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XII . 

Indian Studies. 
No. II. 

Contributions to the History of the Mahâbhârata. 

By 

G. Bühler and J . Kirste.’ 

The present paper is the first instalment of certain researches 
regarding the history of the Mahâbhârata‚ on which I have 
been engaged for some time with two of my pupils‚ Professor 
J . Kirste and Dr . Cartellieri. The task‚ which we have under­
taken, is to compare some of the older abstracts of the Mahâ­
bhârata with the published text as well as to collect ‚ and 
to examine the value of‚ the references to‚ and the quotations 
from that work which occur in great number in some of the 
more ancient Sanskrit compositions with exactly or approxi¬
matively ascertainable dates. 

The importance of a careful scrutiny of the external evi¬
dencc‚ bearing on the condition of the great Epic during the 
long period which precedes the time of its earliest commen­
tator whose notes have been preserved at least partially, 2 is 
obvious and has been long recognised. Professor A . Weber 

1 Professor Kirste's share of this paper consists of pp. 27, I. 27—57, with 
the exception of the bracketed passage on p. 28—29. 

2 This is Sarvajña Nârâyaṇa, who as 1 have shown in the introduction to my 
Translation of Mann, S. B. E. vol. X x v , p. C x x í x , cannot have written 
later than in the second half of the fourteenth century, but may be 
somewhat older. Large fragments of his notes have been preserved 
in MSS. of the Berlin, Oxford and Deccan College collections. He had, 
of course, predecessors, among whom, to judge from Arjunamiśra’s re­

marks, A. Weber, Berlin Catalogue of 1858, p. 104, Devabodha was the 
oldest. 
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has repeatedly1 pointed out that the existence of the Mahâbhâ¬
rata and of its subdivisions, as well as that of the Harivaṁśa‚ 
is guaranteed for the beginning of the seventh century A . D . by 
various passages in the romances of Bâṇa and of his prede­

cessor Subandhu. Professor K e r n 2 has given some account 
and a specimen of the text of a Javanese translation, which 
dates from the eleventh century, and Dr . R. G . Bhâṇḍârkar 
has collected and discussed a large number of data from lite­

rary works and inscriptions, which bear on the antiquity of 
the Mahâbhârata‚ in an able article 3 directed against a curious 
theory of Colonel Ellis, who assigned the composition of the poem 
to a period later than A . D . 152L In the latter paper‚ which 
unfortunately has not attracted the attention it inerits‚ the 
author has gone a long way beyond generalities and has brought 
to light many interesting and important details. Thus‚ in dis­

cussing the references found in Bâṇa's and Subandhu's works‚ 
he comes to the conclusion that "the Mahâbhârata existed in 
a form complete, so far as the story concerning the principal 
characters goes, in Bâṇa's time, i . e. in the first half of the 
seventh century.3’ Moreover, he shows that the work used to 
be read in the temples for the edification of the worshippers, 
just as is done in our days, and quotes a passage from the 
K â d a m b a r î ‚ 4 which asserts that queen Vilâsavatî of Ujjain 
went on the fourteenth day of the halfmonth to the temple of 
Mahâkâla and 'heard during a recital of the Mahâbhârata that 
there are indeed no joys in heaven for those destitute of a son‚ 
and that a son is called puttra because he saves his father 
from the hell named Put.’ Later M r . K . T. Telang has shown 
in the introduction to his Translation of the Bhagavadgî tâ 5 

1 See e. g. Indische Streifen, vol. I, pp. 358, 386. 
2 Over de oud–Javansche vertaling vant Mahâbhârata. 
3 Jour. Bo. Br. Roy. As. Soc, vol. X , pp. 81­92. 
4 Kâdamhari p. 61, I. 15 f. (Peterson), ""­­If ­cf ^­¶­‡­fí†fí­ ­*­"*«tt 

T 3 R T ^ f f g f W † ^ r T " S í T *TfT*U"C‡T ~ T ~ f i T T % ~ r R ~ f T W Î 

­j*f?" II The last phrase perhaps refers to Mah. I, 74. 39, or I, 229. 14, 
where the above etymology of puttra is given. 

5 Sacred Books of the East, vol. vHI. p. 28. 
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that Bâṇa's Mahâbhârata included also the Bhagavadgîtâ. The 
Anantagîtâ, with which according to Bâṇa the Mahâbhârata 
gladdens the auditory faculties of men, can only be‚ as M r . 
Telang says, the Thespesion Melos. For, Ananta is a very 
common name of Bhagavat or Vishṇu-Kṛishṇa, and the substi­

tution of Ananta for Bhagavat is necessary in order to make 
the compound anantagîtânanditanaraṁ applicable to a royal 
palace which resounds with the songs of countless dancing 
girls and singers. Valuable as all this is, the recent publi­

cation of various formerly inaccessible Sanskrit texts and of 
numerous inscriptions permits us at present to ascertain the 
condition and the character of the Mahâbhârata in the fifth, 
sixth and seventh centuries of our era with very much greater 
accuracy, and the indisputable results, obtainable by a careful 
examination of the materials, enable us to put forward not 
unfounded conjectures regarding the state of the work during 
the immediately preceding times. Under these circumstances it 
is only proper that the scrutiny of the most promising docu­

ments, belonging to the period named, should be undertaken 
first, and this will be done partly by myself and partly by 
Dr. Cartellieri. The latter scholar has already finished a com­

plete analysis of the references occurring in Subandlm's and 
Bâṇa's works, to be published very shortly, which shows beyond 
a doubt that these two authors had studied and did use legends 
from almost every one of the eighteen Parvans for the embel­

lishment of their poems. I myself shall prove in this paper 
that during the three centuries mentioned, the Mahâbhârata had 
the same character which it still has, viz., that it was regarded 
as a great Smṛiti, composed by Vyâsa or Krishna Dvaipâyana 
in order to teach the whole duty of man, and that it was 
practically used as such. Incidentally I shall show that there 
are valid reasons for assuming that the work did not differ 
much in size from the published text. 

A t the same time this paper offers a specimen of the results 
of Professor Kirste’s exploration of the oldest known abstract 
of the Mahâbhârata, the Mahâbhârata or Bhârata Mafíjari of the 
Kaśmîrian poet Kshemendra, who dates 1 two of his compositions 

Kaśmîr Report, p. 46 and Sainayamâtṛikâ (Kâvyamâlâ 10) p. 57. 
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in Saptarshi Saṁvat [41 |25 and |41]41 i . e. A . D . 1049/50 and 
1065/66. Though the period ‚ from which the abstracts date‚ 
is comparatively speaking recent‚ it yet precedes that of the 
commentaries by several centuries, and hence their exami­

nation possesses a considerable interest for critical purposes. 
The present paper offers only an analysis of a small portion 
of the work. Kshemendra's Âdiparvan alone has been com­

pared in detail with the printed text and some notes on Par¬

vans XII and XIII as well as on Kshemendra's divisions of 
the Mahâbhârata have been added. Still, even this fragment 
gives a very fair idea of the general state of things. Con­

tinuations of the analysis will be published, as soon as Paṇḍit 
Durgâprasâda has completed his edition of the Mañjari, which 
he has undertaken for the Nirṇayasâgara Press. 

T h e M a h â b h â r a t a , a Smṛiti d u r i n g the e a r l i e r 

cen tu r i e s of our era. 

