transactions, a large stone, which lay
on the shore, attracted his attention, and he ordered his servants
to take possession of it. Meanwhile, the captain of a Musal-
man (Turushka) vessel from Stambhapura,! i. e. Cambay, arrived
and likewise noticed the stone. He, too, desired to have it
and directed his men to remove it to his ship. When Jayanta-
simha stopped them, he exclaimed, ‘Let him take it, who pays
one thousand Dinaras to the lord of the town’. Jayantasimha
at once agreed to give the sum named. But the Musalman
now tried to outbid him, and successively offered two thousand,
one Lakh and three Lakhs of Dinaras. Finally, Jayantasimha
paid the latter amount to the prince of Ardrapura, who had
hastened to the scene of the altercation, placed the stone in
his now empty ship and returned to Bhadresvara. There he
had the stone brought to Jagadi’s house, fell down before his
master and said, In order to save thy credit, I have lost
much of thy wealth in Ardmpuri for the sake of this stone;
do now with me, as pleases thee!” Jagadd embraced him with
tears of joy and answered: “Thou, who art the abode of wonder-
ful wisdom, hast protected my honour, the best part of my
life, even in a foreign country; what service shall I do to thee,
my benefactor?” “Speaking thus, he joyfully gave to him a
shawl (dukila) and a signet ring.” He also continued to keep
clever Jayantasimhha near him. The stone was deposited in
the courtyard of his house, where, in order to clean it, the
water used for bathing was poured over it. But, soon after
Bhadra, the guardian deity of Bhadresvara, appeared in the
shape of a Yogin and directed Jagadi to remove the stone
into his house and to split it with a chisel. It was divided
into two halves, and found to be hollow. In a central cavity
were found beautiful jewels, which, as a copperplate showed,
had been hidden there by the ancient king Dilipa. Jagadt
offered the jewels to the Yogin, who at once assumed his divine

shape and disappeared (IV. 2—33).2

1 Or Stambhatirtha according to IV. 12.

2 This story is probably a fable, invented in order to show, how jealous
Jagadit was of his credit (his dbr@, as the Gujaritls would say), and in
order to show whence his immense riches came.
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About this time Kachh was invaded by king Pithadeva,
who ruled over the excellent district of PAra i. e. the peninsula
on the north-east side of the Ran of Kachh which is still called
Parkar.!

3. “That Pithadeva, who obscured the sun’s disk with
the dust of his army and possessed a glory equal to that of
the ocean which at the destruction of the world suddenly rolls
over the land, destroyed the whole country of Kachh and
reached Bhadresvara.”

4. “He, the terror of his foes, laid low the rampart (durga)?
of Bhadrapura which the king, illustrious Bhimadeva, the chief
ornament of the Chaulukya race, had caused to be built.”

- b. “Having there given vent to the valour of his terrific
mighty arms, the illustrious king Pithadeva again returned with
his army to his rich country of Para.”

6. “That Pithadeva, who threw his rivals into prison, then
learnt that Jagadtika was boldly building a new rampart for
Bhadreévara.”

7. “He sent there an eloquent messenger, who at once
addressed to him who tried to build the walls, the following
clear speech:”

8. “The illustrious king Pithadeva thus loudly speaks to
thee through my mouth, “When two horns grow on the head
of an ass, then thou wilt erect here a rampart!”

9. “When the wise one, lovely with great splendour, heard
the speech of that messenger, he answered: “Two horns I shall
set on the head of an ass; with strenuous effort I will build
this wall.”

10. “Again the eloquent man spoke, “Through excessive
pride of thy wealth, thou opposest my lord; why destroyest
thou vainly thy race?”

1 According to the Sindh Gazetteer p. 837 (1% ed.), the remains of an
ancient town, called, Pira Nagara, exist near Virdwah.

2 Verse 8 shows that the walls of the town are meant by durga, as there
the term wapra is used in its stead. Practically it does, however, not
much matter whether one translates durga by ‘fort’ or ‘the walls’. The
forts of Indian towns very frequently enclose the houses of the chief
citizens.
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13. “Give up thy attempt to build the walls, in accordance
with the order of my lord; ever resplendent enjoy thy riches
together with relatives.”

14. “To the ambassador, who spake thus, answered Jagada,
expert in guessing the intentions of men: I shall, indeed, cause
a new rampart to be built; fear of your master strikes me none.”

15. “Then the ambassador, sorely sligchted by that man
who in splendour equalled Indra, went and narrated, with down-
cast looks, before his lord all that had happened.”

16. “But, in order to keep his promise, the other one
went with splendid presents to Apahilla-town and did obeisance
to the illustrious king Lavanaprasida.”

17. “That prince, the brightest lamp of the Chaulukya
race, heartily embraced the supplicant and graciously placed
him on a fair seat close to himself.”

18. “Then the king, who heightened the deep joy of all
his courtiers by the radiance of his face, thus gladdened the
son of Sola with nectar-scattering words:”

19. “Does it stand well, O virtuous one, with thy whole
race and with excellent Bhadrapura? What is the reason that
thou hast come hither even without our order?”

20. “Through thee alone, indeed, O light of excellent
virtues, my kingdom is firm and resplendent, just as the mind
of those who seek salvation through deep meditation, just as
the earth through mount Meru.”

21. “Hearing the speech of the king, the wise merchant
to whom the Ocean had granted a boon, spake thus, deeply
rejoicing in his heart, before the whole court:”

22. “O full moon of the ocean-like Chaulukya race, in
the water of thy scimitar, that glitters blue like Yamuna’s flood,
thy enemies expire and then attain the joys of heaven, so
difficult to gain.”

23. “Tllustrious lord Lavanaprasida, as long as the roaring
fire of thy prowess remains on earth and rises high in consuming
the forest of thy countless cruel foes, there ever happens this
great miracle, visible to all, that these thy subjects on the
contrary are freed from great pain!”

24. “Offspring of king Arnporija, ever gazing on the sun
of thy mighty valour, that rises over the whole earth and
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never sets, thy most cowardly foes, though solely bent on secret
flight, secretly always cling to thy feet!”

25. “While thou, O lord, the slayer of all foes rulest the
earth, what tale can I tell of the safety of my race and of
Bhadra’s town?”

26. “Thou, most mighty one, hast completcly subdued all
hostile princes; yet one of them, wrathful Pithadeva, would
think of disobeying thy commands.”

27. “Owl-like he contends, O lord, with thee, who art a
sun of ever growing brilliancy, risen for the delight of men.”

28. “As the flood of the waters destroys the river bank,
even so he laid low the walls of Bhadra’s town, built by Bhi-
madeva, the illustrious king, the ornament of the Chaulukya race.”

29. “If a pair of horns once grows on the head of an ass,
then thou mayest build there a fair rampart; thus spake to
me bold Pithadeva who out of great pride despises other rulers.”

30. “But swiftly, I have come, in order to keep my vow
according to my will, into thy presence, O husband of the
earth; give me a protecting army, composed of the thrice twelve
great Kshatriya tribes,! to dwell there (in Bhadrapura).”

31. “Then the courageous son of Sola received from the
pleased illustrious king Lavanaprasdda, the sun in the sky of
the glorious Chaulukya race, an army of true boundless valour,
consisting of squadrons of all Kshatriya clans, and reached the
famous town of Bhadresvara.”

32. “When Pithadeva heard that an army of Kshatriyas,
graciously sent by glorious Lavapaprasida, made that Jagadd
resplendent in Bhadredvara, he left his residence and fled to
some unknown place.”

33. “That hero, the mighty power of whose arm never
rested, then began to rebuild the rampart; above the rampart
he constructed a dwelling of the god Bhadra who disguised?
appeared to him at night.”

34. “When the walls had been completed in six months,
that man, who by his lustre humbled the clans of his enemies,

1 All the Jaina Prabandhas enumerate thirty six tribes of Kshatriyas.

2 Bhanga has been used, here in the sense of bhang: ,dress, appearance
(see the smaller Petersb. Dict.), and bhangikartuh means literally ‘of
him who assumed the dress or appearance’ (of a Yogin, see above IV. 27).
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sent the whole army back to his king, keeping other warriors
in his service.”

3b. “In angulo muri ille faciendum curavit lapideum asinum
cornigerun, inito cum supposita Pithadevae matre coitu famosum.”!

36. “With much fair gold he adorned the horns of the
ass. A proud man will take much trouble to keep his promises.”

37. “But Pithadeva, through fear unable to abide any-
where, laid aside his pride and concluded peace with that man
of mightiest valour.”

38. “The prince, whose glory had departed, came at the
call of the offspring of Sola’s line to Bhadrapura and received
the rites of honour from him who well knew all rites.”

39. “The merchant, who knew what befitted each time,
showed to Pithadeva the rampart, built by himself, that resem-
bled Siva’s mountain and was beautified by an excellent en-
circling moat.”

40. “When the prince saw the ass, adorned with two
golden horns, together with the image of his mother, he expired
from excessive grief, vomiting blood from his mouth.”

41. “When the ruler of Sindh heard of Pithadeva’s death,
struck by great fear, he gladdened Jagadika with gifts and
honours.”

About this time lived Paramadeva, a pious monk of the
Piirnimd Gachchha, who had performed a difficult penance
and various miracles. In Vikrama Samvat 1302 on the fifth
lunar day of the month Margasirsha, under the Sravapa Nakshatra,
he had completed at Katapadra in the house of Devapala
the Achamlavardhamana Tapas,? which he had untertaken by
command of Parévanitha of Sankhe$vara. In the temple of
Par§vanatha at Sankhedvara? he had compassionately ‘awakened’
seven Yakshas who did evil to the Jaina community. King
Durjanasalya (Dujjansal) had been freed from leprosy at his

1 Similar disgusting sculptures are sometimes found on boundary-stones
or on pillars, on which landgrants are incised. In such cases the mean-
ing is, that the female relations of those, who change the boundaries
or resume the landgrants, may be utterly degraded.

2 Compare Indische Studien vol. XVI, p. 306, note 12.

3 Sankhedvara still bears the same name. It is situated 24 miles south
of Radhanpur, see Bombay Gazetteer, vol. VI, p. 317.
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intercession, and out of gratitude for his cure made a restoration
in the temple of Sankhe§vara. This Stri came to Bhadre§vara,
and Jagadii, whose ancestral spiritual director he was, gave
him a solemn reception. At his request Paramadeva made a
prolonged stay in the town, cxpounding the seven Tattvas or
fundamental doctrines of the Jaina faith which destroy the seven
kinds of misery (VI. 1-—15) Soon after his arrival Madan4, a
lay member of the sect who belonged to a Bhivasira family,!
tried to perform the Achamlavardhamana Tapas, though she was
warned that it could only be accomplished with the assistance
of the gods. After passing successfully through some days of
it, she was burned by an Asura who hated the penance, while
she drank water from a round metal vessel (VI. 16—19). Some
time later Rajalladevi, the wife of Jagadd’s brother Raja, gave
birth successively to two sons, Vikramasimhha (Bikamsi) and
Dhandha, and to a daughter Hamsi (VI. 20—22).

Now, Jagadi conceived in consequence of the exhortations
of his Guru the wish to make a pilgrimage with the Jaina
community of his town. Before he undertook it, he went with
presents to Anahillanagara, apparently in order to secure the
permission and the special protection of the king of Gujarat.
At that time the throne was occupied by Visaladeva, who had
succeeded Viradhavala,?2 the son of Lavanaprasida, which latter
Jagadi had formerly asked for assistance. He managed to
ingratiate himself also with the new ruler, and joyfully returned
to Bhadre§vara (VI. 23—29). There many rich merchants
assembled in order to take part in the Tirthayatrd. On an
auspicious day Paramadeva set the Tilak of leadership on
Jagad’s brow and the fourfold* Sarmgha, which included many
monks of the Pirnim4 Gachchha, came forth from Bhadresvara-
pura, ‘just as the pure doctrine issues from the mouth of a lord

1 The Bhivasiras, whose name is spelt in Gujariti in the same manner,
but pronounced Bhausar, are calicoprinters. Bhausirs, who are con-
verted to Jainism, have to give up their trade, but continue to belong
to the caste.

2 As king of Gujarat Visaladeva was in reality the successor of Tribhu-
vanapéla, who succeeded Bhima II. in Vikrama Samvat 1298 or 1299.

3 I e. consisting of monks and nuns, as well as of male and female lay
worshippers.
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of sages’. The deseription of the journey is purely conven-
tional and no facts are mentioned except that Satrumjaya and
Raivataka (Girnar) were visited (VI. 30—40).

After his return home Jagadi engaged in numerous works
of piety, of which the following description is given: —

1. On the temple of Viranatha, built by illustrious Virasturi,
which was the excellent crystal diadem of the Fortuna of
Bhadre§vara, he set a golden, i. e. gilt, pinnacle (kumbha) and
a golden, i. e. gilt, flagstaff, (VI. 41—42).

2. Even there he caused to be erected three chapels
(devakulikd) of white marble (drdsand$man) and a beautiful
Ashtipada slab for the welfare of his daughter (VI. 44).

3. Even there he set up one hundred and seventy Jinas
of white marble for the welfare of Haihsi, his brother’s daughter

(VL. 45).

4. Further, he put up a gold plate! near the image of
Trikhanda Paréva, for the welfare of his daughter (VI. 46).

5. In connexion with the two tanks, dug by Kumara, i. e.
Kumérapala, and Mularija, he caused to be made a square
well (vipikd) and . . . (VL 47).

~ 6. In the same town he caused to be made a large flower-
garden which was to furnish flowers for the worship of all the
images of Jinas (VI. 48).

7. In the town of Kapilakotta he made a restoration at
the MAdhava-temple? of Nemi which owing to its age had
fallen into disrepair (VI. 49).

8. In the town of Kunnada he made a restoration at the
temple of Harisamkara® (VL 5O0).

9. In the town of Dhanka, the modern Dbamk in Kathia-
vad, he built a new temple of Adinatha (VL. 51);

10. And in Vardhaména, the modern Vadhvan in Kathia-
vad, a temple, the home of the twenty four Tirthamkaras

(VL. 52).

! The plate was probably put up behind the statue, seo Sukritasarikir-
tana XI. 23.

2 I e. probably the temple, built by one Madhava.

3 This seems to be a Brahmanical temple.

Sitzungsber. d. phil.-hist: Cl. CXXVI. Bd. 5. Abh, 2



18 V. Abhandlung: Biihler.

11. In the village of Mammanika! he set up an image
of the Tirthamkara Vira with great festivisties on its consecration
(VI. 53).

12. In the town of Satavati he built a temple of the lord
Nabheya (Adinatha), the home of fifty two Jinas, i. e. con-
taining fifty two images (VI. 54).