It is a well known faet that the Mahâbhârata, as known 
to us, claims to be not only a heroic poem and a Kâvya, but 
a composition, which teaches in accordance with the primary 
revelation, the eternal Vedas, how the fourfold end of human 
existence, spiritual merit, wealth, pleasure and final liberation 
may be gained. Though it calls itself the Kârshṇa Veda , 1 the 
Veda proclaimed by Krishna Dvaipâyana, a difference between 
it and the real Śruti is admitted, since it confesses to be the 
product of a human author, the Ṛishi Kṛis l iṇa Dvaipâyana, 
alias Vyâsa. It thus belongs, according to its own statement, to 
the second class of the sacred writings of the Hindus, the Sinṛiti 

or the sacred Tradition, which is suppossed to contain the in¬

dividual recollections of those divinely favoured men‚ who re­

ceived the revelations of the Sruti. And numerous particulars, 
like the title Kârshṇa Veda , the occurrence of the famous 
Mantra or invocation to Nârâyaṇa, Nara and Sarasvatî at the 
beginning of each of its larger sections2 and the prevalence of 

1 Mahâbhârata I, 1. 268. 
2 The Mantra ­­T­T^T^W "TTW¾WTf¾[ i s found also in the beginning 

of Kshemendra's abstract. It is a characteristic mark of the works of 
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Vishṇuitic doctrines, prove it to a Smṛiti of the ancient Bha¬

gavatas. 
It is equally well known that the medieval and modern 

Sanskrit authors from the eleventh century of our era down 
to the present time, one and all regard the Mahâbhârata as a 
Smṛiti and that they quote its words as authoritative in their 
countless compilations on the sacred law and on Moksha, 
allotting to it the same rank which Manu's Saṁhitâ and 
other lawbooks hold in their estimation. If we go backwards 
from the year A . D . l,O()O, we find that the great Vedântist 
Saṁkarâchârya, who according to the perfectly credible tradi­

tion wrote his Śârîraka Bhâshya in A . D . 804, 1 frequently 
quotes the Mahâbhârata in his works and often introduces the 
quotations by the words ^fft­J"fq 'the Smṛiti also says* ­­J­t¾ ­~f 
‘and it is recorded in the Smṛiti' and similar phrases.2 Moreover, 
in his commentary on .Brahma Sûtra I, 3. 3H Śaṁkara states in 
connexion with a verse from the twelfth Parvan, which will 
be discussed below p. 10, that the Mahâbhârata is intended for 
the religious instruction of those classes, which by their posi­

tion are debarred from studying the Vedas and the Vedânta. 
The great Epic, therefore, was regarded in the beginning 

of the ninth century, exactly in the same light as in the middle 
ages and in our days. 

Further back and closer to the period, with which we are 
immediately concerned, we are lead by Kumârila's Tantravârtt ika‚ 

the ancient Bhâgavata sect, where it is invariably found, frequently with 
the variant ^ c f Y ­H~~–<­irÎY ~T"if instead of % ­ ‡ . 

1 See Mr. K. B. Pâṭhak's paper in the Indian Antiquary, vol. XI, p. 174 f., and 
Professor Deussen, vedânta, p. 37, Note 23. The seeming absurdity of 
the tradition regarding Sarhkara's short career disappears with a very 
simple and perfectly admissible interpretation of the Sanskrit passages, 
found and communicated to me by Dr. R. G. Bhâṇḍârkar. I trust that 
he will publish it soon. 

2 The quotations from the Mahâbhârata in Sanikara's Śârîraka Bhâshya 
have heen collected by Professor Deussen in his Vedânta, p. 35 f. and 
the passages have been carefully identified by the same scholar in his 
German translation of the Bhâshya. See also Sainkara's introduction 
to the Bhagavadgîtâ (p. 3 of the Bombay edition by Gaṅgâvishṇu 
Kṛishṇadâsa, Jagadîśvara Press, 1879), where the Bhagavadgîtâ is clearly 
characterised as a Smṛiti. 
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which belongs approximatively to the beginning of the eighth 
century. Though the tradition, which makes Kumârila an older 
contemporary of Śaṁkarâchârya‚ deserves no credit, it is yet 
certain that the works of the latter contain ‘allusions to Kumâ¬

rila‚ if no direct mention of him’‚1 and‚ as Professor Max 
Müller says,” Kumarila cannot be placed later than A . D . 700. 
A small portion of his huge explanation of the Sutras of the 
Pûrvâ Mîmâṁsâ, the exposition of I. 2. l — III. 4. 13, has 
been printed of late in the Benares Sanskrit Series, and this 
fragment contains numerous references to‚ and some quotations 
from‚ the Mahâbhârata as well as a discussion of the character 
of the work‚ which is fully sufficient for our purpose. The 
most important passage‚ which bears on the second point, oc­

curs in the discussion of Sûtra I. 2. 7, which gives the Sid¬

dhânta regarding the value of Artliavadas or explanatory state­

ments. After showing, how the Vedic Arthavâdas must be 
treated, Kumârila continues: 3 

1 See Professor C'swell's note 4 , to his edition of Colehrooke's Essays, 
vol. II. p. 323. 

2 India: — What can it teach us? p. 308. The beginning of the eighth 
century is the latest date, assigned to Kumârila. Several ahle Sanskrit 
scholars, among whom I may mention Mr. K. T. Telang have tried to 
prove that he is much older. Their arguments do not appear convincing 
to me, and I prefer to base my arguments on that date, which is the 
lowest possible. Should they eventually succeed in proving an earlier 
date for Kumârila, my views regarding the Mahâhhârata will , of course, 
not be invalidated. See also below the Additions. 

3 Tantravârttika p. 16, I. 14 ff. The Benares edition has the following mis­

prints, which I have corrected conjecturally: ­í†"s"7 ¾H­t ° ; ?JT~2.f­
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"The sentences of the Bhârata and similar works must be 
explained in like manner. For‚ if one goes beyond their literal 
sense, because one inquires into their connexion with the highest 
aims of man, according to such rules as that, (g iven M a h â ­
b h â r a t a X H . 328. 49): 'Let him teach the four castes’ etc., 
they too (y i e ld as) reward the knowledge of the accom­
plishment of that which is to be accomplished with respect to 
merit, wealtli, pleasure and liberation as well as with respect 
to demerit, misfortune, pain and the circle of births, which 
(knowledge) conduces to the acquisition (of the former) and 
to the avoidance (of the lat ter) . But even there (in the 
M a h â b h a r a t a ) some direct rules are found in the Danadh,arma, 
the Rdjadharma and the Mokshadharma and other (sections), 
while there are some explanatory statements in the shape of 
legends narrating the deeds of others in ancient times. And 
as the rule 'Let him teach the four castes,’ refers to all the 
episodes (of the M a h â b h â r a t a ) , one must take them to con­
tain praise or blame, which may be understood in some way 
or other‚ because (else the above ru l e w o u l d be) meaningless. 
A n d as the episodes refer chiefly to this, one must not be too 
eager to find in them fundamental truths. For, Vâlmîki, Dvai¬
pâyaha (Vyâsa) and the other (sages) composed their sen­
tences, after studying the method followed in Vedas, in exactly 
the same manner. A n d this is suitable, because the intellectual 
power of those who are to be instructed is of very different 
degrees. In this world some men learn through rules alone, 
others through (rules) accompanied by explanatory statements, 



8 X I L Abhandlung: G. B ü h l er and J . K i r s t e . 

others through short explanatory statements, and again others 
through circumstantial ones. And the action (of the sages 
pursues ) this (object), that they may captivate the hearts of 
all. But in the (works ment ioned) some rules and prohibi­

tions are based on the revealed texts‚ some, ( w h i c h refer) 
to wealth, pleasure and the like on worldly (wisdom); like­

wise the explanatory statements are partly Vedic, partly worldly 
and some have been composed by (the sages) themselves after 
the manner usual in artificial poetry. And all are authoritative, 
because they refer to praise. But some passages like the de­

scription of the mountain Gandhamâdana,” which do not indicate 
that something unsaid must be understood, by themselves pro­

duce pleasure, when one hears them. But the descriptions of 
battles rouse the energy of all (hearers), both of heroes and 
of timorous men, and are (thus) useful to kings. But, in those 
passages, where no visible ( w o r l d l y aim) is perceived, one 
must assume that an unseen ( t r anscenden ta l one exis ts) , 
i . e. the praise of some particular deity and the like. These 
are the general directions (for the in te rpre ta t ion) > > . 