13. On the top of Vimalachala (Satrwibjaya) he erected
seven chapels (devakulikd, VI. 55).

14. In the village of Devakula near Sulakshanapura (Sa-
lakshanapura?)? he erected a temple of Santinatha (VL. 56).

15. For his spiritual director Paramadeva he built in
Bhadresvara a Paushadha$ala i. e. Upasraya (VL. 57),

16. And he presented him with a Chaitya of yellow brass,
marked with the feet of the Sankhesvara-Jina in silver i. e.
with a miniature temple of yellow brass in which the silver foot-
prints of Par§vanatha took the place of the image (VI. b8),

17. And with a pure bench for his couch (VI. 59).

18. He also defrayed the expenses of the festivities, which
took place, when Paramadeva’s pupil, Srishena, was made an
dchdrya, and received the promise that nobody but men of
his line should have the honour of rendering the same service
to the monks of Paramadeva’s line (VI. 60—62). '

19. On the spot where SusthitAmara appeared to him on
the shore of the ocean he erected a chapel (VI. 63).

20. Finally he built a Masjid (masiti), called Shimali, i. e.
probably Ism’ali (the most high name),? “by reason of the wealth
of the Mlechchhas” (VL. 64).

The last expression probably means that the Masjid was
built with money, taken from a foreign foe. FIor, Sarvipanda
adds in verse 60, ‘With the army of the Chaulukya king he

1 This may be perhaps the modern Vavanii in Kathidvid, one of the ports
on the Gulf of Kachh.

2 If the correction Salakshanapura is accepted, we have here another
mention of the modern village of Sankhalpur in lat. 230 2” N. and
long. 720 4" E. (Indian Antiquary, vol. XVIII, p. 177), and Devakula
may be identified with Seshadevati which, according to my Chaulukya
landgrant No. 4, lay in its immediate vicinity.

3 This identification has been approved of by Professor D. H. Miiller, who
has also kindly suggested the translation.
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(Jagadi) conquered the irresistible Mudgalas, and, making ap-
parent his valour, gave peace to the world’. It is however not
clear, when this fight took place. The most natural assumption
seems to be that it happened, when Lavanaprasida’s army pro-
tected the restoration of the wall of Bhadresvara. Mudgala is the
usual Sanskrit form for Mughal or Moghul. The Moghuls invaded
India repeatedly during the first half of the thirteenth century,
Elliot, History of India, vol. II, p. 303, 340 ff., and it is quite
possible that they got as for as Kachh. They certainly harried
~ Sindh in A. H. 6563, or A. D. 1235, Elliot op. cit. p. 378.

The remainder of the Sarga tells us how Jagadd saved
the lives of many people during a great famine and thereby
gained great glory.

“Then, the Charita says VI. 67, the Stri Paramadeva, who
was acquainted with all the scriptures, spoke thus in secret
to Jagadti:” —

68. “When the year 1312 after Vikrama has passed, a
famine will afflict all countries during three years.”

69. “Send thy clever servants into all countries and make
them collect stores even of all kinds of cereals.”

70. “Gain great fame, brilliant like the waves of the milk-
ocean, by saving the lives of men in the whole world.”

Jagadt readily obeyed, sent agents, well provided with
money, into all kingdoms and made them collect grain of all
kinds. When the time, indicated by the monk, had come,
the clouds gave no rain, and Jagadit began to distribute grain
to the suffering people. After two years of the famine had
passed, the stores in the granaries of the kings were exhausted,
and prices rose to such a height that one dramma was paid
for thirteen grains of gram.! King Visaladeva, too, was at the
end of his ressources and despatched his minister Nagada to
call Jagada into his presence. Jagadli obeyed the summons.
He appeared accompanied by many merchants, bringing rich
presents, but wearing no ornaments of any kind. The king
informed him that he had been summoned, because, according

1 This is the usual Anglo-Indian term for chanaka, Cicer arietinum or
chickpea, wich is commonly eaten parched, or used as seasoning and
otherwise,

PAd
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to common report, he possessed seven hundred well filled
granaries. Jagadd smilingly replied that he possessed no grain
of his own, and that the king could easily convince himself
of the truth of this statement, if he would send for the copper-
plates, hidden in the bricks of the granaries.! The bricks
were fetched and broken up. On the copperplates, which
came out, was written, ‘Jagadi stored this grain for the sake
of the poor’. The merchant then declared that it would be his
sin, if the people died of starvation, and he gave to Visaladeva
eight thousand Mutakas of grain? (VI. 71—90). Someévara
and the other princes of poets, who graced Visaladeva's court,
rewarded Jagadi’s liberality by a hymn in his honour, which
fills verses 92—122. He listened with downcast face to the
eulogy, and distributed much money among the bards. With
the permission of Visaladeva he then returned to Bhadre§vara,
whence soon after he sent supplies of grain to other princes.
To Hamira, the ruler of Sindh, he gave 12,000 Miatakas; to
king Madanavarman of Avanti 18,000; to the lord of Delhi
(Garjanesa) Mojadina 21,000, to Pratipasimba, king of Kasi,
32,000; to king Skandhila, who was famed as an emperor
(chakrikhydtibhyit) 12,000. He also opened 112 almshouses, and
thus carried the people through the three years’ famine, ex-
pending altogether 999,000 Mitakas of grain and 180 millions
of money (VI. 123—13T7).

Soon after the famine was over, the monk Paramadeva
died and Jagadd mourned for him, when he heard the news
(VII. 1—5). Thereafter he undertook a second pilgrimage
to Satrulhjaya, and Girnar, on which occasion he again gave rich
gifts to worthy men (VIL 6). On his return to Bhadre$vara
he received a visit from Visaladeva’s minister Nagada, who
came at the command of his master, and he received him with
lavish hospitality. While Nagada stayed with Jagadd, an event
happened which showed that the Ocean still remembered the
promise which he had formerly made to the merchant. A ship

1 It was an ancient custom to enclose copperplates in the walls of build-
ings, and in modern times a good many have been found in the found-
ations and walls of the houses at Vald and in other old towns.

2 No doubt, the large Mitaka is meant which contains 20 Man or about
800 pounds.
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with horses, belonging to the king, went ashore and was wrecked
near Bhadresvara at the beginning of the monsoon. Twenty
animals were drowned, and only one reached the shore in
safety. Nagada at once claimed it as royal property. But Jagada
opposed him and declared that the horse was his property.
Against this Nagada offered a bet, promising to give twenty
other horses, if Jagadd could prove his assertion. Jagadi
agreed and drew from the neck of the animal a paper, covered
with skin, on which his name was written. He then explained
to the minister that the god of the ocean had promised never
to retain any property of his. He also let Nagada off his bet,
begging only for the continuation of his friendship (VII. 8—16).
Absurd as the story sounds, the visit of NAgada to Bhadredvara
may be historical. If so, he no doubt came to make arrange-
ments about the government of the town.

Somewhat later Srishena, the pupil of Paramadeva, who
now filled his master’s place, gave a proof of his supernatural
power and divine knowledge. One day, when he explained
to the faithful of Bhadreivara the nature of reptiles, a wicked
Yogin arrived, who began a disputation with the Sari. While
it was going on in the presence of the whole community, a
poisonous snake, sent by the Yogin, bit Srishena’s finger.
Nothing dismayed, he told the sorrowing laymen that he was
going to shut himself up in an inner room and to expel the
poison by meditation. He added the request that they would
guard the door with drawn swords, in order to prevent the
Yogin from disturbing his meditation, and that they would
open the door only when they heard his Humhkara. They readily
promised. Srishena entered the chamber and, concentrating
his mind on the highest Brahman, he prevented the spread
of the poison through his body. After a while he loudly called
out ‘Hum’; the Jainas entered joyfully. Srishena made an
incision in his finger with a pair of nailscissors, and threw the
drops of the poison, which came forth, into a spittoon. Then
the Yogin humbly approached him and sang his praises in a
song, filled with transcendental lore. But the monk prophesied
to him that the same snake, which he had used against his
adversary, would kill him on the seventh day. Though the
Yogin left Bhadre$vara and went to Kanthd, where he disputed
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with other men of his class, he nevertheless was killed by
that particular snake at the moment foretold by Srishena (VIL.
18—30). Jagadd greatly wondered and rejoiced at the great
might of his spiritual director and continued to perform pious
works, such as pilgrimages, by his advice. But soon after
came his end, which the Charita thus describes: —

32. “Then that saviour of the world’s inhabitants, completed
the term of his life, and, listening to Srishena’s exposition of
the truths of his faith, he, indeed, went to heaven in order to
sanctify the eyes of Hari by his aspect.”

When the neighbouring princes heard of his death, they
all mourned for him. The king of Delhi (Garjanesa) took off
his turban from his head, Arjuna! wept loudly and the king
of Sindh did not touch food during two days (VIL 3b). Jagadi’s
brothers, Rija and Padma, continued to work in his spirit.

39. “These two chiefs of the holy Samgha, purifying
the earth with the beauty of their brilliant fame, that was re-
splendent like the trembling rays of the fullmoon in autumn,
and solely intent on serving the feet of the prince of Stris, called
Snshena, adorned for a long time the splendid court of glorious
Visala.”

Other accounts of Jagadfi’s life and the historical value
of Sarvinanda’s narrative.

The story of Jagadtt has been told by several other Jaina
writers. One version occurs in the eighteenth, nineteenth and
twentieth Sambandhas of Subhasila’s Pafichasatiprabodhasam-
bandha,? which was composed in Vikrama Samvat 1521 or
between A. D. 1463 and 1465. Subhaila, who writes in a
barbarous mixture of Gujarati and incorrect Sanskrit, gives us
an account of Jagadi’s life, apparently independent of the
Jagadicharita, but almost entirely made up of absurd legends.

1 1t is difficult to say who is meant. There is a Vigheld king Arjuna,
who was the successor of Visaladeva and ruled from V. S. 1318—1331.
If he is meant, the statement, made in verse 39, is wrong. For, in that
case, Jagadli’s brothers cannot have continued to grace Visaladeva's
court after Jagadii's demise.

? See below App. IL
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His eighteenth Sambandha contains the story of the acquisition,
by Jagad’s agent, of the large rock, which turned out to be
filled with precious stones. The scene of the transaction is
laid in the island of Haramija, i. e., Ormuzd in the Persian
Gulf.! The name of Jagadi’s agent is not given, nor is it
stated who the rival merchant was. The price paid for the
stone was according to Subhasila 3,000 Tankas, not 300,000
Dinaras, as the Charita asserts. The person, who advised
Jagadl to split the stone, was not the deity Bhadra, disguised
as a Yogin, but his spiritual director.

The story told in Subhatila’s nineteenth Sambandha is
not found in the Charita, and there are some incidental state-
ments, which do not agree with those, made by Sarvinanda
on other occasions. The translation is as follows: —

“In Bhadre$vara ruled king Bhéadala; he served king Vi-
sala in Pattana (Anhilvaq). Seth Solaga (MS.: Salarga) was
the Seth (in Bhadresvara),> his wife was Sridevi, his sons
were called Raja, Jagadi, Padmarija and Malla, or, Padma
and Rajamalla.? The trader Jagadi built a market on the
shore of the ocean. Once, seafaring pirates came to Jagadi.
They said, “A ship laden with wax has fallen into our hands;
if it pleases you, take it against payment.” Then Jagadi went
there and purchased the ship laden with beeswax. Jagadi’s
workmen filled the carts, went to his house and said to his
wife, “The banker Jagadd has bought beeswax; where is it to
be unloaded?” Jagadii's wife answered, “Wax, a cause of
sin,* is not unloaded in our house,” and did not allow it to be
unloaded. Then they laid down the wax-bricks in the court-
yard. Jagadi quarrelled with his wife. When she was loudly

1 The Veraval inscription of the reign of Arjunadeva (Indian Antiquary,
vol. XI, p. 242) gives for Ormuzd the transliterations Hurmwja and
Harmuja. Subhadila seems to have tried to make the name sound more
like an Indian word. The Kachchhi merchants traded in olden times
and still trade a good deal with the towns on the Persian Gulf.

2 “Was the S‘eth’, i. e. was the chief trader in the town.

3 It is uncertain, how the compound OQYPTTIAAF® has to be divided.
Both Padmarija and Padma, as well as, Malla and Réijamalla are Jaina
names. I think, however, that Rijamalla is the more probable form.

4 See Hoernle, Uvisaga Dasio para. 51, note 72 and the corresponding
passage of the Yogadfistra, quoted there.
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scolded, she said, “Great sin clings to the traffic in beeswax.”
Then those two were angry with each other after their
quarrel.. Jagad@t did not talk to his wife, and the wife did
not talk to Jagadi. When thrce months had passed in this
manner, the cold scason came. Then Jagadi’s son made a
tire-place of bricks (in order to roast green ears of corn).!
In order to heat it, he threw on dry grass and the like. With
the playfulness of childhood he also put a brick of beeswax
on the fire-place. The wax melted, and (Jagadd’s) wife saw
a brick of gold. Though she was not on speaking terms with
her husband, she said to him, being greedy of wealth: “Look
here!” Jagadn, who was still angry, did not look towards her.
Then the wife said, “One of our wax-bricks has been turned
into a brick of gold.” When, thereupon, he looked towards
her, he saw the golden brick. e, then, examined the other
bricks, and they turned out to be gold. Then he took all the
golden bricks seeretly into his house, separated the wax and
sold it. The golden bricks were five hundred in number. Then
the wife said to her husband, “Invite our spiritual director and
expend the money on such meritorious works as he may in-
dicate. Wealth is not cternal.” Then the spiritual director
was invited, and a great festival was made on his arrival. But,
when the spiritual director heard that the banker Jagadi had
traded in beeswax, he did not agree to visit Jagadi’s house.
He then said, “I go”. Thereupon he was invited togcther
with his pupil to worship the deities, and he worshipped the
deities in the house. Then his pupil said, “Worshipful one,
has Lanka come into the house of Jagadi? Look here!” Then
the spiritual director saw the golden bricks and asked Jagaduq,
“What about those golden bricks?” Jagadii then told him the
whole story, how he obtained the bricks. The spiritual director
rejoiced, consented to be invited by the banker Jagadi and
* went into his monastery. Then Jagadi said, “I took the bricks,
mistaking them for beeswax, but they turned out to be gold.
Through fear of the king, I do not say it loudly.” Ten millions
of Tankas thus came into Jagadi’s house.”

1 The roasting of green ears, pomk or plimk, is a favourite amusement of
the boys in Gujarit.
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Finally, the twentieth Sambandha gives a description of
Jagadi’s liberality during the great famine which afflicted
Gujardt and the whole of India in the reign of Visaladeva.
The date of the famine is put a little later, and it is said to
have happened during the years Vikrama Samvat 1315—1317,
The store of grain, which Jagadt accumulated and expended,
amounted, according to Subhagila, not to 999,000 Matakas, but
only to 100,000. The number of his almshouses, one hundred
and twelve, agrees with that mentioned in the Charita, and it
is added that 500,000 men were fed in them. The presents
of grain, which Jagadd made to Visaladeva, Hammira and to
the Suratrina of Géjani, i. e., the Sultan of Delhi, arc likewise
stated on the authority of a Prakrit Gatha, and their amounts
agree exactly with those mentioned in the Charita. But, there
is an absurd addition, according to which the Sultan paid a
visit to Jagadit and asked for grain. And it is further asserted
that the Sultan saw in Jagad’s storehouse the inscription which
stated that the grain belonged to the poor. Though he, there-
upon, refused to take it, yet Jagadi was able to give him 21,000
Mitas, which were in excess of the allotment tor the needy.
The Sambandha concludes with an anecdote regarding a visit
which Visaladeva paid to Jagadi's almshouse in Pattana-Ap-
hilvaAd. He saw there 20,000 persons who were being fed. Pleased
with the charity, he insisted on furnishing the necessary Ghi.
But his store soon ran out and he had to substitute oil. When
atterwards he made Jagadt say ji i, i. e. make his obeisance,
he was reproved by a bard, who reminded him, reciting a Dobha
to that effect, how much more worthy Jagadi was of reverence
than the king himself. IFinally Subhagila adds that Jagada
built 108 Jaina temples, made threc pilgrimages to Satrumjaya,
showed in eight ways his kindness to his coreligionists and
worshipped the Samgha in eight ways.

The third very brief version of the story of Jagadi occurs
in a comprehensive history of Bhadredvara, from which Dr. Bur-
gess has given some extracts in his KathiavAd Report.! The
work is said to have been compiled in the beginning of this

1 Reports Arch. Surv. West. India, vol. II, p. 202ff. Dr. Burgess’ state-
ments are repeated in the Bombay Gazetteer, vol. V, p. 213ff.
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century by a Jaina Guru named Khantavijaya, “who unfor-
tunately tried to square his materials with his chronology.”
Khantavijaya places Jagadeva $ah! about a century earlier
than the other two works, and adds the following particulars
regarding him. “In Vikrama Samvat 1182 he received a grant
of Bhadresvar in absolute right for ever and caused the Vaséi
temple to be repaired on an extensive scale, thereby removing
all traces of antiquity. He died without heirs in Vikrama
Samvat 1238. In his time a Jaina Guru arrived named Deva
Stri, who warned him of an approaching famine at the beginn-
ing of the new century which was to last for twelve years.
Jagadeva $ah accordingly collected vast stores of grain, and
when the predicted famine began in V. S. 1204, he had abun-
dance which lasted till 1215, the last year of dearth. Even
kings are said to have sent to him for grain.”

Dr. Burgess has estimated Khantavijaya’s chronology and
his statements regarding the earlier history of Bhadreévara at
their proper value. But, in the absence of other records, he
has accepted as historical his date for Jagadd and the assertion
that Jagadf rebuilt the still existing great temple, the so-called
Vasai, at Bhadre$vara. The consensus of the two older sources
makes it, of course, necessary to place the great merchant
by nearly a century later, especially as they are supported
by another Jaina work. A Pattavali, found by Dr. Bbhandarkar,
states in a brief note that a famine of three years duration
happened during the reign of Visaladeva in Vikrama Samvat
1315. The name of Jagadi Si is connected with this state-
ment.2 Though it is not clearly said what Jagadt did, it is
yet not doubtful that the author meant to refer to the story

! Jagadeva is the Gujarati form for Jagaddeva. Sah or 44 is a variant for
s4h or sd, the usual abbreviation for sdhu i. e. sddhu ‘a banker’ or
‘merchant’, .

2 Report on the Search for Sanskrit MSS., 1883/84, p. 15 and 319 ff.
The passage in question runs as follows: fao 39y q'ﬁ [ﬁ] ﬁﬂgfﬁ%
FEER TIAT AAG AT QU F{H | The Pattivali belongs to the
Afichala Gachchha, as may be seen from a comparison with those, pre-
served in the Satrurmjaya inscriptions (Epigraphia Indica, vol. II, No. I).
It must have been composed in the latter half of the sixteenth century.
For Kalyinasigara is the last head of the sect mentioned. Dr. Klatt
has drawn my attention to Dr. Bhdndéirkar’s passage.
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given above. Moreover, it is not difficult to see, how Khanta-
vijaya’s error in the dates was caused. There are, as Dr.
Burgess states, loc. cit., inscriptions of Vikrama Samvat 1223
and 1235 on pillars of the Vasii temple and one of Vikrama
Samvat 1232 on an image of Santinatha.! Though they do
not mention Jagadi-Jagaddeva but other donors, Khantavijaya
nevertheless has used them as the fulecrum for his chronology
of the later period, just as he has founded his calculations for
the earlier times on the date Vikrama Saihvat 622, incised on
the central image of the temple, which represents Ajitanitha
(Burgess, op. cit., pp. 206 and 208).

Equally incredible is Khantavijaya’s second assertion that
Jagadd rebuilt the great temple at Bhadresvara, removing all
traces of antiquity’. Irrespective of the very doubtful date on
the image of Ajitanitha, which, as Dr. Burgess thinks, pro-
bably is meant for Vikrama Samvat 1622, there is in the pre-
sent temple a longer donative inscription? of Vikrama Sarvat
1132. Hence the additional clause is certainly incorrect, and
it is certain that the temple existed ninety or a hundred years
before the time in which Khantavijaya places the restoration.
Further, Sarvananda’s minute details regarding Jagadd’s build-
ing operations in Sarga V. 33 and in Sarga VI. 41 ff.3 prove
very clearly that Jagadtt did not restore any Jaina temple at
Bhadre$vara. He built there a temple of the deity Bhadra.
He, further, set a gilt pinnacle and a gilt flagstaff on a Jaina
temple of Viranatha, which the illustrious Virasri had caused
to be erected; he built ‘even there’, i. e. within the precincts
of the same temple, three devakulikds or chapels and set up 170
images of Jainas, an Ashtdpada slab (one with eight divisions?),
as well as, a gold plate near the image of Trikhanda Paréva-
natha. The mention of an image of Pardvanitha makes it pro-
bable that Sarvinanda’s Viranatha is the modern Vasai temple.

1 See also Arch. Survey of West. India, No. 2, App., p. XI, where un-
fortunately not very accurate transcripts of the Bhadre$vara inscriptions
have been given.

2 Arch. Surv. West. Ind. No. 2, App.,, p. X. The transcript of this in-
scription is likewise inaccurate. But the end shows that it recorded a
donation.

3 See ante pp. 14 and 17.
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For the latter contains two images of the twenty-third Tir-
thamhkara. And in favour of this identification it may also be
urged that there is no other Jaina temple at Bhadre§vara nor
any ruins of such a building. If the Viranitha temple is the
same as the Vasai, it would appear, that Jagadd’s alterations
in the temple were very insignificant, and that he certainly did
not touch the main building. Nor does Subhadila assert that
Jagadu rebuilt the temple at Bhadre§vara. All that his twent-
icth Sambandha contains on the point, is the remark that
Jagadii erected 108 temples. The number is, of course, an
exaggeration and contrasts unfavourably with Sarvananda’s de-
tailed enumeration of seven particular temples (V. 33, VI. 40—52,
H4, b6) and of a somewhat larger number of devakulikds or
chapels (VI. 44, b5, 63).

These remarks, I think, suftice to show that Khantavijaya’s
narrative does not possess any importance for history, and it
will be unnecessary to examine in detail his remaining state-
ments which clash with those of the other two works.

As regards the two other works, neither is quite free
from absurditics and clearly fabricated legends. But, by far
the greater number is certainly found in Subhasila’s Sambandhas
and these latter it seems to me, deserve less credence than
the Charita, some of whose statements are fully confirmed by
authentic historical documents, while others are at least made
probable by what we know from such sources. Only one
point, the question of the beginning of the great famine which
lasted from Vikrama Samvat 1313—1315 according to Parva-
nanda and from 1315—1317 according to the Sambandha must
remain doubtful, because in this case the Pattivali, mentioned
above, gives the year 1315. Considering the usual brevity of
the notes in such works this single year may be interpreted
as indicating either the former or the latter period. But, it
may also be that the Pattavali means to say that the famine
lasted only during the one year 1315, which was a famine
year according to the two other authorities.! The decision of
the question has, of course, no great importance.

1 The Tabakat-i-Nasird (Elliot, History of India, vol. II, p. 873) mentions
a drought, which came to an end on the 9™ Zilhijja of A. H. 652, i. e.
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As regards other historical details of interest, which the
Charita contains, some incidental notes which bear on the his-
tory of Kachh deserve to be discussed first. From verse 47
of the sixth Sarga (above p. 17) it appears that there were
two tanks at Bhadre$vara constructed by Kuméra and Miularaja.
Kuméra, no doubt, stands for Kumarapila which latter form
would not have suited metre. Both the persons named are in
all probability Chaulukya kings of Gujarit, who, as we know,
also from other sources held at least the eastern portion of
Kachh, the so-called Vagada district. The lists of the Chau-
lukyas show two Milarijas, the famous founder of the dynasty,
who ruled from Vikrama Samvat 998—1053, and the son of
Ajayapala, who succeeded his father as a minor in Vikrama
Saimvat 1233 and died in 1235. lere, only the first Malaraja
can be meant, as the second, who ruled in the troubled times,
when the Ghoris invaded of Western India, had more to do
during his short reign than to attend to the wants of a distant
provincial town. Milaraja I, on the other hand, certainly paid
during his long, and in its latter part prosperous, veign attention
to the beautification of the larger towns in'the provinces. His
landgrant of Vikrama Samvat 1043 mentions the Milanathadeva
temple of Siva, which, as its name shows, he built at Mandali,
the modern Mandal in the Viramgim Collectorate. Our verse,
therefore, indicates that Mualardja I. ruled not only over the
extreme east of Kachh,! which is still called Vagada, but at
least as far as the modern Bhiivad Chovisi to which Bhadres-
vara now belongs.2 If Kuméarapila dug another tank there,
the fact proves that during his reign, Vikrama Samvat 1199
to 1229 the eastern frontier of the Chaulukya kingdom had
not changed. Still more interesting is the information conveyed
by verses 4 and 27 of the fifth Sarga (above pp. 12, 14), that the
walls of Bhadresvara had been built by Bhimadeva, ‘the chief
ornament of the Chaulukya race’. There are again two Bhi-

in A. D. 1254, for which year the Vikrama years 1310, 1311 or 1312
may be used.

1 The chronicles mention that Kantidurga, the modern Kanthkot as his
fortress, Ind. Ant. VII, p. 103 ff.

2 See the map, prefixed to Atmaram K. Dvivedi’s Gujarati History of
Kachh (Kachchh desno itihds), Bombay 1876.
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madevas, the first of whom was on the throne from Vikrama
Samvat 1078—1120. The second was the nominal ruler in
Jagadd’s times since Vikrama Samvat 1235, but his power
was much circumscribed by that of his rdjyachintdkdrin or
Major domus Lavanaprasida and later of Lavapaprasida’s
son, Viradhavala. The Jaina chroniclers hardly ever speak
of him and always pretend that the Réjyachintikirins were
the real kings of the country. Sarvipanda makes, as we shall
see presently, no exception to this rule. If he says that Bhi-
madeva had built the walls of Bhadresvara, he therefore no
doubt means Bhimadeva I. For, in case they had been built
recently, he would have ascribed them to Lavanaprasida. The
connexion of Bhima I. with Kachh is historically established
by his landgrant! of Vikrama Samvat 1086, which conveys
the village of Mastra, situated in the procince of Kachh to a
Kachchhi Acharya, called Mangalasiva. If Bhima I. found it
necessary to make BhadreSvara a fortified town, we may
infer that it possessed a considerable importance and lay
in an exposed position, being either actually on, or close to,
the western frontier of the Chaulukya possessions. The impor-
tance of the place is proved also by the extensive ruins near
the modern village, which extend over more than a mile.

Passing on to the statements of the Charita regarding the
Vagheld period, we must admit that the succession of the first
three princes Lavanaprasida, Viradhavala and Visaladeva (8.
V. 16ff. and VI. 23—29, see p. 12) has been given correctly.
The facts, known from other sources, make it also credible
that Jagada found on his first visit to Anhilvadd Lavapaprasida
in power as regent, and at the second Visaladeva on the throne.
For, the treaty preserved in the Lekhapafichdsika? shows that
Lavanaprasidda was alive in Vikrama Samvat 1288. From the
Vastupélacharita it appears that his son Viradhavala died not
long before Vikrama Sarvat 1298, the year of the death of his
great minister Vastupila, and that Visaladeva become king of

t Ind. Ant. vol. VI, p. 193 f. A facsimile of the grant has been published
by Mr. Vajeshankar G. Ozhi in the Appendices to his Bhivanagara
Préichina Sodha Samgraha.

2 Bhandéarkar, Report 1882/83, p. 40, 225.
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Gujarat either in V. S. 1300 or 1302, ruling for eighteen years.!
It is, therefore, quite possible that Jagadd visited first Lavanpa-
prasida, later obtained a favour from Visaladeva and did
much to alleviate the distress, which prevailed in Gujarat about
Vikrama Sarivat 1315. The interval between the latest known
date of Lavanaprasida and that of the famine is only twenty
seven years. Moreover, Sarvinanda’s statement, that Jagadd
died some time after the famine and that his brothers "continued
long to grace the splendid court of glorious Visala® (VIL. 39)
may stand, if the expression ‘long’ is taken cum grano salis
and interpreted to mean for a year or two. The Indian poets
are not very accurate in such minute details. Finally, the
assertion of the Charita that Nagada was Visaladeva’s minister
is confirmed by a landgrant and by the statements of various
chronicles. And it is equally correct that Some$vara, who
according to Sarga VI. 71, composed or helped to compose a
hymn in honour of Jagaddt, in Vikrama Samvat 1314, was
Visaladeva’s court poet. IHe wrote the long Dabhoi Prasasti
(IEpigraphia Indica, vol. I, p. 25) in Northern Vikrama Samvat
1311 current (Kielhorn, Ind. Ant. vol. XIX, p. 20) i. e. on
May 14, A. D. 1253, and he may have been alive four years later.

Even more important for the character of Sarvapanda’s
Charita and even more interesting for the history of Western
India is the circumstance that Pithadeva, the king of the Para
country, who according to the Charita, S. V., 1ff.; (above p. 12)
harried Kachh in the time of Lavanaprasida, or not long before
Vikrama Samvat 1288, can be identified through the Muhamma-
dan historical works. He is, without a doubt, the Sumra prince,
whom the Musalmans call Pitthti, Pahtt or Phatd.