This passage leaves no doubt on the following points: — 

(1) Kumârila had before him a Mahâbhârata, attributed to 
Vyâsa, which was not merely a narrative of the war between 
the Pâṇḍavas and the Kauravas, but a Smṛiti, or work belong­

ing to the sacred tradition, composed according to the same 
method as the Vedas‚ teaching chiefly the whole duty of man 
and intended for the religions instruction of all Hindus‚ con­

taining also numerous episodes and traces of the learned poet's 
art. That is just what the Mahâbhârata‚ known to us‚ is and 
pretends to be. In the Anukramaṇikâparvan‚ in the Parvasaṁ¬

graha and in the Bhâratapraśaṁsâ (Mah. I‚ chapters 1‚ 2‚ 62) 
all these statements are made over and over again. Thus we 
read in the last mentioned chapter‚ vs. 2 3 : 2 — 

1 Mahâbhârata III. 158. 38 ff. 
2 Compare also I. 1. 48—49, 62­69, I. 2. 383. I. 62. 62. 
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"Immeasurably wise Vyâsa proclaimed this work, the holy 
institutes of the sacred law, the best manual of polity and a 
guide to salvation’'; again ibidem vs. 35: — 

W T W W " R T * T - f f ¾ - f * T T f ­ f t < O I 

"This collection of all sacred texts, in which the greatness 
of cows and Brahmans is exalted, must be listened to by vir­

tuously minded men”; and chapter 1, vs. 7 3 : 1 

f - f ¾ ¾ r % y¶m*3 ¾ - n ^ r e T ^ ~ ~ T ­ II 

"Poets are unable to excel this poem, just as the other 
three orders cannot surpass the householder.” 

It would not be unreasonable to assume that the Mahâ­

bhârata, known to Kumarila, contained the utterances quoted, or 
at least some of them. And there is another very good reason for 
asserting Kumârila's acquaintance with the Anukramaṇikâ. 
For, when discussing the importance of the nirukta or science 
of etymology in connexion with Sûtra I. 3. 9. he says, Tantra¬

vârttika p. 160—161: 

i f f ^ T 3 T T r T ~ f T W ~ ? T H T T ^ ^ c T I 

Í ‘ T O ­ " W *ft ¾ef *P­mT¾: TT¾¾TfT II 

"Thus Dvaipâyana says in the successive enumeration of 
the etymological meaning of the (parts of the word) Mahâ­

bhârata; ‘‘On account of its greatness and on account of the true 
state of its weight (bhára-tattva) and on account its treating 
of the Bharatas (bhârata-tva) it is called Mahâbhârata. He 
who knows the etymology of its (name), is freed from all sins.” 

The verse, quoted here, stands in our editions last but 
one in the Anukramaṇikâparvan (I. 1. 274), but offers a va­

riant bhâravattvât con account of its being possessed of 
weight’. In the preceding verse it is narrated that the Mahâ­

1 Compare also I. 1. 61, 72, where the work is emphatically a K â v y a , and 
I. 2. 388—390, which last verse is a repetition of that quoted above. 
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bhârata was weighed by the gods against the four Vedas and 
was found to be of greater weight. Hence it is evident that a 
play on bhára is intended. With Kumârila 's reading 1 this 
comes out very neatly, because bháratatva may be taken in 
accordance with the spelling usual in MSS. and inscriptions, 
as equivalent to bhára-†attva and to bhárata-tva, and we 
have in reality a double etymology for the second part of the 
compound, the latter of which agrees with the hints given in 
the Bhâratapraśaṁsâ‚ L 62. 26 and 39—40. The reading of 
the printed texts looks like a correction. 

(2) Kumârila 's remarks on Mîm. Sû. I. 2. 7 make it per­

fectly plain that in his time the Mahâbhârata included the 
twelfth and thirteenth Parvans‚ 2 which so frequently have been 
declared to be 'late additions'. For, the Râjadharma and Mok¬

shadharma which are explicitly mentioned are two of the sections 
of the Sânti Parvan and the Dânadharma belongs to the Anu¬

sâsana Parvan. The word ádi, 'and others', whicli stands after 
tho compound ddnardjamokshadharma indicates that there were 
more sections giving explicit rules and can be referred only 
to the Apaddharma of the twelfth book and to the Upavâsavi¬

dhi of the thirteenth. Very interesting, too, is the quotation 
from the latter portion of the Mokshadharma, where the verse 
‘Let him teach the four castes’ stands in the Sukotpatti­section, 
as well as the fact, that the by no means very clear words 
are considered to refer exclusively to recitals of the great 
E p i c . 3 In another passage, which explains Mîmâṁsâ Sûtra I. 3. 4, 
(Tantravarttika p. 113) Kumârila quotes another verse of the 
twelfth Parvan: 

1 I consider Kumârila's reading to he unimpeachable, because Professor 
Goldstücker gives it likewise in his Sanskrit Dictionary sub voce an¬

vâkhyâna. 
2 Though I speak here and in the sequel always of the twelfth and thir­

teenth Parvans, I do not wish to prejudge the question whether their 
contents originally formed one hook or two (see below p. 53). A l l I mean 
to say is that the several subdivisions included in these two Parvans 
were in existence. 

3 The same view is expressed by Bamkarâchârya on Sârîraka Sûtra 
I. 3. 38. 
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­ffrf^f%rT^T^¶[ ^ T W T ¾ ¾ f f f ¾ ­ : I 

"Dvaipâyana and others say, 'But a twice­born man fulfils 
(all) his duties by the private recitation of the Veda alone; 
he who befriends (all creatures) is a (true) Brâhmana, whe­

ther he performs other ( r e l ig ious acts) or does not perform 
them.’' 1 This quotation is found in the Râjaclharma, Mahâbhârata 
X I I . 60. 12, where the printed texts offer an unimportant va­

rious reading, bráhmanah instead of hi vai dvijak. Kumârila's 
addition ‘and others' after Vyâsa's name refers to Manu II. 87, 
Vishṇu L V . 21, Vasishṭha X X V I . 11, where a verse, identical 
in the second half and similar in the first, occurs. 

Other references to and quotations from the Mahâbhârata 
are not unfrequent in the published portion of the Tantravârt¬

tika. I give them, as much as possible in the order of the Par¬

vans and chapters of the Mahâbhârata, where they are found. 
(1) P. 416, 1. 14, Kumârila mentions the Sauparṇopâkhyâna 

explicitly and refers in particular to Mahâbhârata I. 28. 2. 2 He 
says there: —i--j­=r: ^frWTfTfrT ^ṃtîWR f¾^fT~-TT Wî¬

*ffTT^T ":rf–frT: I "In the Saupama episode Vinatâ sends Garuḍa 
to fetch the nectar, saying, 'Br ing the Soma from the other 
world.” Tlie quotation is, however, not literal. 

(2) P. 452, I. 12, he gives the name of the Panchendropâ– 
khyâna : ­¶­n t T rç%i^T^T% ¶ " f f * T T < ^ i n 4 ¾ Vfrt ¾ ^ftfcT 
ṃg^­ft**T"f: II 

" A n d thus we hear in the Panchendropâkhyâna that in 
the old virgin's request for a bridegroom, the words, 'Give me 
a husband,’ were repeated five times.” 

The verse, particularly referred to is Mah. I. 197. 49, 
where Siva says to the petitioner, who remonstrates against the 
promise of five husbands, 

qWf~^v­f^ftWtf trf?t ^­ftfrT ¾ ṃ~T: I 

1 I translate the second line in accordance with the remarks of Kullûka 
and Râgliava on Maim II. 87. It may, of course, be taken differently. 

2 This passage, as well as a great number of the following ones, has heen 
first identified by Dr. Cartellieri in the Calcutta edition of the Mahâ­
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' ‘F ive times, indeed, thou spokest to me, ‘Give me a 
husband." 

The fact that the god practised a deception on the Brah­
man's old daughter by granting her five husbands instead of 
the one, for whom slie asked, is stated in the further remarks, 
appended to the quotation. 