It has been shown above that the Para country is iden-
tical with the Parkar district in the southeast of Sindh. All
Muhammadan histories state unanimously, that the Sumrés ruled
over this portion of Sindh? and that they also held portions of

1 Actual dates from his reign, found in contemporary documents, MSS.
and inscriptions, are, V. S. 1303, 1811, 1317. Most chronicles place his
accession in V. 8. 1300, but Dr. Bhandarkar’s fragment (Rep. 1883/84,
p. 12) makes the date V. S. 1302.

2 See e. g. Elliot, History of India, vol. I, p. 216, 344; see also the Sindh
Gazetteer p. 837 ff.
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the southwest of the province. Their accounts of the Sumris
are, however, conflicting, and they differ regarding the names
of the Sumri kings, their order, number and times. The
Tarikh-i-M’astumi,! Elliot, History of India, vol. I, p. 2151f,
contains the following enumeration: —

1. Sumr4i, became king soon after the death of Mahmid
Ghaznevi in A. D. 1030.

2. Bhingar, son of 1, died after an active reign.

3. Dida, son of 2, reigned for some years, died in the
flower of his age.

4. Singhéar, son of 3, succeeded as a minor, cxtended
his sway over Kachh, when he came of age, and died after
some years, without a son.

5. Hamtn, his wife, continued to govern, and made her
brothers governors of Thar; these were slain and she was de-
posed by one of the brothers of DiidA who was called

6. Pitthu, he was a descendant of Dada(!) and reigned for
some years.

7. Khairi reigned for some years.

8. Armil, a tyrant, was deposed by the Sammas.

The author of the later Tuhfatu-1-KirAm? (written 1767—G68
A.D.) repeats this account with different dates and with some
modifications, which somewhat tone down the obvious absur-
dities in the story of the overthrow of Hamin’s brothers by
Pitthu: — '

1. Stumr4 was raised to the throne by his tribe in A.
D. 1320.

2. Bhiingar, son of 1 succeded.

3. Dida, son of 2, was a successful ruler, who extended
his possessions.

4. Singhir, son of 3, succeeded as a minor, and con-
quered parts of Kachh, when he came of age.

5. Hemf, his wife, continued to rule, and appointed her
brothers to govern Tdr and Thari. The latter were slain by
Ddda, the Sumrd ruler of Dhak.

! Written according to Professor Dowson in A. D. 1600.
2 Elliot, op. cit., vol. I, p. 344.
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6. Dadu Phatfi, a descendant of Diida, rebelled, and
became king for some time with the help of a foreign force.

7. Khaira succeded No. 6.

8. Armil came next and was slain by the Sammas in
A. D. 1351

This story gets rid of one difficulty, which the Tarikh-i-
M’astimi offers, since there is no longer any talk of “Phatu,
being one of the brothers of Dida and a descendant of Did4”.
But it remains uncertain, with which Dda Phati is to be
connected, whether he was a descendant of DadA the son of
Bhiingar or of Did4, the ruler of Dhak, and it is not intelli-
gible how and against whom he rebelled. Further, the new dates
are certainly very suspicious. The rising of the Simra tribe
and the accession of Stmrd are placed in A. D. 1320 and
the deposition of Armil in A. D. 1351. And we are asked to
believe that seven or eight reigns, one of which was that of
a minor who did grow up and performed great deeds, after
taking over the government, fell within the short space of
thirty one years. Such an assertion is simply absurd.

The author of the Tuhfatu-]-KirAm seems himself to have
felt these difficulties. He complains of the discordant statements
of the older writers regarding the Sumrés, and finally gives
(loc. cit.) an account from the Muntakhabu-t-Tawarikh, which
contains a much longer and also in its first part somewhat
different list of kings with exact dates for each reign. It will
suffice, if I extract its beginning: —

1. Stmré, raised to the throne in A. D. 1053, reigned for a
long period.

2. Bhingar, son of No. 1, reigned 15 years and died in A. D. 1069.
3. Dada I, sonofNo.2, — 24years — — inA.D.1092.
4. Singhar ruled 15 years or A. D. 1092—1107.
5. Khafift — 36 — — -— — 1107—1143,
6. Umar — 40 — — — — 11431183,
7. Ddda II. — 14 — — — — 1183—1197.
8. Phatt? — 33 — — — — 1197—1230.

1 In a second translation of this passage, given by Elliot, op. cit., vol. I,
p. 485, Khafif’s reign is stated to have lasted 33 years.

2 Or Pahtf according to the second translation of the passage.
Sitzungsber. d. phil.-hist. Cl. CXXVI. Bd. 5. Abh. 3
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This enumeration has at all cvents the advantage that it
is intelligible and contains only one little slip in the first date,
which can be easily corrected. For, if Bhingar died after a
reign of fifteen years in A. D. 1069, it is evident that his
father cannot have been raised to the throne in A. D. 1053
and have reigned for a long period after his coronation. It
is a matter of course that his accession must have occurred
much earlier and that A. D. 1053 must be the date of his death.
The source, on which the author of the Muntakhabu-t-Ta-
warikh drew, no doubt, placed like M’asim, the rising of the
Sumras about 1030 A. D. and meant to give Sumrd a reign
of about twenty three years.

The importance of this last account of the Sumras for
the story of the Charita lies therein, that it places a Sumri
king, ruling over the southeast of Sindh and named Phatt, alias
Pahtt, alias Pitthd, exactly in the same period, when according
to the Charita Pithadeva, king of south-eastern Sindh, invaded
Kachh and died there. For, if we substitute for the Christian
years of Phat’s reign, 1197—1230 the corresponding Vikrama
years, we obtain southern Vikrama Samvat 1253/4—1286,7
and northern Vikrama Samvat 12564/5—1287/8 both being ex-
pired years. The current Vikrama dates are, of course, still
a year later. And it has been shown above that Pithadeva’s
inroad must have occurred sometime before the latest known
date of Lavanaprasiada or Vikrama Samhvat 1288. It now remains
only to furnish the not very difficult proof that the name Pitthu,
given by the Musulmans, really corresponds with Pithadeva.
In all Indian royal names the termination deva is merely an
honorific epithet, meaning ‘his majesty’. The real name of
Jagadl’s foe was, therefore, Pitha. This may possibly be a
real Sanskrit word, meaning ‘the sun’,! or a bad retransliteration
of a Prakrit name Pittha, i. e. Pishta, into Sanskrit.2 In Sindhi,
the correct form both for Pitha and for Piftha is Pitthu. The

1 This is one of the meanings, given for pitha, see the Petersburg Dict.
sub voce. The synonymous words bhdskara, dditya etc. are not un-
frequently used as royal names.

2 Pishta does occur as a N. Pr., see the Petersburg Dict. sub voce. Erron-
eous retranslations of Prakrit words, and particularly of names, are
very common in later Sanskrit works and among the Pandits of our days.
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correspondence of pifthu with pittha will be patent to everybody
who knows that most a-stems take w in Sindhi. Its possible
identity with pitha is guaranteed by the peculiar law of all
Prakrit dialects, according to which a long vowel with one
consonant may be represented by the corresponding short vowel
and a double consonant. In Arabic and Persian works the
Indian linguals are usually not taken into account, and the
form Pitthu in the TawArikh-i-M’asimi corresponds therefore
to Sindhi Pitthu and to Sanskrit Pitha. The other two forms
Phatt and Pahtdi are of course corruptions, such as are found
very frequently in all Arabic and Persian books on India.!

Under these circumstances it may be safely asserted, that
the Jagaddcharita has preserved the name of a Sumri king
and confirms the account of the Sumrid dynasty given in the
Muntakhabu-t-Tawéarikh. This is a very remarkable fact, be-
cause hitherto the Sumris have not been traced in any Indian
work. It is also of some historical importance, since it permits
us to decide which of the conflicting accounts of the Musulman
writers deserves to be believed. It finally proves that Sarva-
nanda certainly drew on historical sources or traditions, which
in the main points were trustworthy.

As regards the particulars of the narrative regarding
Pithadeva and Jagadi, there is nothing suspicious in the state-
ment that the king opposed the rebuilding of the walls of
Bhadre§vara, that Jagadi, in order to ensure the safety of
his native town, applied for help to the authorities at Aphilvid
and that his prayer was readily granted. It was only natural
that the devastator of Kachh wished the town to remain an
open one, and as natural that a rich merchant did not wish
his home to be at the mercy of every marauder, of whom there
were no doubt plenty. Help he could only obtain from the rulers
of Gujardt, who for some centuries had held eastern Kachh
as far as Bhadre§vara and possibly beyond it, and it is extremely
probable that Lavanaprasida was ready enough to send a garri-
son to this part of the Chaulukya dominions. It is, however,
another question if Jagadi rebuilt the walls exclusively out of

1 Mr. H. H. Dhruva informs me that the name Pithd still occurs in
Kathiavad and that he has even heard Pathubha among Rajputs.
3%
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his own means. Here the author may have exaggerated and
have ascribed to his hero alone an undertaking to which the
other wealthy citizens probably contributed. It may also
be that the task itself was not so formidable as the Charita
indicates. For, with the appliances available in the thirteenth
century it was not easy to completely raze a well built wall.
Probably Pithadeva made only extensive breaches which had
to be filled up. The details of the polite speeches, passing
between Jagadii and Lavanaprasada, must of course be regarded
as purely fictitious. On the other hand, the curious particular
in the message of Pithadeva — the assertion that the walls would
be only rebuilt, if horns grew on the head of on ass, — may
be historical. The Hindus are fond of such figurative language
and among the Pandits the hare’s horn was, and is still, com-
monly used as the designation of something impossible. It
seems equally credible that Jagaddi, in order to revenge himself,
set up a stone ass with gilt horns in an angle of the fortifications
and represented it in connexion with Pithadeva’s mother. The
numerous obscene representations on boundary stones and on
stones, on which landgrants are inscribed (see above p. 15 note)
show what Hindus will do in this respect.

The conclusion of the story, finally, is without a doubt
a mixture of poetic fiction and facts. It is not improbable
that the Rajput garrison was withdrawn from Bhadresvara
after the completion of the fortifications, because it was wanted
elsewhere perhaps against Singhana of Devagiri who shortly
before Vikrama Samvat 1288 made one of his raids into
Gujarat, and that Jagadfi, most likely assisted by the other
leading inhabitants of the town, raised a force for its protection,
which kept Pithadeva in check and even induced him to make
peace with the men of Bhadre&vara. But, the last scene which
represents Pithadeva as dying of grief at the sight of the ass
with the image of his mother, is clearly an invention of the
poet, of which he probably was not a little proud.

The stories regarding Paramadeva’s and Jagadd’s re-
lations, Jagadd’s building operations and his pilgrimage require
only a few remarks. First, it must be noted that neither
Paramadeva mnor his pupil Srishepa are known from other
sources. But this is of no particular importance, as the lists
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of the heads of the Plrnim4 Gachchha, to which they belonged,
have not yet been found. FKurther, the assertion that Jagadi
before his pilgrimage paid a visit to AnhilvAd is not impro-
bable, becausc the times were not quiet ones, and he may
have found it necessary to obtain recommendations to the pro-
vincial authorities. Finally, the account of his building opera-
tions is so moderate that it is perfectly credible. The only
curious point, connected with it, is the assertion that he built
a mosque. This might seem suspicious. But, it must be borne
in mind that even the great Jaina Vastupala erected or
adorned temples of Brahmanical deities.! And it is a curious
fact that there is at the present day an old mosque in Bha-
dres$vara, “the columns of which are, according to Dr. Burgess,?
much in the same style as those of the Jaina temple.” It
looks, therefore, as if the Masjid had been built by artisans
who worked for the Jainas. With these explanations the story
gains another aspect, and on the further very probable sup-
position that Bhadre$vara, like other ports of Kachh and Ka-
thiavid contained a number of Musalman sailors, it seems not
impossible that Jagadd extended his bencvolence to these men,
who may have been in his employ, and provided for their
spiritual wants.?

The account of Jagadi’s relief operations during the
great famine in the second decade of the fourteenth century
V. 8. is, of course, full of exaggerations. Nearly all the details
are obviously fictitious. The only points, which may be cre-
dited, are that he did what was in his power in order to alle-
viate the distress, that he may have opened almshouses not
only in his native town, but even in Gujarat, and may have
supplied some grain to the rulers of the neighbouring countries.
The great Hindu merchants, Jainas as well as Brahmanists,
are charitable and have worked hard to save the starving

! See my essay on the Sukritakirtana p. 35.

2 Arch. Rep. West. India, vol. II, p. 209 and Plate LX.

3 The early existence of a colony of Musalman sailors in Somnith Pattan-
Veraval is proved by the wellknown inser. of V. 8. 1320 (Ind. Ant,
vol. XI, p. 241 ff.). This document mentions also a Masjid, built con-
jointly by a Mahommedan, the ship-owner Piroz, and by a Hindu, Réja-
kula $15-Chhads.
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multitudes in the famines which have occurred in modern
times. The official documents, referring to the .terrible cala-
mity which befell Gujarat in A. D. 1812 and 1813, speak
highly of their noble efforts to alleviate the fearful sufferings
of their countrymen, and show that they certainly did not
spare their money.! It is, therefore, perfectly belicvable that
Jagadi acted in a similar manner, and he may kept up relief
houses not only in Bhadresvara, but in other towns with which
he was connected through business transactions or where he
held property. Their number, 112, is of course grossly ex-
aggerated. Equally, the amounts of the grain and figures of
the money spent, which are given in the Charita and in the
Sambandha, are simply ridiculous. Not less ridiculous is the
long list of kings, to whom Jagadii is said to have made pre-
sents of grain from his stores. Though it is not impossible that
he may have sent supplies to the sovereign of Gujarat and to
one or to some of the chieftains of KéthiAvad, or even to the
ruler of Sindh, the assertion that he supplied the Sultan of
Delhi, as well as, the kings of Malva, and Benares and others
with corn, is perfectly absurd. The only interest, which these
latter statcments offer, is that they permit us to gain an in-
sight into Sarvananda’s knowledge of the history of the thir-
teenth century A. D. If he makes the Sultan Mojudina reign
“in Vikrama Samvat 1313—15 or about A. D. 12566—58, he
shows that he had a certain, but a not very accurate, notion
of Muhammedan history. The Sanskritised name Mojudina
represents most closely the Indo- Arabic Moizzuddin, and
in the metrical Vastupalacharita of Jinaharsha, as well as
in the Vastupalaprabandha of Réjasekhara, Mojudina is used
to designate the slave king Moizzuddin Behram who ruled at
Delhi from A. D. 1239—1241. If, as seems probable, Sarva-
panda means the same person, he is guilty of a slight ana-
chronism. I may add that there is a remote possibility that

! See the Bombay Gazetteer, vol. IV, p. 60 where the following passage
oceurs: —

“The rich did much to help the sufferers. At almost all the chief
towns of Gujarit they joined the Government in opening relief houses,
spending in Baroda several thousand rupees a month and saving
large numbers from starvation.”
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he means Moizzudin’s second successor, who is usually called
Nisiruddin Mahmid, and whose full title is, “Sultin-i-Mu azzam
Nasiruddunya wa-uddin Mahmtd”. Tt is just possible that he
meant Mojudin for Mu'azzam uddin. If so, the synchronism
would be perfect, because Nasiruddin reigned from A. D.
1246--1266. Such an assumption is, however, made improbable
by the consideration that, as far as is known at present, Nasi-
ruddin is not called Mw'azzamuddin by way of abbreviation.

With respect to Madanavarman of Avanti or MAalva, the
case is very different. Hitherto no Madanavarman has been
found in the authentic lists of the Malva kings, and Professor Kiel-
horn has published in the Indian Antiquary, vol. XX, p. 84
an Udepur inscription, which asserts that one Jayasiiha ruled
at Dhara in Vikrama Saivat 1312 or A. D. 1256, If at the
time Malva was not divided into scveral principalities, Sarva-
nanda must have committed a bad mistake. It is even pos-
sible that in giving this name he has merely drawn on his
imagination. :

Regarding the other kings mentioned in the Charita "as
contemporaries of Visaladeva, little can be said. The name
of the king of Sindh, Hamira, which occurs also in the bardic
verse quoted by Subhasila, is probably in reality an appella-
tive and mecans only ‘the Amir’. About Pratapasimha of Benares
and Skandhila, ‘who was famed as an emperor’, I can only
state that I have not found them in historical documents. On
the other hand, I know of no rcason showing that they are
not historical kings who reigned during the period mentioned.

It is, of course, useless to discuss the remaining anec-
dotes, which narrate a miracle, performed by Srishena, and
the miraculous escape of Jagadi’s horse from a shipwreck
(above p. 21). They belong, like the various other exaggera-
tions and fables, to the poetical stock in trade, which Sarva-
nanda like his brethren thought it necessary to use.

To sum up, the unsuspicious facts regarding Jagadi-Jagad-
deva and Bhadreévara, which remain after deducting the fables
and the poectical exaggerations, may be strung together in a
connected narrative, as follows: —

“Jagadfi, the famous merchant and banker, whom the
Jainas revere as one of the model characters of their commu-
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nity, flourished during the first half and the beginning of the
second half of the thirteenth century A. D). He belonged to a
family of Srimala Vanias. His great grandfather Varaniga and
his grandfather Vasa (possibly also his great-great grand-father
Viyattu or Viyatthu) resided in Kantha, the modern Kanthkot in
north-castern Kachh. His father Solaka cmigrated to Bha-
dreévara on the Gulf of Kachh, which was then, and had
been for a long time, an important harbour belonging to the
dominions of the Chaulukyas of Anhilvad. In the tenth cen-
tury the town had been provided with a tank by Mualaraja 1.,
the founder of the Chaulukya dynasty. Bhima I. had fortified
it in the first half of the eleventh century, and Kuméirapala
had dug there another tank somewhat later. Solaka died in
Bhadre$vara, before his sons Jagad, Rija and Padma, whom
his wife Sridevi had borne to him, had grown up to manhood.
On Jagada, as the eldest, devolved the management of the
family affairs. He became an able and successful merchant.
By his operations, which included trade by sea, he managed
to materially increase the inherited wealth of the family and
to secure for himself and his brothers a prominent position in
the mercantile community of his native town. To this result
contributed also his liberality and charity, which kept pace
with the growth of his riches.”

“In spite of his prosperity Jagadd’s domestic life was not
altogether happy. His daughter Pritimati, the issue of his
marriage with Yasomati, bad the misfortune to become a child-
widow. She was given in marriage to one Yasodeva, who died
immediately after the wedding. Jagadi, at first, thought of
remarrying her and gained the consent of the elders of his
caste for this step. But some widowed females opposed him,
and he prudently gave way tho their remonstrances. A second
circumstance, which greatly distressed him, was that no son was
born to him or to his brothers. As is usual with the Hindus, he
doubled his charitable gifts and pious works in order to move
the gods to fulfil his most ardent wish. Finally, he had also re-
course to penances and offerings, and worshipped the god of the
Ocean, making food-oblations on the sea shore during seven
days without using a seat. But all was in vain, and the blessing
of having a son was denied to him till the end of his life.”



Indian Studies. No. I 41

“The first opportunity to play a part in the political history
of his country came to Jagadi, while he was still a young man.
Some time probably during the third decade of the thirteenth
century, Pithadeva, the Sumrd king of PAra or Parkar in south-
eastern Sindh, whom the Musalman historians call Pitthu or
Phatu, made an inroad into Kachh. He devastated the whole
province and destroyed the fortifications of Bhadresvara. After
Pitha’s return to his own dominions, Jagad, as became a
prominent citizen, wished to rebuild the walls of his native
town in order to secure it against further attacks. Pithadeva,
who heard of his plans, forbade the undertaking, contemptuously
sending word to Jagadf, that the walls of Bhadresvara would
only rise again, when two horns did grow on the head of
an ass. Nothing daunted, Jagadii applied to the authorities
at Anhilvad for assistance. The nominal king of Gujarat was
then Bhima II., but the real ruler, his Rajyachintikarin or Sarve-
§vara (see the Sukritasamkirtana p. 20) Lavanaprasada. It was,
therefore, to the latter that Jagadii addressed himself. His
prayer for protection was readily granted, and a Rajput force
was sent with him back to Bhadresvara in order to restrain
Pithadeva from interfering with the re-fortification of the town.
This measure was successtul. Pithadeva was overawed by its
presence and did not stir. But, the army seems to have been
obliged to repel an attack of the Moghuls, who made raids
into India between A. D. 1220—1230. Jagadd rebuilt the
walls, and in order to revenge himself for the insult, offered
to him by the king of Parkar, he set up at an angle of the
wall a stone ass with gilt horns together with an image of
Pithadeva’s mother, represented in an obscene position. vAfter
the work was completed, the Chaulukya force was recalled
from Bhadre$vara probably because, as we know from other
sources, Gujardt was invaded about this time, i. ¢. about A.
D. 1229, by Singhana, the king of Devagiri. Jagadi, then,
raised prabably with the assistance of other wealthy inhabitants
of Bhadre$vara, another army for the protection of the town.
His activity induced Pithadeva to conclude a peace with the
men of Bhadresvara shortly before his reign came to an end,
which event happened according to one Muhammedan authority
in A. D. 1230. Even the king of Sindh, i. e. the Musalman
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ruler, then, sent presents to Jagadi. Jagadd's position appears
to have been at this period even more important than that of
a Nagarseth or head of the mercantile community. Though
perhaps not officially appointed, he must have been practically
the civil governor of Bhadresvara and have acted as such with
the consent of the rulers of Gujarat.”

“During the next twelve or fifteen years Jagadii seems to
have continued in the position, which he had gained, undisturbed
by any important political events. Nor is anything recorded
regarding his private affairs. The first fact which is mentioned,
the arrival of his spiritual director, the monk Paramadeva, in
Bhadredvara must have happened after the middle of the fourth
decade of the thirteenth century. Paramadeva, an ascetic of
great piety and sanctity, who belonged to the Paurpamiya
Gachchha, had performed the very difficult Achamlavardhamana
penance in Vikrama Sarivat 1302 or about 1245 A. D. Some
time later he came, apparently from the Vadhiar district in
western Gujarat, to Bhadre$vara and, as it usual on such visits,
was solemnly received by his distinguished spiritual client on
his entrance into the town. At Jagadd’s invitation he made
there a prolonged stay, lasting apparently for a number of years,
during which he acted as preacher to the Jaina community.”

“During this period Rajalladevi, the wife of Jagad’s second
brother Raja, gave birth successively to two sons and to a
daughter. And thus Jagadii, though denied the happiness of
having a son of his own, had the joy of seeing the continuation
of his family secured. Somewhat later he was induced by
Paramadeva’s exhortations to undertake a pilgrimage to the
sacred places in K&thiAvAd, and to assume on the occasion
the responsible and expensive office of a Sainghapati or leader
of the faithful. But before starting he paid another visit to
Anhilvad, apparently in order to secure the special protection
of the king for himself and for the pilgrims, who were to
confide themselves to his care. On the throne of Gujarat he
found the grandson of Lavanaprasida, Visaladeva, who had
succeeded Tribhuvanapala in Vikrama Samvat 1300 or 1302,
1. e., about 1243 or 1245 A. D. He was graciously received and
his petitions, whatever they may have been, were readily granted.
Immediately after his return from this visit to Anhilvad, which
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must have happened about A. D. 1250, he was solemnly in-
stalled as Saiighapati, and then visited with a large erowd of
Jaina monks and laymen the sanctuaries at Satrwinjaya and
Girnar. After the completion of the pilgrimage he executed
various pious works, as might be, and no doubt was, expected
from onc who had assumed so prominent position as that of
a Sammghapati. He built seven temples in different towns, which,
to judge from the names admitting of identification, all were
situated in Kachh or in the neighbouring districts of Kathidvad
and northwestern Gujarat. He also built a monastery and
several chapels at Bhadresvara, dedicated a number of statues
of the Jinas and otherwise beautified the existing great Viranatha
temple at Bhadresvara, which had been built by order of one
Virastri.”

“Not long afterwards Jagadi performed the crowning feat
of his life, which more than any other act of his, served to
keep his memory alive in his native country. During the years
Vikrama Saivat 1313, 1314 and 1315, or about 1256—1258
A. D., Gujarat was afflicted by one of those terrible famines,
which have so often decimated its population. On this occasion
Jagadi showed that charitable disposition which has always
distinguished the rich merchants and especially those of the
Jaina community. He opened a number of relief houses in his
native town as well as in other places, and liberally distributed
the stores in his granaries among the starving multitude. When
the distress was greatest, he even gave large presents of grain
to his king Visaladeva and, possibly, to some of the chiefs
in the districts adjacent to Kachh. Mis liberality made him
so popular that even the royal poet laureate, Somesvara, condes-
cended to sing his praises.” '

“Not long after the faminc camec to an end, Jagada died.
His brothers continued to enjoy the favour of Visaladeva.”
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Extraets from the Sanskrit Sources.

1. From the Jagadiicharita.
Sarga L

T 4 vansuTAfuusTg-
sefamafaafa fagudanfy |
wfamrfa FfaaRaadanf

¥ I98 wag urAfsatfasre: 4oq 0!
TuAug fascafaagwm
wHmRTgEfawT SN |

WY A fargarfanarfaew

ATA: grEfq FATATFAYTZ | R W
HEHATRafgarafqurafaw
TratfweEyfausfatEama |
g@AaTIgE+ faw giEs
JRTAT UTAQIAZTTHAFT I 3 |
AFTACATTANT FHTHLW

TTNF A9 fam awuafeEw |
uafEEraafas yasgaTg

fumr aafafeiemg fF43aat 1 e
Ja: wEigfaact waa: ufan

w7 w0 ¥ w=wfa q9g:@ |
T ufeantfa arye=ra @ -
mafd-ae srgafia uwd 1 90 0’

1 Metre of verses 1—31, Vasantatilaka.
: ogfq AW FHAAA MS.
3 gYT MS.
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FTaGaLfy fugmaaaTIat @ @y quiwafa g@ fFAarmgar |
F] fr aw swggfugsfagafedraye faays o= 1 a0
feamanigfunarg s AT ATA: " Efa g@ g€ # fawwAa )
Wt JenfagsmgafcanaTat AT g /AT AR A FUF 193 |
YA JTIRAAT I FATSEE T Y@INE: woAqTH g« |
aEmH SfcaaganTanraEgaat gafafa: sfqanaz:iag)’
a9gt '

FETrITAfEwy-fayat gar
faafgarfuufafusmadreifa: |

AT (8 afcaadafa

wafaa: wfafgs fag@@d: o a0’

aferays gawgagTicaen

wrEfgFafarafgataua |

Nugraafaqigadasd-

fasTatvdwata: SAATRCHA: 1 99 1

AMTFIAA FAHAIHATAT

utH gt 3 goamw gfa wfag: -7 -0 R0

Hagdt ufcfsar gauadat ar-

TATHST fF9 TUT AW SUAT |

Wt TfaguuaagTE swt

ATAYATE AACHY AAITH: | 3 1

wysafaufcay Jgargt

Farfuuaafaaa IR ATATHR |- " "7 1w

AR ARAGHATEATA :
Mafsarfunfagaaagas: |

1 oqtfa®e; ouwIfg Ms.

: fagTawe; Ms. fagry.

3 qﬁugo may be a mistake for aﬁﬂ“gi’, as the name is spelt in the
colophon of Sarga L
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Fratfay: gawfae fafuregfy:

gaTAuTfufaasiFagfctaw: o €0

Nftawy agaTTE NRLE

Sfay fadwam afaay T

Had gEaaanayfaaw

TgTET: IR faw 9= w=mrn 1 e
AGAUHARE G ATANNGLYTAGSR: |

e vy fARegad & 7 9w aemmara: . 38 0
AT AAHIRIT U I QFfrefadrm= g
fad sewrgafd@ wgm@ a'iagmgfagﬁgﬂmaﬁa‘r |
UgH: |A{:0q 0

Sarga II

AP TZ AU wRwETa: afieam@AT™a |
AT AZATAASE G I FRFARLIAA_N 9 0
g¥Tr wgfa g9 Fgar Nfaufaamarfay |
gagTfaraCifsaTfca fagafseatayfamrfadt o u 0’
Tt fag= ardafuafaarg

w2 fagafa @ g & a9

A T gFA @FAA g

gratafa: gpcfa afadeam =0
gEETR TR RO T  Qafresied -
FYREAET qgra AZFTYLEE aa fqda
RN

1 f\aﬁﬂ‘ﬁi MS.; metre, Dodhaka.

2 Metre of verses 1--16, 18—23, Upajati.
3 °§‘T‘(‘m‘!} MS.; metre, Rathoddhata.

4 m MS.; metre, Vasantatilaka.
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Sarga [IL

W quETHTE fand: WA |

AHIIRTY A FILT FUIRT: 1 9 0
afergt =gaty swfa wfudtsa: |
sHgUSUNTEiEmaaTfEaatEa 1 2
gaTgaTeQTATCREfafa ufco
JAGTHRHEHFAATCIGAT A2 0 Y W
TaTfastwaATaaT - - wufafaaQa |
Tt fugt wrg sy wearfesa oo o’
Towe T faaar fau@r awdugq |
TUTFATIATATE QTR & difafa: =
FUT 4T U Ffgar framrfeat |

qdty @@t (?) g MEIHAGA: e’
Ffazra=afaa: fas: gaorfes:

W1 ARG YA JREAATIT | 90 |
FHUTAY: ufCET gTETE ®@ Wi
UNATERAZ T T IAAST fA3T: 199 1
FYUAENTARTANTAY AT |
Maragafd ggr ¥ gdfa afg=mga @ 0"
FIAWATYR: HTH FFTRATITAIHA |

Afuddw ¥ AT a7 qUT AT 13 0’

! Eﬂ‘ﬂ MS.; metre of verses 1—58 Anushtubh.
> og T HAT MS.