(3) P. l35, I. 15, occurs a passage of the older metrical 
Ṭ i k â 1 or Saihgraha, from which Kuinarila gives so many ex­

tracts, which refers in all probability to Mahâbhârata I. 197, 
52 and I. 67. 57. Tlie verses try to solve the knotty question, 
how Draupadî could be married to five husbands without a 
violation of the sacred law, and state that Dvaipâyana himself 
has solved the difficulty by declaring that she arose in the füll 
bloom of youth from the middle of the altar and that she was 
an incarnation of Sri. The text runs as follows: 

* r r f ¾ i ¾ " ­ ? T O ¾ ¾ ­ f ­ ¾ f q T 5 I irfrT1­nf¾TfT II 

­if†cR;¾cr ­p­n f f ¾f^wr~¾fc~m i 
T­ ­îft: ­"ft­­í H¾Tfa^"I*TRT ¶TzrfT­ II 

It is evident that the author had in his mind the de­

scription of the birth of Draupadî, Mah. I. 67, 57. I. f., 

¾TTffT3f̂ T *feft i f t ^ 5 h f " ^ ¾ ^ f ^ ^ I etc. 

and that he considered Sachí to be another name of Sri in ac­

cordance with Mahâbhârata I. 197. 52, 

bhârata. I herewith acknowledge his valuable assistance, and specially 
point out that he has most ingeniously discovered the identity of 
the Aścharya Parvan with the Sudarśana Parvan of the printed editions 
(see No. 11). 

1 I do not helieve that the Slokas in the Tantravârttika belong to Kumârila, 
because he very frequently paraphrases the meaning of the verses. Cole¬

brooke. Essays, vol. I‚ p. 335 (ed. Cowell) is doubtful on the point. 
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and with other passages of the Ädiparvan‚ where Draupadî 
is identified with the goddess of Fortune. 

(4) In his remarks on the above two verses, loc. cit.‚ I. 19, 
Kumârila adduces‚ in order to prove the divine nature of the 
wife of the Pâṇḍavas‚ Mahâbhârata I. 198. 14‚ 

* T f T W T T f^^T ­"TT OTR­fR!T ­ f¾~ ­fi¾­f *Irî *R*ff¾T II 

The agreement with the more correct Bombay text is com­

plete, except in the one word viprarshih, for which both edi­

tions offer devarshih. The discrepancy may be due to Kumâ­

rila's quoting from memory, as the Pandits invariably do. 

On pp. 127—128 and 134‚ 135‚ 137 occur discussions 
of several other legends from the Ädiparvan‚ which narrate 
seemingly immoral or unlawful acts of various heroes and sages, 
the first mentioned pages of the Tantravârt t ika giving brief 
statements of the cases and the latter ones the final solutions 
of the difficulties. Among these the following may be mentioned 
specially: — 

(5, a) P. 128,1, l "TOT ­rf%¾"i y * ­ f r ^ A ¾ wift~rraraT*r­

~3TTf~3'~ff I "Vasishṭha, tormented by grief on account of his 
sons made the criminal attempt to commit suicide by drowning 
himself.” This note refers to Mahâbhârata I. 176. 48—49, and 
177. 1—4, where it is narrated, how Vasisṭha first threw him­

self into the ocean with a stone tied to his neck, and after­

wards into a river, tying his arms with ropes to his sides. 

(b) P. 128, 1. 3 and p. 134, 1. 18 ^!­TrRTC¾T ¶^rT%f"­fi¬

W¾RRNT f¼f¾^RfW¾n¾5^ II "Krishna D vaipâyana, 
though vowed to perpetual celibacy, became a father through 
the widows of Vichitravírya", see Mahâbhârata I. 105. 1. ff. 

(c) P. 128, I. 5 and p. 135, l . 1 I., "Bhîshma lived a kind 
of life, opposed to all the rules regarding the Aśramas or or­

1 The Benares edition has —<f"†7RTRRÍ: But Kumârila's further remarks, 

loc. cit., I. 24, iT f f m ¶ 4 Y ¶ ^ f Í W l I ¾ ^ T f f t r T ^ T ^ ^ f ¾ W W ^ I 
show that he read the text, as I have given it. 
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ders‚ and‚ though1 he was unmarried, like Râma, offered a 
Vedic sacrifice.” The first remark refers to Mahâbhârata I. 100. 
94 ff., where Bhîshma promises to remain unmarried and to al­

low the son of Satyavatî to take the kingdom which by right 
would have been his. The sequel of the story shows that he, 
nevertheless, continued to live in the world and did not become 
a perpetual student, hermit, or ascetic. Thus, his position was 
not justifiable by any of the rules of the Dharmasâstra. The 
second point, his having offered a sacrifice or sacrifices, though 
he had no wife, is alluded to in Mahâbhârata I. 109. 13, 

¾­ft%rf Wl­ít TT–î^rT: ­ff<Tf^¾ I¬

~¾5 TWta–f %vlI¶tíWf"frí'. II °i? II 

* 
‘‘Protected on all sides by Bhîshma in accordance with 

the sacred law, that country, oh king, became lovely and was 
adorned with hundreds of Chaityas 3 and sacrificial posts.” 

(d) P. 128,1. 6 ­TOT*W ^cTTT^%­ÍT ^"f f^^tfT<­R¬

f¾T^fff¾R"SfT II The charge is also alluded to in a verse from the 
metrical Ṭîkâ‚ p. 135‚ 1. 6—7. "Dhris tarâshṭra‚ though blind, 
offered a sacrifice with the wealth acquired by Pâṇḍu, and thus 
performed an act, which he had no right to perform.” The 
fact that Dhritarâshtra ‘offered hundreds of horse­sacrifices 
after his brother had subdued and plundered many hostile kings’, 
is stated Mahâbhârata I. 114. 5. 

(e) P. 128, 1. 7 ¶ f a f í í ­ ~ í ­ f i ^ ­ f t f ¾ ^ T f ^ 
‘‘Yudhishṭhira married the wife whom his younger brother had 
gained,” see Mahâbhârata L 188. 21 and 195. 23 ff. 

(f) P. 128, 1. 9 ~T¶t^*!^: ^ft^T­^¾ff¾¾f^^¬

¶^"^T^fTW^*fíT "Vâsudeva and Arjuna married against the 

W Í W ­ T T ^ ­ T ­ g i T ^ T : II 
2 Though hoth editions read ­jf^"Cf¾f¾, it seems very probable, that 

"-rf^Çf^īcT : must he read. 
8 As the Chaityas are mentioned here together with the sacrificial posts, 

it is evident that they denote monuments worshipped by the Brahminical 
sects, see my remarks on the subject Wiener Zeitschrift für die Kunde 
des Morgenlandes, vol. I v . p. 329. 
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law the daughters of their maternal uncles, the former Rukmiṇî 
and the latter Subhadrâ.’ ' The solution of this difficulty is stated 
on p. 137, I. 17—24, to be as follows: 

Wim rT^T"grX­f­"fr ­m^^­rT¾^^T­«T¾T"T~ f^W^T^T~­TT¬

^f^"^W^T^Tf¾^T^rt II 

•T ff rTf¾­C­ffn II1 

"But, as regards their (i. e. K r i s h ṇ a ' s and Arjuna ' s ) mar­

rying the daughters of their maternal uneles, that is not op¬

posed (to the sacred law) because (the terms) brother and 
the like are also used to designate remoter degrees of relation¬

ship, (viz.) a son of the mother's sister and the like. Though 
Subhadrâ is called the sister of Vâsudeva, it is understood 
that Subhadrâ is the daughter of his mother's sister, or the 
daughter of his mother's father's sister, because, in the account 
of the birth, the blood­relationship of Baladeva and Vâsudeva 
with Ekânaṁśâ is distinctly stated 2 (and) because the consent 
(to ArjUna 's ) marriage was given (by V â s u d e v a ) . ” 

"The daughter of Vâsudeva cannot lawfully (become the 
wife) of the son of Kuntí. But the illegality with respect to 
her does not exist, if she sprang from a remote connexion.” 

Here we have undoubtedly an allusion to Mahâbhârata 
I. 219. 21—220. 2. For, though the marriage of Arjuna with 
Subhadrâ is repeatedly mentioned, the above passage from the 
Subhadrâharaṇa alone notices the consent of Vâsudeva to Su¬

bhadrâ's abduction. And in the last mentioned verse, 220. 2, 

­TT¶t­fT^¶­frTrT: ­fi^f¾¾f?T­^­TiT I 
¶pC­—f ¾TrmT^TO IRT­ft HTfrfo: II 

1 The end of the discussion is quoted below under Nr. 9. 
2 This clause, it seems to me, is intended to furnish a proof for the asser­

tion that the terms 'brother and so forth' are frequently used loosely. 
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we have the very expression abhyanujñâ, which Kumârila em­

ploys when speaking of the ‘consent’ or ‘permission’ given by 
Vâsudeva. 