[
3 ﬂ‘éf[‘&[?ﬁ‘ MS. The lacuna may be filled up by Q“(.T or qTe.
* ARGUIT M.
5 The MS. reads pri. ma. ®ATYF: The first syllable has been
.

changed to &, the second has been made illegible and the Visarga
offaced.

s gEagifa Ms.
T HTH; GER M8,
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famfaafa sag: oquree &=+ |

ud g1 TEEEt amafasafe 1 ag
AMHRQ@TAATFE Afg w=ifaurfaaa
TIE UFATATE w=ed « fa=ww 1 qu
ATATEHT AT FAFEATAL |
AravaTfET aRthitaqy |Td 1 af |
femmwfufamdafdamfaamams |
SAG: YCITATE TTAATT ACAET 1 99 0
NOWFACTRIATI R AETE: |
gETRASfTaf@rar ggsrgar o ac 0’
wfrgrat gnAEt g Mfaadiag |
garfy g2 MATAAGEIATZIA 1 e I
FYATAT FATAFATALHT FAW T |

HAT FETC 7 I AT T H9GT fAT7 0120 0
¥ af FUTAATAIANQATE AT |
FaTfaaguTg dRgATe A qUT 190’
aa: @wfagammaaay AT |

FUY JGAAH qATHIAHA 1 3 W’

IF FETFA IV wfegURF AR |

TFIL wreaATtoa agwqgfta sea 180
THT JumgwTEaT Afe FgIHNE |
azTacfu Wafaufe ata<waa o v’
aaffa aw: yar wfasraifad gfe

1 AIqET MS.

2 oY MS.

* garfag ms.

4 ;Ira MS.

* oqTAAA@Y WAAT MS.
6 :sﬁm\ MS.
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I E2A AT NATHTIIAET: | :§ 0!
awfaEr adae guAan: afqawa: |

g aETeuaTaTiza fafuw 1 e 0
THavmgE ¥ @t Tfg mid:

fael fATTERTE yAFATE@ART: I 2 )
armfautfa getfo FEweEe awEa )
wrggatfaatfa a@ ggadafa: 1 30

fanreEERe AEwEfgargs: |
daamayt afgmgrarfaarfafa o 39 0’

AT T¢ AATNRTT AGAwa |
AFLWT Aifged F& gIW wTEA 04 R’
yfegagargufiagaaa: |

Tt TR a1 gFeg fa=iga 1 33 0
TIET "ATfY AgTOCAERERTET: |
ufgar gafatifa gar M faGwaa 1380
Tfa AW S y@ananrf«asy |

g gmAdT M9 qadia fagur o3u
famfatfa sr=tfagy wmaw &@ufq |
I9¢ wY q1fa TIRTEATAATA_ 1 36 |
=Y ATUfraEe fEwAEIuIfEaE |
Hg FEIHTR UL § QE@ATCWH N 3= |
warfa faw agrfa «iv ge@afa:
qAd FW I a9 ga w1 3en’
F/fA q9% ug: g M qOwAt |
AT FTE |97 Gafawud 1 o u

todifaa i ms.
* quETfEe Ms.
AR ALY MS.
« Y] MS.

Sitzungsber. d. phil.-hist. Cl. CXXVI. Bd. 5. Abh.
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qrufed AT gy STEUHY Y9 )

FAZ TR FRRICITRETHIRAA 1 g9
guAAT FTATRIZIIagar ufaw |

A (G T FISHTTTITNAA: | 88 1
sagSER TR wf@ga gR 7

T AT ofqF FwEr=e: 1 g
Frafaary w33 fHfad afeaga
ifgarauatate garErasafsE: | g
agfaamdmaamy: giga™ |

mgdue a@rd e ArgEia: 1o
MG § ATHAGHITA |

TR ¥ AETHAT FiEawcE@da | ge '
Fagfaat g3 wdAgfeay faw

2fe 7 SwEdfE @ gOwa o ww’
q T mfgarad Ffaq At € ga:
FATIRTYET ARICAT 797 =T 1 U3
gcfaufa qrfa & qraarT@dRET: |
AFW @AY wflydr afrwfa oug
waTfafa IR qaATE FIUATH |

YT A gIAE wgrty & agr nw
fikfa MuamaE arey giEgamT: |

T g A7 wrar T aRgreEa o ug o
FarTAETCT @A sfafaga |
T IngET faras gU=A W uo
swfafuaTTanTHEAnSY:
FEZIIAATAAITUNE: HHTA |

1 °n§\'q'}a\ MS. pr. m.

2 This verse has been added in the margin.
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afggrufnaatastfaasnET

fasEgaRaTY ATSEE TS | §a 0

TETET " " AMAgEfd AgaT @R E AT Uy AR
A w30

Sarga IV.

gigTEitfus fedty afeue @resendia: |

fAf AR TTIET TETROEFEICT T4d 1 9 )
AHURATTIHHIA Agw (e gq q@raa« |

dufaa: SewmrgrRaaaaaTIwaEgT 1 0’
FIfuATiu Sawfdgaaians IFTQUUA_ |

HITT ATHTE FANAA: WARATATEIC 0=« 03 v’
IwTd ratgfas @ 39 weagmifuaafeiw:
FETfa AF faw JArERa awt T qq fqoea 1y
ATATOHS WY | qVC fawrwgraTE afg=w9an |
yatfasTagrure sRfadmaarE fasar T 10’
AW WATQfAaTfagaaarana TriaaTa |

TEFAET FATGAT ¥ d w@E AgAArgEia 0 & 0’
yatfagamafy aggrg gy fqardamr |
fad=r gd gatt Ut a1 s fa waE wa o’
Zatfa HEgRRaAgD 97 afgTarase |

¥ UT J&Ifa gETfHATa arqmuaAt qwuwe™R 1 ©0°

1 Metre, M4ilini.

2 Metre of verses 1—30, 32—34 Upajiti.
s grgafede; dafaa e us.

¢ wRfFaTATe Ms.

s ofgsTE°® MS.

5 ogTER°® MS.

7 The figure 7 has been left out here and put after the next verse.

¢ WATEA; qATW: MS.

4%
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TTAW AR I TG GATATY HIATHATY |

o wRTER yUfune qwifa aretewd €39 0 e

§ |=urarfuafasng g2t deafgae wgma |

TR yuE FATREN ATATOATRTE AT @A 0 q0 0
gETfa ST aewaaE ACITET™ g Qrfaaret |

T®TT IRy ¥ vF gmfagfeafta asufa @ 0 9 0”
q madrdtageage 9 soefa a9 3w |

FH uE WIIE T8 QT UTHTOHY T 0 R 0
AZTE FATCIANIIAAGYT YU Faufaw: |

T&TA aTaTUARY gEATfgETEEY @ sgafEg: 1 a3 0’
¥ WA gACgA™ SrEafyay fqgreta
ggrfa a9r AfeTad<d € ua urarwfagtgda o ag \’
AFIATRY FHWAR 0 a9 A a0

THIFd FATE WTT UTHTQAFIHAITHI: | QU |
AATIIATRIIHAE T AuTaTUS: €Y Srg=fdg: |

N qARTE T IQENT wgHL afgram@ae 1 ae i’
HEragy wfwua {5 gw@ATT" q9Tg 9 |

o Sawfuat fraafafa @ fafeaasaa: 100
e facqraas @y faarfud afc u+ @dgw )
YTATY gAY WERTR YT GFr9d acpe @ fagria 1 a '
smfaed ufegw AT FAEREITII: AHRTRA |

LI MS.; °®TIC MS.

? ALCETHR T MS.

3 :!g'}a MS.

. :lgrfq MS.

> gI° MS.

6 qTe; °FI MS.

T MO SHTATA ; °®F | T MS.
S THRE Eran MS.



Indian Studies. No. 1 H3

IAHANFHAINT: FAW: AHTEAY AAGEATE Il ] M
aaTfaATITRasfaad J1d |FaTgagfeumEr |
famrazRfu s aerrgufamat & gaafaag 130
Ty wfgafa @ avdg@@ ga« FCAlZHT T |

T agTAY & fuw: wewfa faawar fadwATaa™=m 1 Y
aZtgaTsETIfusaT TT U+ adr ArayArfasTE |
sgwfdE @ (W ¥ Twafauray quraam 0w’
1T MSTITEICIFIYET faRfaa@e avfaar &)
FEYIAFATEATA A9 qa@rafc giggar | @ 0

¥ FO AggCfuar qeiged fagaa 9w/ |
faared swrgfaaargRaaaguzefas 1 00
Ty ggat gfwwt Tafrat a= @ Sfagse

Y sargfa g8 ARE & |iwd A9 A gLE@rA 0 = 0’
FraTfca: AewrgwarEt a¥@ agrafaaggien

TR A ATTIFATAGATHICIL AT N e’

& fafqwe afanfag @@ oAy gEr: |
fasfa Qe gamaiwaTe aasfafa @ @iw 1300
TS W AWITFHRTL T AR F9L & |
fag srdftwegedggafdan waRfTTfEay 1390°
TATARET AaeCfn aRfaagfaefatdsi |

¥ awufEggaraus gurfafa wwa @@y o R
Tath arfa sacwarfa 22T a@ fawfeagun |

ATH AR CEYRIATAA@O® @ FSATE: I 33 1

! GATE MS.
(2N
? gq MS.

3 Possibly two lines have been lost between 26* and 2.
+ snfgfa; gTaa Ms.

s AFETEC MS.

6 Metre, Salind.

AT 'ﬂ“ﬂzﬂ° MS.; dT&° MS. pr. m.; ‘iﬂ’g MS. sec. m.



b4 V. Abhandlung: Bthler,

------- I 3% | YETETE - gy AETET WE Y-
TR 919 Tg9: &4 g0

Sarga V.

Ay AR fRfare TR RsHTET |
Hrdtaea: gat wurfa wrofar# faed wowa oo’
Wy fafearafawe wswww fow FwTw |
FREFIAAITAINNZHL UM & 3T 13 0

T afayude Fhiwaa T Exw

¥ FTf e AgyL™ gaRuTAg@rarearnfEd u g o’
ATE I EHY faam @fawd a1 g% =9 |
Mfiae: wgdt § Yuy 9w /g fAmurRwH oo
HZHX A7 AR fAugw IngaaE: |

& fiaAfu fagieaTg arcracamauayn | & o’
ANTTA: T qF AT GIWLTQ fawa qvaga |
agafraTuadrad afafa et arEga @@ o
RNIRAT quiaddtaqgas awtfa waags: |

TFEd Jeacafw wify agr furarfe 5 auaw a =0
a_fa a9 ¥ e NATHIw geMwagfaaa |
T E 1y fat== afd g af® fafganga o e’
FUAT @ YEIf g qrE gATHATRE AQEET 99 |
FET AW FH GO gAwd fo FRE ¥ 090 0°
fawg agdfauraRar vaEal ANYITHATEA_ |
FITI fATEAT T TIRAGTHEA 1 93 1

1 Metre of verses 1—22, 26—28, 32—33, 35—39 Upajiti.
* fHAQAT; “HUTHERT® MS.

s faQET MS.

L g A MS.

° ATIHT MS.

6 a‘g:’p MS.
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fa gas sngEae gd srFafafundia

T AN+ faw Fcfa® waanihilda afa wrfa 1 ag
qq ¥ ga: yREaurar favgadw farwdy

THT FUF: JLAT JAE A ATeRE aIgAA W w0’
fasmfawrefiarssraiegt AHEEaRy avw@E |
TETUfE® ¥ U AN AL AMTURETH W 9§ )
qu: § STqEFHEE wRaTAART yaArfaay |
FNfanca® a9y a qUEd I fRadu|T: 1 qo 0’
T ARgATaTIRTAER TR AATTHR MW |

wFT: Mugfa @ Ir97 guifa @regd fEmafa 1a= 0’
FfgFs 7 gaw gAfa Ja afegay @ T
F@fAeTw faaras@eaa: fad Aga@rs | qe !
FHYEA: gERIfag gOad ARATIAT |

T @a e A9 f@T § fqUad aguasan 10 0
gfg w@? faaci gume wwevRifadar s

Ty I FIaATEAT TATHTTITHICT ST I 9 e
TARANTAIGUIE T eAGUTTIZATACE |

FgaCtut faady fagra gooa@EREfa IR R
29 AAIUHFTZ HIA: GHAEHATATAS
FOTfagaTzA=aufaryw FARY |
NutaTEwafafa wezfad fa ag@aqy

W waa Jfcamfear ¥R w@srEa 1) 0

! gRFEAITY MS.
: 97 §; ICHAE AT @ WATE MS; possibly FfAAGIATE:
to be written.
3 g MS.
4 J q; OATARWCH®; HITAT® MS.
s gﬁjﬁﬂ: MS. pr. m.; ﬁﬁa” sec. m.; °Hﬂ’a(; (TW@%&W MS.
S YO MS. ‘

7 Metre, Sardilavikridita.



b6 V. Abhandlung: Bithler.

FATTTHACETEHT HTANSHATITRW

gaNZgUTfEs fofaas avew dafoaa |

ZRAATT wTaceer @ Ifow afifw-

oy FATETANIAaaTEg faggfe q 1y’

gfedt @fa wrafa mit fafewrcrfafrarasrdE |

Frwe fe a1 aureal @w AT T wgaf=eon v

TaT gRar fogdfaurar fafafsar yfcaet=ae

aqrfy Jwwy NEEr ARq atwi wfeareag 1 G 0’

WFAAIITY FAIZAN fATATERTCATHNT |

¥ gFaETEEfaad @91 @ §WEa T T 100

FYRITTHIG TINT FRFRAT @ Ffed wme

HUTAARZ YL g wfewe ar wfewmare: 1 =0

afg sfacfe gy afafacaafa agr & gaaarfa-
THHA |

fa gugwwadtwt wfa  degiranfoaeam WwEaE-
@ uent

weafq fMguTaEsTy wwd fafaus a1 oF Wrgaam-
arfa |

- farfuref@asfgamr@muwawass & Qe a@mE

‘ qF 0030 0

MrgEFaEgfaraTRE Twe

MATE IR TZTUARE TRATTHAR |

LERIRCEHCELCEENICLIC I

MHTHTATHETE A FrATAR AT 0 39 0°

1 Metre, Shrddlavikridita. — ¥ correction in margin; W'g"fﬁ" MS., cor-
rected to WETFHC.

2 Metre, Vaitlliya.

3 a’mfﬁﬂ, SITHT MS.; possibly W" to be read.

4 Metre of verses 29 —30, Malini.

5 Metre, SArdfilavikridita. — qf(u'ﬁv MS.
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WA FAwFURETEENEIA fAwATa |
qAEATRE ¥ IR wiw st wrfu fawe wwoa 0!
HHA FTCAY @ FAATAMAACATF IR |
gatufeeTfaft AgsdE@TaagaT™ 99 1 33 °
AW A 7 A FTWrAIHAw orfa
¥E A wfgmgfans @y dstfugarcfaata o 3g
FAFHY TR G § ITOCAY TYFA |
TuufiETfrafEygamaag faosmma i v
fayuamE ST I ¥ YI9T gRIATEA |
fasmfawrafigrura Fdfa At fe qTRoaas 0 3¢
F qraeE: uftgs a1 @ wrgdtw wfegfu dfar )
wq9 AT WA @i aCgwtasAw 0 39 ¢
TAMITRTLAAMITAT AN JUY AfwAream |
w1y FaTAfafifafuwraegdr @reFSEdEE 0 3s 0°
garftd ¥ faforant afcgtamafoatfaaaa
FLZUAT qUTY FH | ST T FTAAST N 3¢ )
FIAYFEIMHATH WL |ATIT wfwd = |
Phaaw & fammgErerTUERggEITaCa: | 8o 0°
frsggauafiuns dfrs faw fagadin |
yfGitfasfady sagad amgmafafuar gufa @ 1 ga 0’
ST RN TETETE - semgEfa agTat
g Tufagdzat AT@ ugH: 64U 0

t faQrsATA MS.

» T wgae s

3 Metre, Salint; WA - F Ms.

s g@fg Ms.

s gAY fqe Ms.

o g’-iho; ZEIHTUTA MS.

T Metre, Svagati; q"rg?a-inﬁrr# MS.

H1



58 V. Abhandlung: Bdhler.

Sarga VL

Ay gftamuigdraaTt agmafa |
HraracaEaTE: gioitfa anfata: o a '
NTFIWHGRTATEE T T |
waTEavATTE fafdy fagy aw 0 00°
T waayy Ffuay ¥ fawata |
AT THTIT vgRT FAW T W03 0’
FZUZTRY T/ TAuTer® F=afa |
WMATHACEEH YTCW q: THTAS: | 8 1 FIAA |
waTd wagwTwt dufyufaurfaa
TFNITHHTA TYRTT FUTIT | 4 0
aAGITCYH et Srfcaifaafea

TN FHAANH™ FOCH ARTC A 0 & 0°
WO FEINET FRRIAAATE & |
TENuTEa™ wqe s ¥ afk 1 9 f
T qTART: @ WETHUTIET | ©
TuasOE®E gogfaarfa: |
SAGTHLAT WATATAFAR 1l 90 |
yftate fogaws gfcageaa: |
TRTAIRTAEY aggAfaarfasia o au o
HTIRTCFAIFAT ATFFAHT AGATRHYT |

AT ATTHATATRHTIRATAAE THA 0 o |

1 Metre of verses 1--91, 111, 114—115, 123 —131, 134 Anushtubh; Wﬁ"}l’—
FIfaaTe; *qTEYe Ms.

2 TAAT MS.

s geq 930R marginal note.

{ qTCTY MS.

s e TIMT; HE MS.

6 Regarding the construction of H‘ﬁg see p. 5.
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fawr amwifrargatamwin g=eA )

¥E Aur et at HASAFAC 1 a9 |
HETAT AT FATAT AW o |

|1 Tt IwaTATE fafds wfafafear o a0
fog=ll si@UTIRET IV FIAG |
suTRsafasTAfanEr awdr fgE . e '
SAGAHRATIHAT THALAT |
fawafdruarare FAT I3 FAT 020 1°
Tt 7Y TIERAT FHY TWISIATH |
MamMEE 3 AT AF_T 0 R
WY [ARITHA GEITITAATCAH |

THT TgfIT FdrIAAEHg 1 3 0
AAUHATEAUACATCHI TN |
ATaadr & e o3 0°
FRTNENRITEE™ U3 TCAT |

wafa gfediga: FaTITRTRATIE: | 9 0
d Sg@yarwd fauiufaay gt
ITNTATA W RAATAAT ) T |

AY TRIGATHTT A IFAE I |
FagTaTfEEr (u WAL T4 0 N
AN fAAENTEATY: FEEW: |
AIRTEE WH FIATARGLT T 0 30 0
gfv gAY gaww fafad@
guatfyuafass sargae AFAA I 39 |
Tafadifu @ery W= gT=d |
fafcara gfeast gacgarfzs s

1 fggwt M. 2 famafawe; gﬁﬁt MS. ? Scan GIWHHTZ®,
as it permitted in Gujariti poetry. 4 fl’ﬂ‘.’fﬂ MS.



60 V. Abhandlung: Biihler.

TrETEge M rREy ARt |

§ g IR AgTaEAafcaTT o 38 |
FHQETTIHT q9 U7 faura &
TIFY AId® ATY FTAAYL A N 83 |
ot AATER gt |
TR fERATET T A ATYOHA 1 g2 0
TUFAAEfTET qUITE T =Y |
afcat st Tt S THATTHS: | 83 | GIERA 0
W FrFfaafaaaaaeata |
FUNIGH ITRATTUAI @A | 88 1
fomm=t gafawd @ aTCEATEHAT |

TH WUTITATY F=T ATrdgER 0 gy 0’
a97 fAEwurde agrfaranfEs: |

#af gadud ¥ FgarSgaaa 0 8§ |
AIM(EAY @A FATHATHAN: |
FTTITATH ° TTKT ~ FAITIARTA | 8O I°
gRafaafamamaEaTEAE S |
HreTas: g a7 faurEt gaatfest o ge 0
9T FfumagT® ARATIFAfEY |

MY FTEaNAY ag@ HETTD: | ge \\°
FASTEI W FfotaafE |
FHTYTT T@TAT SErgsargfagd | vo |
arargHETfETe R sgTar I FRIH |

1 OFHYTFT L MS.

2 °§“’1|'r'ﬂ‘° MS.

2 ogTRY®; “HIwHLA MS.

* fererm ms.

5 mfaﬁ @Td MS. I am unable to restore the second line.
® CRIZTET MS.
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A RTCITHTE FAAT: afq@a: 0 uq o
gafanfadidured sreadtaca |
WTHTE FAATATR AL & F90rwa# 0w 0’
awTfusaaAyg faa ficfEatog o
a9 MUY ASTEIYTETH | U3 1°
TAITINUR F9 grogTafsaraas |
FICITATH ATAIRAT. ATATGHAAH 1| ug |
frasary @ simmagefafEa |
FA IF(EAT THATATTEITSTAT 0 wu |
FEARWITTER AR IFATCHY |
ATETE IfmaTeE ITQCEEr @Ay o ug o’
AT ULARA™ O TWALII |
WY GEUATAT & WFHT TCEHLE 0 4o 0
T aaniireanggatfaad |
A9 FIIAWE qOIE @ g=E L w0’
I drauwTETEt fawrETat @ odrcdt
Y TEAY U TIATIRAIIERCH I ue n’
§C utaeaw fud sivwdfyan |
WYIIGTATE ITITIUR FAAETET: | €0 |
AEZRATACATITAC - TIATHE: |
|ITINANTEYCHY a9 JIaTa I €2 |
YATYTTY A fa g9 wimawea |
FATHT FOR FARTAATATTAET W € | FJIHA
' oqTAY |T°; WETE° Ms.
> The YA in the first half verse is pleonastic, and the accusative
°PTHHA_ ungrammatical.
3 OFHT; ATCYTI® MS.; probably FHAYWYIT® to be read.
- - gfa
5 :Jé'& MS.

5 The HYH in the second halfverse is pleonastic.
N



62 V. Abhandlung: Biahler.

AIZAYT T @ FiEgamT |

aq vt @ Taafaat a1 €3 0
FAHIfA agTATE DR EfrawaE |
HTHATCWR, FoFERATRTCAE TF I €8 1
TgEIUEA g AT |

fafom swifa @ed Fasigafasa 1 ¢ 0’
fC gAY FAEHAA: |

TET SAgEHTe FArATiATTAfa 0 §o
Nfaagady Fdataay fawara

Y |3Tny wify sa=arafy 1 ¢= 0
TurfERy WY HMIIITATATRET |
gaAgTaflq ytATAr & A FCT dUEH 0 §e 0’
fOgAfafqas sas" TOHIA |
FAASEA IS TFESFafaZTa: 1 90 |

e UTHR AW O™ I 19
fegaqurCfamafa q@u=a | 93

YT FAACHY W gATFATATA |

¢ FAUTATAT FICATARTTAITAGH | o 0
gOafga afgwny aqy qa: )

J@T FAigis IfE Fa fHaf 1 903
TIRA FATRTGAY FTHATH: |
gRiTderaTd smar®y wurfata: o o8 0
T3y R Fdtay w99 |
FETATTHAT: & A gfreTR 0 of

' yfafqwa: Ms.

? A marginal note: A 934[]] TR FIAT 9393 9394 4398 IqT-
STAT U u.

? WTHY MS.

¢ o ; ofagTaraT Ms.



Indian Studies. No. I.

gfiwE aur arfy amfacrE=eT s
TFHTEHA ATATHURTY FAIZW | 99 |
Magrawearfa agr swafsa: |
TAAgFATASA Afewy Sr@a=aq | o '
FrETfamAWEfary T0FTE |
featauguTfuEaTRgy qwy | ve
wwitnzifafa s¥Svuywiaasa |

AT wftwTA @@ Yafq fafaa oo

FIFRIL W Fagah FI=A | ©3 |

AT FuargrR A« ag fafgan |

AT AYT AATEA: GiOd FORTHFAT 1 =8 0°
fa Tt 3w yar faaE @reawa |
Y AT 7 W A7 FHY FOT G 0 T 0
wgTR fz @3 Sy A=y

TR EEAHIEIQ =S | o 0°
AT AEWE AT FTRTSAT: |

TERT YIATATE AFATATE Z&LT | T |
amuafgaran s faaa=ag |

UG FGATATE (T g FOaHa 0 <= 0°
st Frawara swgfcfa wifg

aw urd fogs Fswar gfguifean 1 =e
IITTE FEATW @ aq FQHTH |

1 weAgE; WAEY MS.

» HYErE: °; afd MS; @FA: MS. p. m; GUTHFA: sec. m.
» emyey; yfeawTe Ms.

+ Fvgwm:; fesT; AT MS.

s qrfagfafa Ms.

¢ fagd Ms.

63



64 V. Abhandlung: Bihler.

sATATEIRTE et ScEAtTtEa: 1 00
W|ATTHYAIET &S I |

g A JUATATERE®: I 9 |
tfa J: sfafaddars sat fas o |
AFIRIC ITH FAAYEHT AT I Q=3 W'
Y@z Mufast @ arwai= |
STYRYUATI=H W FIHITIT I 98 )

¥ gIeY FEATfu U FUHIH |
THCATAYATE A ua s 1 a4 |
FERW FEATW ¥ IFT FOHTHA |
JuTETIfEaTaT ag7 ATATAT | ¢ W°

¥ QT WA MAATT FE@H_ |
FETAHTAT F FEET@SANA 1 o W’
TR waTUfdETa FraaraTg @7y | '
Trfywd FraTfo wet auHTETT 1 - 1!
wfaery afiuS Sfwanfaya az1 )

¥ FITA FEATIW AT TWHIAT | 9 |
TRATATIH FEATTATCARZTTHT: |

ST FHATYTT AASSATIEFTA ) 930 0
TUHMTE IR fETiUETE Sifemw |
faqramiITETE FHATT AT T 0 939 1
AFITAGEAFAT TIAQT ATHHIRTAT H |
[EIEW AMATIRNTH g@aY 1 3 0°
tfa g@CaAgEay fagus figaeamsa« |

' YT v
2 gEYTfW om. MS.

s MALAT - UF{; FYAFL® MS.
¢ JTHI® MS. -
® Metre, Arya. *HITARTAT &; WETIH MS.
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NG FAARASIFAT@ALCHIaaTH aGa: 1| 939 '
TATETE -~ - AIagafa AgTaT Fawaadsiasy
ATH 98 @ 0§

Sarga VIL

fatga 3feaw qifcucr swdtaafy aaw <fwT@
TAATIH JRRGFAYING 9 qqg@at aufg o a 0°

TR AR fafgargaeafaaadagaa |

FAIAA AT g FAr Wefg WA Fagh gt v’
faawraey faw Yadafeaaadia=faa: gody |

TR fafFausaaT gfeursgrasadr gaaq o ¢ '

T wFAfRIHuE a@ srgsmraafraTicaTT |
fasgasareafafaucgdta: Nfaafas @Faa 1 90
Frawfafauafadaar awre: yfafcam afEw |

a7 Hiwaqyq fMAwEEINTTag gewa: 0 = 0°

YstE seuEe aQ agomadt gawm |

SAAT AGAEANAT AFATY F AUTALTAR | e ||°
fanfag g Far w@RF vF gIO© WA

A faw agdad faw gfafa awre get 1 qo 0°
yunfaaTaTe @reydwrat aw gafaaryar |

saggfa fadtga aa v agrfu afawr sfowgar o qq
wrefy agfa @ ¥ sfawenig ww fafygas

1 Metre, Pramitikshari. Il“&!\ﬂ‘(° MS.

2 Metre of verses 1, 6 —7 Pramitiksharf, of 5, Drutavilambita.
3 °1l‘( MS.

+ fqAETINE MS.

5 Metre of verses 8—16, Rathoddhatd QHE&Ad: MS.

o oJIA|Y MS. )

T gEATHAT; ATIAE: MS.

Sitzungsber. d. phil.-hist. Cl. CXXVL Bd. 5. Abh.

<

65



66 V. Abhandlung: Piahler.

wRyZafa IwgT g9 fadnfd ggavimamaga 1 = W
ranfaafa farm Srogafaaegy awwa: |

wAWT FfMaarge |9 vEATy fasarfaaw 1 93 0
FFATARGT AR Arretafa v@wEq |

wfai iy w7 IRy 9 J7 w@fa g =wfwq 0 a8 o’
a9y @9 yuiwmareatfanfd fgoat @gaa |
TIAHRAT fagawar mfacs yfadrawTfe o« '
FrawfafariaErwa: Nragagaa« FreuT |

Wifarma faaci fasmoy & @ gafa At a@ 0 of 0°
WAL AZIATAATT g qgfa waa o

TR @Y 9 FOGUIWT FATA: FGF FEAWY 1 9% |°
7A@ AFAATCETE 6 FAIRW THIC A |
FRUENY faaauy agT fau®y sweaqy 1 qe W’
fani=uw ufgaw a« FJIarfe 19« ¥ TwA & |
FOFH AT FACHHATTIE W 20 0
afeia gieatagr song warfafa fagan |

w¥ fanmes g AR W wag fagamoRan o a0’
garedt arafayg @feat suradga A7y 9 |
waTaEy g agafgd Fav=r zag wEa | R
FRTCARFIATHATY T TG F WU |

1o MS. pr. m.