Further the statement that Ekânaṁśâ‚ the miraculous 
maiden (yogakanyâ) or incarnation of Durgâ‚ who was bora 
of Yaśodâ and exchanged with Krishṇa‚ is declared to be a 
blood­relation i . e. the sister of Baladeva and Vâsudeva‚ occurs 
in the Harivaṁśa‚ Vishṇuparvan‚ 10L 16—18. 

err ^ rT^­q*N*­f flreifir­f W t ^ T T * I 1 

^-¾wr~-r *r¾~* irfrT¾r­Trf trrf¾prT 11 <*^ 11 

~f~r^īT: f w f r *r¾ ¾rf¾nfY TT*¶"W*fT: i 
^ - m " r ¾ r ^ 5 T f f¾r-i ­i~rT^Tf*r-r 11 II 

‘ ‘And Mâdhava‚ approaching that sister like a dear friend‚ 
took hold of her with his right hand. Most powerful Râma 
likewise embraced that noble lady‚ touched lier head with his 
lips and took hold of her with his left hand. Those wives (of 
the D a ś â r h a s ) 2 saw the sister standing between Râma and 
K ṛ i s h ṇ a ‚ 3 ressembling the goddess of Fortune, whose dwelling 
is the lotus and whose hands play with a gold ­ coloured 
water­lily.” 

Durgâ is also called 'the younger sister of Gopendra or 
Vâsudeva (gopendrasyânuje) and the issue of the family of the 
cowherd Nanda’ (nandagopakulodbhave) in the hymn Mahâbhâ­

rata V L 23. 7. Though the name Ekânaṁśâ does not occur 
in this latter passage‚ it is evident that the same legend is al­

luded to. But‚ as Kumârila gives the name Ekânaṁśâ which 

1 The Calcutta edition reads ^""T, which is obviously a correction in 
order to remove the grammatically objectionable form ^f­5T"~. The 
language of the Epics and of the Purâṇas offers, however, various 
instances of words in ri being treated like â–stems. 

2 See verse 7 of same chapter. 
8 This is the position in which Ekânaṁśâ was represented since ancient 

times in the temples, see the passage of the Bṛihat–Sariihitâ quoted in 
the larger Petersburg Dictionary, sub voce ekânamêâ. 
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does not occur in the Mahâbhârata, he presumably thought of 
the passage of the Harivaṁśa. 

(6) A n allusion to a passage of the Sabhâ Parvan occurs 
T. V . p. 136 1. 7‚ where it is stated that Draupadí by the ad­

vice of Yudhishṭhira put on the dress of a rajasvalâ in order 
to put Dhṛitarâsliṭra and his sons to shame. This oecurred‚ 
according to the Mahâbhârata, after Yudhishṭhira's defeat by 
Sakuni at the great gambling match, when Draupadí by the 
law of the game had become the property of the Kauravas‚ 
and is narrated Mahâbhârata ll. 67. 19—20 and 32. 

(7) From the Vana Parvan there is one quotation in the 
long discussion on the nature of the individual soul‚ T. V . 
p. 380, I. 14 I.: 

WcTT!T¶f^T­ÍT ­fT¾ 1TWTOfrT–f^r^^ I 7T–TT f f 7tt~f 

^ m f ^ ¾ ¾ ^ w r t ¾r­m¾raf – r f <­m u 

"But what Dvaipâyana says, cForeibly Yama drew forth 
the soul, which had the measure of a thumb (from Satyavat ' s 
body)’, that (statement w h i c h occurs) in a speech devoted 
to the praise of a faithful wife, must be understood to be a 
poetical embellishment and a clear description of the act of 
dying, similar to (the V e d i c passages) like that declaring 
Prajâpati to have extracted his own omentum. 2 For, the same 
(author) repeatedly describes (the i n d i v i d u a l soul) as all­

pervading in the G î t â (i. e. the B h a g a v a d g î t â ) and else­

where.'’ The verse, quoted by Kumârila, is found Mahâbhârata 
H L 297. 17 in the Sâvi t ryupâkhyâna/ which position Kumârila's 
remark ' in the speech devoted to the praise of a faithful wife’ 
unmistakably indicates. 3 The editions read yanio balât instead 

1 The Benares edition has a misprint o¾T(¾T° for °3T73T0. 
2 The passage W ­ ­ j f ? f ^ T * T ^ f ¾ " ^ T " i T i T : is quoted by Kumârila T.v. 

p. 176. I. 2, and apparently taken from Taittirîya Sanihitâ H. I. I. 4. 
3 The 'speech' is that of Mârkaṇḍeya, which contains the word pativrutâ 

'faithful', verse 20. The quotation occurs also in Sariikara's commentary 
on Sârîraka Sutra I. 3. 24. 
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of balâd yamah. This very slight and unimportant difference 
may be due to inexactness on Kumârila 's part. With respect 
to the reference to the Gîtâ‚ it may be noted that two quota­

tions from the famous episode will be adduced below under No. 9. 
(8) From the Udyoga Parvan we have two quotations. 
(a) In the list of improper acts T. V . p. 12H, I. 9, it is stated 

regarding Vâsudeva and Arjuna that both drank spirituous 
liquor‚ and the words are quoted in confir­

mation of this statment. The Pâda occurs in the speech of 
Samjaya, who says to Duryodbana‚ Mahâbhârata V . 59. I. 

¶­jr ­ o ~ – – î ~ T f "~T~T ¶ ­ * p * ^ r c f r 1 

‘Listen, oh king, in what state I saw Krishṇa and Dha¬

nainjaya (Arjuna)’ and begins his description in verse 5‚ 

­ * f r ­ r v ­ — ­ f t ­ ­ T ¶ m =­f^—^f–î–fT I 

cBoth drunk with mead, both smeared with sandal', etc. 
(b) In the discussion, which is to prove the divine cha­

racter of Draupadî, Kumârila says, T. V , p. 136, I. Iff . : 

"ScT ­fT¾¾"¾^ ~­Pfî ~ W : I 

­ « T R f f * í t l ¶ W T ^ f f V f c T I 

T ^ T ~ T f f ¾Pf TOT~Wî: *T¾­f ¾T^Tf II 

Cí1t is for this reason (because D r a u p a d î is an incar­

na t ion of Ś r î ) that Vâsudeva says to Karṇa : ‘ A n d on the 
sixth day Draupadî will serve thee.’ For how could else a 
person, whose word is authoritative, speak thus?” The verse 
is an older version of the second half of Mahâbhârata V . 140. 15, 

­1% W f ­ <¶—T ¾RT% ^tr^¾g¾rf^­­ | fTT I 

“ A n d at the sixth meal­time Draupadî will come to thee.5’ 
The line, quoted by Kumârila, is metrically irregular, and the 

irregularity is of a kind which occurs frequently in the Mahâ¬

bhârata. It seems probable that the smoother and more correct 
version is the later one. 

(9) Nor is a quotation from the Bhíshma Parvan wanting, 
and it is taken from the Bhagavadgîtâ, which in the passage, 
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discussed under No. 7‚ is referred to as the G î t â . In repelling 
the accusation ‚ that Kṛishṇa­Vâsudeva improperiy permitted 
Arjuna to marry his maternal uncle's daughter (see above No. 5 I.) 
Kumârila says‚ p. 138‚ l l . 1—6: 

"For how will he, who is the mirror of the whole world, 
instigate to unlawful conduct? — he, who says elsewhere, "Let 
men, oh Pârtha, follow my path in every respect.’ 'Whatever 
conduct the best follows, even that the men of different de­

gree observe; that rule, which he settles, the world obeys’5. 

The first line attributed to Krishna is the second half of Ma­

hâbhârata V I . 27. 23, (Bhagavadgîtâ, III. 23) and the next two 
are from verse 21 of the same chapter. Tlie agreement is com­

plete. The cliange in the order of the lines has probably to 
be explained by Kumârila's desire to prove in the first instance 
that Krishna claims to be the spiritual guide of all men. 

(10) Among the immoral acts, laid to the charge of 
Yudhishṭhira, Kumârila mentions, T. V . p. 128,1. 8 ~5TT~T̂ WT̂ niF– 
¾T¾rrö^"WTW*T chis having uttered an untruth in order to 
bring about the death of his teacher, a Brâhinaṇa.’ In dis­

cussing the case, p. 136, 1. 14 f, he adds: f f " f ^ ^Tx»r­f¾iTlf­

¶tt Tf¾frT M cT~î ̂ T ~ f T T ^ T W O T * : II "Further, a penance (was 
performed) for the untruth, which was spoken in connexion 
with the slaying of I)roṇa, in accordance witli the maxim, 
‘Some (p resc r ibe a penance) even (for an offence) inten­

tionally committed.’1 Thus, in the end a horse­sacrifice was 
even performed (by Y u d h i s h ṭ h i r a ) as a penance. Hence it 
is admitted that that (act, the unt ru th) was not consonant 
with the rule of virtuous conduct.” 

1 See Manu XI. 45. 
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Here Kumârila alludes first to Mahâbhârata VII . 190. 
55—58 (8750 C.)‚ where it is narrated that Yudhishṭhira‚ though 
aware of the untruth of his statement, informed Droṇa that 
his son had been slain, and secondly to Mahâbhârata X I V . 2. 
9 ff. where Vyâsa recommends to Yudhishṭhira the performance 
of a horse­saerifiee in expiation of his sins, 1 which advice the 
king finally accepts. 

(11) In the remarks on the charge‚ brought against Dhṛi¬

tarâshṭra (see above‚ (5) d.‚ p. 14) who though blind offered a sa­

crifice, Kumârila says‚ T. V . p. 135, ll. 8—11: — 

" ¾ " T T T y † f a ~ T O T ¶ ~ f T ^ T ^ ^ 3 f ­ ¾ T " J ^ ^ i ¾ f W r ^ H ¾ f i T % f ­ i ~"5-

–:IWT II 

‘‘But Dhṛitarâshṭra certainly saw also at time of the sa­

crifice, just as he saw his sons through the favour of Vyâsa‚ 
(as is nar ra ted) in the A s c h a r y a P a r v a n . It is stated in 
the Veda that the great sages have power to curse and to 
bless. Hence it is easy to understand by inference from the 
circumstances that, just as the (k ing) is known to have been 
born blind in consequence of the word of that (sage),2 he must 
have recovered his sight, because it is stated that he offered 
a sacrifice, for so long a period.” 

Here we have, besides an allusion to a circumstance nar­

rated in the A d i Parvan, a direct mention of a subdivision of 
the epic, called Aścharya Parvan. Now our editions do not 
contain a section which bears such a name. Nevertheless the 
passage, which contains the statement that Dhritarâshṭra saw 
his sons by the favour of Vyâsa, can be easily identified. It 
is found Mahâbhârata X V . chapter 32, where in verse 7 ff. the 
heroes are enumerated, whom Vyâsa caused to come forth from 
the Gaṅgâ, and verse 29 asserts that Dhṛitarâshṭra seeing them 
all rejoiced exceedingly 3 the section now bears the name P u ­

1 Compare also Mah. XII. 33. 38. ff. 
2 See Mahâbhârata I. 106. 10. 
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t r a d a r ś a n a P a r v a n . But‚ it is not difficult to show, that 
this Parvan could also be called 'the section of the miracle’. 
In its third verse, Mah. X V . 29. 3, Janamejaya asks Vaisaṁ¬

pâyana‚ as usual, certain questions and says: — 

"Tel l me what that miracle (âś c h a r y a) was, which the 
most glorious great sage Vyâsa promised to perform.” 

The text has here the very word, after which Kumârila 
names the section. If we now compare the Parvasaṁgraha, 
Mah. I. 2. 351, we find there the following statement: — 

T î f ī ^ T " . H ­ f T ^ T ^ V¾m "*f~~cT*t ,” 

This section, named Asramavâsa, is called (also) the 
great miracle.” 

Though it is possible to render the words nktam mahad¬

adbhit†am by 'is stated to be a great miracle.’, it is not doubt­

ful, that an author may with all propriety give to the Putra¬

darsana Parvan or even to the whole Aśrama Parvan the name 
A d b l i u t a P a r v a n or A s c l i a r y a P a r v a n . 

The results of the preceding discussion may be briefly 
summed up as follows: — 

"In Kumârila's times or about A . D . 700., the Mahâbhâ­

rata was regarded not as an epic poem, but as the great 
Smṛiti proclaimed by Vyâsa or Krishna Dvaipayana, based on 
the Veda and intended for the instruction of all the four Varṇas. 
The narrative of the great war, which no doubt in a remote 
past was its chief portion, had long become an accessory. The 
descriptions of the battles were, however, used, in order to 
rouse the martial instincts of the Kshatriyas, and apparently 
read at their banquets, as was done also in much later times. 
The Bhârata, moreover, contained many passages such as de­

1 The Calcutta edition I. 617 reads ¶PR­fT­fr¶*‡ I 
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scriptions of scenery, which showed the art of the Kav i . A l l 
these characteristics are those of the Mahâbhârata, known to us.” 

“If we descend to the details, it is not doubtful that Ku¬

mârila's Mahâbhârata included the Adiparvan and that this 
section in his times very closely resembled the text known to 
us. For, first he quotes (see p. 9) a verse from the Anukra¬

maṇikâ, chapter 1, and his remarks on the character of the 
work make it probable that he had before him the Parvasaṁ¬

graha and the Bhâratapraśaṁsâ. To his acquaintance with the 
Parvasaṁgraha points also the fact that he gives to the second 
section of the Aśramavâsa Parvan, the name Aścharya instead 
of Putradarśana in accordance with a hint contained in chapter 2 
verse 351. Secondly he names (No. 1) the Sauparṇâkhyâna, 
chapters 20—34, and clearly refers, though there is no literal 
quotation, to chapter 28, verse 2. Thirdly, there is (No. 3) a 
distinct reference to the last chapter, 67, of the Aṁsâvataraṇa . 
Fourthly, no less than four passages (Nos. 5b, 5c, 5d, 11) prove 
Kumârila 's acquaintance witli chapters 100, 105, 106, 109 and 
114, which all belong to the Saṁbhava section of the first book. 
Fifthly, we have (No. 5 a) in the story of Vasishṭha's attempts 
to drown himself references to chapters 176 and 177 of the 
Chaitraratha section.” 

"Sixthly, there is (No. 5c) a reference to chapters 188 
and 195.” 

"Seventhly, there are two references (Nos. 2, 3) to verses 
from chapter 197, as well as an explicit mention of its sepa­

rate title, Pañchendropâkhyâna, and a quotation (No. 4) from 
chapter 198, both of which chapters form part of the Vaivâ¬

hika section. Finally, we have a very clear allusion (No. 5f) 
to chapters 219—220, which form part of the Subhadrâharaṇa 
section.” 

"There is only a single reference to the Sabhâ Parvan. 
But it is plain enough to allow of the identification of the pas­

sage and it alludes to a very peculiar minor detail in the nar­

rative. Tlie existence of the Van a Parvan is attested (No. 7) 
by a reference to the description of the Gandhamâdana moun­

tains, which is inserted in chapter 158 and by a quotation from 
the Sâvitryupâkhyâna (chapter 297), which shows only an un­

important change in the position of two words. A n incidental 
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remark proves that the verse then, as now, formed part of 
Mârkaṇḍeya's speech in praise of the faithful wife. Two quo­

tations (No. 8) have been taken from the Udyoga Parvan, chap­

ters 59 and 140, and the second has, it would seem, a more 
archaic form than the text of the printed editions. One verse 
and a half from the Bhagavadgîtâ (No. 9) belongs to the Bhî¬

shma Parvan. The fact that the Gitâ belonged to the Mahâ­

bhârata is mentioned in the remarks on the quotation from the 
Sâvitryupâkhyâna (No. 7). Only one point from the next book, 
the Droṇa Parvan, is mentioned (No. 10), and this is the fact 
that Yudhislithira uttered an untruth, as narrated in chapter 190, 
in order to encompass the death of Droṇa.” 