2 o:iﬁra: MS.

3 FeHmATAAT MS.

+ fqwtwat Ms.

5 @Y MS.

6 Metre of verses 17—32, 35—36, 38, Upajati.

" faw@y Ms.

s TR MS.

 fawsTHe M.

{1 W waeEfge Ms.
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faeiaas gRaaAAT g4 9§ ATARTETEAGH | 3 |
Wufey a7 ga@Afa € THAFTOUA FA@ |
fadigATE 79 @EE TR Ewio gEEr 0 g 0
wEwaae faarg gicfaoe aw et faeny
FHRTCATE TTITERT AT FHIE T FAIRAT | 90
FOgHTmaRIATST e fasgay gicams
B2 AGEYT GYAT TET AUTAATATE GAFETR: | § |
famfias @ 74 yuw gOIT wfmacn 9
e AT FTRAL ANIAATARITIGE qT I 0 1
q Hifn+ gieedr swmg arenaurefafufoeg#dg |
A fearaaas 9 A awifa g@ g HsATA ) € |
FYTYL Y TATH W qATFA R AT |
FaW Wy geg fAafa gfeaiw w7 v e’
frymygfcfa gmarafayfantaiam @ e« |
Yt FASTIAL TUTT FeWAE ¥ fasrear=: o 30 0
HtHagragarta yARETEaRE adrgarwE \°
& qrugTaTE 9L ufCRgFTET SfEarasr o 3
T AUATICY Y ATIWEL: FAYAA: |
FASTNFTCRC fAT AT AT FLHTFATIATH 1) 3R |
SHICITATE @ oAy wie: few fefansefy |
T 918 fagun+ @ fgwgy @rfa = fasgyw o osu
AGTHAT TFRIFET FOACT Waag fqqg=r |
Wi ggdfadt g syEgufaaret o es 0’
IF TR U RO ATATTARET-

LI

2 ogEYTA || M.

? AZIAHTHT | M.

+ wrfefag Ms.

5 !!ﬁ-ﬁi'('[; yufae Ms.

67



68 V. Abhandlung: Bihler.

ifasfucfaddiaanat Nagwefast |
EARLUELUIERREERCEE L EL ALY

AafieaEgs AT NHaTHES: §3en’
AT AR sSomgafca werad fafaen-
WTAWY ATH TR F& 090

2. The Jagadisambandhah from Subhasilagani’s Panchasati-
prabodhasambandha.?

AFATER Forge ArrewrAesgargdafa’ | q g 99-
FEFITE FUT & | AT Forgafas’ qraursd agiaag-
T’ g @ | a7 FgErfeat’ adar | 3g SAIan)
Fafawd’ ®d 99 | 97 T qEAT FF@CEn’ ¥ | TEHT
g FE(T]feaNTey’ AgrEr fMddt | ® 1 afy: wfda-
@R grfaa | awwgufaway grafo afosit ) sy
T | g Aggfat a@ | wufe afe @R | faaiR

1 Metre, Sardilavikridita. oqTTIW® MS.

The subjoined extract has been taken from the MS. No. 2020 (Weber
= MS. Or. fol. 771) of the Berlin Royal Library. A transcript in Roman
characters was kindly sent to me Dr. J. Klatt, its discoverer.

)

3 W means here ‘a banker and merchant’ and corresponds to Gujariti §T3

or TR, which, as well as FTSHTY, is the common term for a banker
and wholesale dealer.
I. e. “a trader (in the service) of Jagadd™.

This is Gujarati “ﬁ ‘having filled’.
MS. aﬂg‘l‘ﬁ(aﬂ‘: This is Gujarti FGTL ‘a warehouse’, compare also
Hemachandra, Deéi Nimamila VIL 45 JHEATCH TTEC |

The MS. adds ﬁ before ‘ﬁﬁ. — The author uses the two nouns as
»
neuters.

s FEETICAT® MS.
» gEEfTagye Ms.
1 gfusiy Ms.

11 This is the Gujarati ﬁ.g%

-

o

=3

-
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A TuTd ! AwTiw afger ggEEy TEATAT AW 7w |
FNGATTAT q¥ W W @ @ AT A9 W | GreOars
Ifqan | HFHOIFW® FAWE ATIATTIRA FLW SErUTH
WAA | /A IIfOas 79 YguiREE | 99 TRy AgTuT-
g WA | qw dgafe wfcgd | g fa greaad worg o wed
afuen ufz asd 9198 wwufa a=gfew: nwarwag | qrgw
wnY ufrww qargaa qgratfa anife agsss wafqa | =3
faaTdr @ fF9q | @ FAY:° WAFATL AW GHG TQT qAAE
faagt’ w@l ¥ QI8 aarwrg 7| Ay gfaaa fa-
arfa sdw: g @« ggfa’ | 98 wawew | aw agw W9-
AHAT | AT TERTFA’ FA: WG | AT SOY: AATRHS-
qufanfa agr famafa | gfadt yadorgfed F0fq | ad@
T HETEEd’ Wrad | vewy faafu a8 faga o qay
fagEd weQr faeifaa: | augewwgetta @Etf fdarta
I3 w=iTar | fa gmccAnTfRsagE: 1 ac 0

AFHL HTIAHUT TR TF | T69 NFAON" J9t FQ-
fa | @reaAfew? Sfew | AN w@lt g YAEAgUATEA-
WIFT IUT: | IASATY: FAZ AT §F ACATATE ! | TRIT -

1 W MS. pr. m.

2 oYY MS.

3 W MS. ,

4 ‘qﬁ[m'q*' MS. — H‘g is the usual abbreviation for HZEAL, the mo-
dern ﬁ%ﬂ"l‘.

> agf\ﬂ or Hgf\ﬂ MS. — “Who is not overwhelmed (i. e. put to shame),
2 > Co s 9y
if he laughs or weeps about his affairs before people?

b ARRIAT M.

TRy MS.

s FrEgWTIA MS. 9 FTFAA® Ms.

0 TTRAT™~ YATT YATTHC MS,

11 This is Gujarati TSIV began to make’.
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QU qrawfIEn’ FFFRAT WAGT | ¥ WWA | AT AZA-
¥4 wfeaafa’ | afg wgar Q=a ag1 us =1 ATgA | 9T
ST’ AT FW T ATAUTH AZAYA WA | WAL HAT
SAGAT FAAT SAGRARLT SAGUEAT: YT WIY: | FAGHATYAT
ATH AEE FAATE Q| IAGUAT ATE | FEWTH T¥ A UT-
gfsgs Mwrdd | 991 § Arwrefad’ TR | adr agafe-
1 JRIFW” famgvame’ sArfian | g ueEt 99 wwE
I% | gfmar afw | ATIAFER IF Utd wAfq | q9y fAw
afe 7T Tt | swrg: fogt @ swafa | oA sy @@ swata
Td ATHIY ATA WrawT™: FAWE | g gAwTF TS aaw )
a9 quiifa fufqa awuards | gar aregmEnRst ¢ agafe-
FTHF TS 99y | @g+ Afwaq’ | gauwdfewr ger veAw |
ves e yaewTSe wfa wre ) gar fadaEaTa ) ady

! QTAART MS.

2 This is Gujariti agi “has been obtained’.

? JAG AT MS.

+ QT MS.

* FRATIT MS.

o 9 Arafad Ms.

7 Jaina MSS. invariably spell {fgﬁ‘l‘ instead of LEMT.

s AEAFW MS.

9 fﬂ"ﬁ[@ is the Gujariti for fsi&, whence here fﬁa

0 SAY MS.

1 ‘ﬁ?ﬁ’f\‘gﬁ is a transliteration of Gujuriti '3[1['1’3'} or '—!ﬂﬁ‘g‘ n., which
means a kind of small hearth, made of bricks in a hole, in order to

roast green ears of Juvar and other grain. This is a favorite amuse-
ment of the children in Gujarit.

1 fg&T MS.

13 This is used in the sense of Gujarati mg “was melted”’,
14 gt MS.

15 YTE om. MS.
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sy ¥AEAfy V' 9 faAraafa | qa@ vemr@mA” | qraH /-
Afemt @uifear AT | 99 9@ grafgaaafa aaaatife-
FT’ ZuT | adraETfafes@t’ awr @ar | @ifear qan’ )
da=ad ¥AT:’ QUESHT EAY WA@T" | AZH gAF w7
fastas | vgwanATMT: SAfegwt AT | A@ Uy afd we
ATT WMARTIN | TeA’ YR 9« J24a” U« wrEd 7 wafa |
AAT AT WMATICAT: GASTEAYIA | A(ET ATAATHIY e A90-
QETYAT F&r wwrgaw g @ wrfwan’ | ady g7 A
FETATR | qdT ATET JIIRATE JAFRFAT FACAT | q-
N TR FITE=RE | 4T qER: W | WA gAY T wgo
HATAAT | LAY Nard | a7 T @ufewt ggt awg: 9|
Fran ! @utfesn | w9y ARfeRTTRUETR ®EH | A9y AT
TET SrgETyAT fagrfian & suryy waAan | 997 FAG: WL
AYT AZAAT-ATERT AT | ATqT FWAAT | I =W q-
JHITA | T Afeatar” swga® [ @ufesmfaw-
AgEIAL 9e 0|

1 gET MS.

: qERwA | MS.

» orfgaRT MS.

L qaTe: |TET Ms.

° TAT MS.

o g MS.

T HIATAT MS.

S ARW| MS.

9 ;ﬁ;% MS.

10 qifa MS.; TIFAT: is used in the sense of the active.

"R ' E|Y° MS.

12 This is without a doubt a mistake committed by the author, as it agrees
with the Gujarfiti idiom.

s HYfE ATAT MS.
14 The MS. omits the colophon.
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T AR {7 9394 | 939§ | 4399 FAIY wify gfiAw
WTad | qdr AErEfaET ssrgETywifua’ | qqr srgETydTe
IR G T AT AR IO AATA TR ATEATATE |
FaEfAT A FATAA QR RET@ATNCT wfegan:’ | g @9-
warERugTIfEafa | varw @igwwaw faar | ey
FEREEATIW® NEFRIW TN yAaSAAY 2T W AL-
FEECATEH I HIR—TIAAITA | TAT MAA I T TALATYHAG
U gqrfagama:’ | agr Sug:’ @99 T | gIIWATAA |
q AW | TG ATE | F TG | A GTATW: WTE | ATAA & A9
faar gaeayr gTa [@I=rESifad fran]’ qadr 9= 9Qv-
98 gIAAA | JAY; WE | TGATH | A FYEL T TAA-
wfamacfn fiw gTw wre | wE uwraTEnfR ' (gfafas
Ut 9 Y| @ g g fafawafaton-rafanfanz-
FygEfad utd gLammry g0

' ogTY WI° MS.

: gfaa Ms.

3 See above p. 69, note 11.

4 The author means to say 500,000 men; fat{fﬁ is the Gujariti Eia‘ %
‘dine’, which the MfrvAdis pronounce f-a %

5 iﬁ is formed according to the Gujariti tg\a.’f, a variant for g\@

6 mf‘ag MS.

T A MS.

The MS. has two indistinct signs, the second of which seems to be ﬁ},

written with a Pristhamatrd. The question probably was in the verna-
cular, since Jagadi’s answer is also in Gujariti.

The bracketted words are not in the MS. But a phrase of the kind is
required in order to complete the sentence.

®

o

10 “T ghall go back”, i. e. “I recede from my request”, according to the
Gujardtl idiom.

-

This incorrect form is commonly used by the Yatis and must, therefore,
not be corrected.

12 The MS. has %‘ﬂ[g\ and omits §EHE, which latter is required, as the
Charita shows. The author meant to say: — “Then Jagadi gave to the
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FIT FTHEHT FHATTIE FTT FHIT |
TAE FLAW a% fgwr g goww@ 1 a0
AR JAgawt Far w3 w17 |

a3 FITA wfww 3 A wwww fq=nfc

AT qHaqTE® T NFEY 7 | a7 aqarfnta-
grEfaaifaadr’ g1 T wngaEry wiw wte | w9 q9TATe
94 A% af@FuarR’ | a1 7@ gad ey’ W fwwosn
A5 wdHwa’ | g sy fewmEEi g9 ud3naq” | ad-
[T TSAT IAFUTATSISRTCIT | FH/T TW AT |

Sultan grain to the amount of 21,000 Mftas, which was in excess of
that destined for the poor.” In accordance with the custom of the Gu-
jariitis he has, however, left out some of the case terminations, com-
pare above p. 71, note 12.

9T EFﬁ'(T, WT, ‘rwg]‘ MS. — The metre of the verse is AryA.
The language is the Apabhraméa, or old Gujariti, used by the bards.
The translation is: Y q\mwm EATATH EACA THY-
g vafanfa: grammrg gwrfa |9 ® sag 3w

? Metre, Dobs. — MS. ZTAWTAN ; AWIH; HIAAT FIHTY. — The
translation is: 3[1[%3"@‘ FTEATE fage: a@fw SAE ] [Wﬁ‘[_
@ gf|| | qur =T wfufn arfa war faafa
[ﬂ'\Tm] fm I I owe the explanation of the second line to.\ Professor
Pischel, who proposes to write in the first line TTUHRTH and A Fw.
In my opinion FTAHTH may stand, as we have the mixed dialect of

the bards, which follows, not the rules of the Apabhramsa of the gram-
marians, but the usage of the Gujaratis.

3 Regarding fSHAT see above p- 72, note 3.
+ fQawat Ms.

5 ffS/ means here ‘finished, used up’.

s gyaEA MS.

T SAY MS.

s ydawafa Ms.

9 The participle of the present seems to have been used here in the sense
of the preterite and of the corresponding Gujariti ﬁ'(ﬁ‘ﬂ.’f “Once the
king caused the exclamation ji ji (live long!) to be made by Jagadii”.
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Fgw § faew a@ TIg FETAY S |
4w ATag wes § W 9 ;AT A’

AAT AAGATY;: 90T FAAATHILT=RTLATATE | Srwrgee §9-
WOATITTE® GH I70y qrufdzara=res daraiesd |
FHa Mg ET AT wrAgTaTa | Tfet sergaTgETA: 1200

! Metre, Doha. MS. fq@¥ &TL; TATITEHTI®; ®Y. — The transla-
tion is: § daw & fagd a9 [qq] wwg srIfa w9g-
fa | & @ wgwfa [ay gl wafqdd [awfaad] q(q)
" 1 wUEfa (9% TA)gan | u¥ g fedrardera | |
[@ s | wre fuy awafq | @(F]ow gd wdgs qawgfq

2 The faulty feminine FfFEITT has been caused the custom of the Gu-

jarfitis to write the parts of a compound separately viz. R’rﬁ‘ﬁr{]’
qraT I,
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