‘‘The next book, the existence of which is attested by 
Kumârila, is the twelfth, tlle Sânti Parvan. The names of its 
two chief component parts, the Râjadharma and Mokshadharma, 
are mentioned explicitly (p. 7), and there is a quotation from 
each of them, which exactly agrees with our text. The exis­

tence of the middle section, the Âpaddharma, is at least hinted 
at. The title of the main portion of the thirteenth book, the 
Anusâsana Parvan, is again given in full (p. 7), but there is 
no quotation. To the Aśvamedha Parvan, chapter 2, Kumârila 
refers (No. 10) by stating that Yudhisliṭhira offered a horse 
sacrifice as an expiation of his misdeeds. The second section 
of the fifteenth book, the Asramavâsika Parvan, is distinctly 
referred to (No. 11) and it receives the title Ascharya Parvan, 
which it certainly may be given in accordance with its con­

tents, and which it probably also bore in accordance with a 
statement of the Parvasaṁgraha. Finally, the existence of the 
Harivaṁsa it proved by an allusion to Ekânaṁsâ and her re­

lationship to Balarâina and Krishna (p. 16). As this allusion 
is inserted without any special remark regarding its source in 
a discussion, which refers to the Mahâbhârata, it would appear 
that Kumârila eonsidered the Harivaṁsa to be a part of the 
former work. Thus in the small published portion of the Tan¬

travârttika, no less than ten of the eighteen main divisions of 
the Mahâbhârata are named, quoted or referred to, and among 
them in particular more than one, which again and again have 
been declared to be ‘of late origin’.. Nay, it appears that such 
pieces, as the Anukramaṇikâ and the Parvasaṁgraha, existed 
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in Kumârila 's times, and it is not improbable that the version, 
known to him, had the double beginning which we find in the 
modern MSS. and editions. Kumârila 's testimony regarding 
the character of the Mahâbhârata is, of course, not only valid 
for his own time, but for a considerably earlier period. His 
treatment of the work is such that it shows at least his belief 
in its great antiquity and in its having been from the begin­

ning a great Smṛiti, proclaimed for the benefit of mankind, not 
an epic account of the war between the Kauravas and the 
Pâṇḍavas. A n d this belief makes it necessary to assume that 
centuries had passed since the time when the description of 
the great war was its only or even main contents. In con­

nexion with this point it must also be noticed that some of 
the discussions of stories from the Epic occur also in the older 
metrical Ṭîkâ or Saṁgraha, the fragments of which are em­

bodied in Kumârila's work, as well as, that the enquiry into 
the various supposed or real immoral and unlawful actions, 
laid to the charge of the heros of the Mahâbhârata, looks like 
a defence against attacks, directed by unbelievers against the 
authoritativeness of the work. Both these circumstances con¬

firm the inference that the Mahâbhârata was considered and 
used as a Smṛiti long before Kumârila 's times. There is also 
further independent evidence proving the correctness of this 
view. 

The first witness is the passage from Bâṇa's Kâdambarî 
quoted above p. 3, to which Dr . Bhâṇḍârkar has first called 
attention and which states that the Mahâbhârata was being pu­

blicly recited in the temple of Mahâkâla at Ujjain. Public and 
private recitations of the Epics and of the Purâṇas are com­

mon enough also in modern India, and they are always insti­

tuted for one and the same purpose, viz. the edification and 
religious instruction of temple­worshippers or of the domestie 
circle. Mostly the Sanscrit texts arc not only read, but also 
explained in the vernacular for the benefit of the women and 
of the males of the classes unacquainted witli the idiom of the 
Brahmanical schools. It is only reasonable to assume that in 
Bâṇa's times these public readings pursued the same aim, as 
indeed is made evident by the character of the information 
which queen Vilâsavatî is said to have received in the temple 
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of Mahâkâla. If then in the beginning of the seventh cen­

tury the Mahâbhârata served for the instruction of the four 
castes‚ it follows that it cannot have been a mere heroic 
poem‚ but that it must have contained if not all, at least 
many of edifying episodes and didactic pieces with which the 
present text abounds, or‚ in one word, that it must been a 
Smṛiti. 

Secondly, an inscription from the remote Indian colony of 
Kamboja,1 which belongs exactly to the same time as the Kâ¬

dambarî, fully confirms Bâṇa's assertion that the Mahâbhârata 
was used for public readings. It states that copies of the Mahâ­

bhârata, the Râmayana and of an unnamed Purâṇa were pre­

sented to the temple of Veal Kantel and that the donor made 
arrangements in order to insure their daily recitation in per­

petuity. This is most valuable evidence, as it proves that 
the Mahábháratapâṭhana was a custom, prevailing about 600 
A . D . not only in some parts of India, but in all countries 
where the Hindu religion had penetrated. Its spread over so 
wide an area clearly indicates that in A . D . 600 it was not 
of recent origin, but must have existed at least during several 
centuries before that date. And it also follows that the Mahâ­

bhârata must have been during this earlier period a Smi*iti, 
teaching the whole duty of man. 

The last proposition is also clearly established by some 
other facts, to which Dr . Bhâṇḍârkar has already called atten­

tion, viz. by the frequent appeals to the Mahâhhârata in the 
landgrants, where almost invariably imprecatory verses against 
the resumption of gifts of land are quoted, which are attributed 
cto divine Vyâsa,, the Vyasa of the Vedas’, or stated to have 
been taken 'from the Mahâbhârata’. Tlie most ancient dated 
inscriptions, in which these quotations occur, belong to the 
middle and the second half of the fifth century A . I)., and 
among them may be mentioned the early Gurjara inscriptions 
of Mahârajâdhirâja Dadda II. of Sakasainvat 400, 415 and 
417, 2 the grant of the Traikûtaka king Dahrasena, 3 who gave 

1 A. Barth, Inscriptions du Cambodge, p. 30—31. 
2 See Indian Antiquary, vol . V I I , p. 6, vol . X H l , p. 135, vol . X V I I , p. 183. 
3 Jour. B o . Br. Roy. As. Soc. vol. X V I , p. 346 ff. 
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away a village in southern Gujarat in (Chedi­) Saṁvat 207, 
the grants of the Parivrajaka kings 1 of Central India , 1 Gupta­

Saṁvat 156—209, and those of the kings of Uchchakalpa 2 from 
the same districts, (Chedi­)Saṁvat 174—214. It is evident 
that those, who quoted the Mahâbhârata as an authority teach­

ing the rewards of pious donors and the punishments for im­

pious despoilers of the donees, must have considered it as a 
Smṛiti or Dharmaśâstra, proceeding from a Ṛishi. And, as the 
quotations occur in grants from various parts of India, it is 
not less evident that the Mahâbhârata cannot have been en­

dowed with this sacred character, merely just about A . D . 450, 
but that it must have held the same position for at least a 
century earlier. 

Moreover, one of the landgrants mentioned, that issued 
by king Sarvanâtha of Uchchakalpa in A . D . 532/33 proves 
also with absolute certainty the correctness of the otherwise 
probable assumption, that the Mahâbhârata had in these early 
times about the same bulk as at present. The grant says, 3  

" A n d it has been declared in the Mahâbhârata‚ the compila­

tion containing 100,000 verses (śatasâhasrî samhita) by the 
highest sage‚ Vyâsa‚ the Vyâsa of the Vedas‚ the son of Pa¬

râśara”. The number of the verses is exactly the same as that 
which the work‚ known to us, ought to contain according to 
the Anukrainaṇikâ‚ Mah. I. 1. 101 and 109. Though the figure‚ 
no doubt‚ has and is intended to be taken as approximative 
it yet distinctly proves that the Mahâbhârata of the sixth cen­

tury included the long twelfth and thirteenth Parvans and the 
extensive Harivaṁśa‚ without which any approach to the L a k h 
of Slokas is impossible. 

The results of the preceding enquiry are sufficient to 
warrant the assertion that the Mahâbhârata certainly was a 
Smṛiti or Dharmaśâstra from A . D . 300‚ and that about A . D . 
500 it certainly did not differ essentially in size and in cha­

racter from the present text. Further researches, I must add‚ 
wil l in all probability enable us to push back the lower limits, 

1 Fleet, Corp. Inscr. Ind., vol. HI, p. 93 ff. 
2 Fleet, op. cif., p. 117 ff.; Ind. Ant, vol. X I X , p. 227. 
3 Fleet, op. cit., p. 137, 
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which have been thus established provisionally, by four to five 
centuries and perhaps even further. But a portion of the re­

quisite materials, among which the sacred works of the North­

ern Buddhists and their dated Chinese translations are not 
the least important, is for the present difficult of access and 
difficult to use. Hence, 1 stop for the present at this point. 
But I must point out that the evidence, already brought forward, 
is more than sufficient to prove how untenable those theories are, 
which assert that the Mahâbhârata has changed its character and 
become a Dharmaśâstra within the last thousand or eleven hun­

dred years. Quite recently Professor A . Holtzmann has published 
the final results 1 of his laborious researches regarding the great 
Epic, which he has pursued during many years with remarkable 
devotedness and not without profit for Hindu mythology. Accor­

ding to him (op. cit. p. 177 I.) the Mahâbhârata was ‘forcibly tur­

ned into a legal work or Dharmaśâstra on the second revision of 
the poem’ [by the Brahmans], which he places somewhat va­

guely in the period A . D . 900—1100 (op. eit. p. 194). The in­

scriptions and the literary works, quoted above, furnish the 
clearest proof that this estimate is very much out. The testi­

mony of the same documents is equally fatal to various 
conjectures, which Professor Holtzmann puts forward (op. eit. 
p. 188 ff.) regarding the gradual development of the Mahâbhârata, 
such as the assertion that the Aśvamedhika and Aśramavâ¬

sika Parvans were added during the same late period, when 
the whole work became a Smi;iti. 

II. Kshemendra ' s B l i â r a t a m a n j a r î and the t ex t of the 
M a h â b h â r a t a . 

The importance of the three condensations, entitled Mañ¬

jarîs, which Kshemendra made from the Mahâbhârata, Râmâ¬

yaṇa and Bṛihatkathâ, lies in the fact that by means of them 
we are enabled to determine the state of these works in his 
time. For the first two poems we can compare the current 
texts with the extracts made by the Kashmirian poet, which 
is not the case with the third (compare S. Lévi's treatise. 
Journ. Asiat. 1885, V I and 1886, VII) . 

1 Zur Kritik und Geschichte des Mahâbhârata, Kiel 1892. 
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For the Bháratamanjari I could avail myself of two MSS. 
Tlie first. No. 154 of the Deccan College Collection of 1875/77, 
is written in Sâradâ characters, on 477 folios, numbered 1—224 
and 1—253, eighteen lines to the page. Besides the resume of the 
eighteen books of the Epic proper it contains a short version 
of the Harivaṁśa. It is dated in [Saptarshi] Sam vat 72, 
Pha[lguna], va ti ashiamydm paratah corresponding to the 
year 96—97 of some century of the Christian era. It ends : — 

*fff&i VXĪT7mwft (ll) ¶ r f * X ^ N l T ^ ^ 

W t ­­ff%­¶­¶T[rTT] ­ff» W P T T WRIT* "TOT II Ii] 

* ^ ^ ­ ¼ < ­ ¾ ­ ­ f f T W T r î f ^ ^ : I 

*rWRRT­f t¾NT ¾f¾¾¾­T ^ ¾ ^ I r T II [¾ Ii] 

T ^ T T ~ W ^ T ^ † ¾ " " " T [¾WT] * f f c­^­t:­ít I 

H ^ : – i f r T f T — f f % u – f T – ī ^ ­ í ^ ­ i f ­ ¶ ^ f ^ r r : || ||J 

^~^f ­ î ­ ­ ­ ­ i f ­ ^ f¾rTW f¾"jf"5TX­¾¾: ­frfT ?TmW> I 

cRRT<röf¾¾ f ^ T ­ T ¶ f a t ¶T?§f ¾T¾ft ^facTFR. II [« Ii] 

m¶fijWFm¶i¶wn[*t] w3ft1nnfwTO u [M II | 
i n * f¾u | íWTrTVáh­T­­^^ I 

St s» 

1 T T ~ ^ T ^ T ^ ^ f i T ¾ " ¾ ^ t ¾ I ­ f i ­ f t ¾ ~ T * l II ¶ * í * l I I 1 [ § Ii] 

["Here ends the Mahâbhâratamanjarî , the composition of 
the poet Kshemendra alias V y â s a d â s a , son of P r a k â ś e n d r a . ” 2 

1. " A h , marvellous is that brightness of the speech of 
poets, which forthwith blackens the faces of the wicked ! ” 3 

2. "This Mahâbhârata , huge like one of the elephants 
guarding the quarters of the horizon, looks in the mirror of 

1 The first halfverse of the last śloka stands in the margin, and the se­

cond is repeated there. For the whole compare Bühler's Report from 
Kaímír (Bombay 1877) p. L X V . 

2 See Bühler, Kaśmîr Report, p. 46. 
3 I. e. of the poets' enemies, the malevolent critics. 
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my song, though no limb is wanting, as if it could be measured 
with the closed fist." 

3. "That son of K u r u ‚ 1 who had enjoyed the earth that 
is encircled by the girdle of the oeeans rich in gems‚ fell with 
broken thighs and‚ lying all alone, was devoured alive by 
wolves.” 

4. ‘‘Shepherds conquered Vijaya, the conqueror of the 
universe, dry grass destroyed the Vrishṇi tribe; hence ponder 
long on all this and yield up your hearts to the sentiment of 
Quietism.” 

5. "May the dark blue radiance of Sauri's body protect 
(us), 2 that radiance which surpasses the resplendent beauty of 
an opened water­lily, in colour resembles a row of bees greedy 
of the pollen in the lotus that springs from the god's navel, 
and produces again and again in the lotus­face of Lakshmî, 
that is pure like the disk of the moon, a graceful radiant beauty 
charming through lines of fragrant musk.” 

6. "Thus, laved by the holy water from the sacred well 
of Vishnu's tale, Kshemendra, though a common prattler, has 
now become a prince of poets.” 3] 

The second MS., No. 6 of the Deccan College Collection 
of 1874/75, written in Devanagarí characters on 211 folios in thir­

teen lines to the page, gives an abstract from the eighteen 
Parvans alone, and ends with the words: — 

~TSft¾ w w a r t ^ r r e i ¾ *re­ft *¾~r ~TT^RT ^ ­ ­ r « r e f ¾¾w 

The date corresponds to one of the years 1611—1613 A . D . 
These two MSS. are derived from different originals and 

show considerable divergencies in their readings. Tlie second 
has been subjected to a revision by a later scribe. 

1 I. e. Duryodhana. 
2 As there is no object for the verb pâyâsuh, it is necessary to unterstand 

vaḥ or nah. Possibly the reading is faulty and °tvisho jîyâsuh to be read. 
8 This is an allusion to the râjyâbhisheka, at which the king must be 

sprinkled with water, brought from the most sacred Tîrthas. Strictly in­

terpreted, the verse indicates that the Mahâbhâratamañjarî was Kshe¬

mendra's first larger composition. 
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In order to determine the exact relation of Kshemendra's 
precis to our printed texts I have gone carefully through the 
first Parvan, which is reduced by Kshemendra to 1500 verses‚ 
whereas the text, as we have it, amounts to 8479. 

The first question we have to answer is whether in our 
Manjari there are any omissions or additions. 

1. O m i s s i o n s . 

There are two or three omissions which perhaps deserve 
special notice, though it must be confessed that it is difficult 
to draw any very definite conclusion from them. 

The absence of chapter 129, in which the return of Bhîma 
from his sojourn among the Nâgas is related, brings about a 
want of consequence in Kshemendra's narrative. He may have 
assumed that it was unnecessary to dwell particularly on this 
point, as Bhîma reappears subsequently as one of the principal 
characters in the action of the poem. 

Three other omissions are also remarkable. The first is 
the absence of the entire chapter 140 containing the advice 
of K a ṇ i k a to Dhṛitarâshṭra along with the story of the cun­

ning jackal. Similarly the whole of chapter 182, in which we 
read of the Brâhmaṇa who is devoured by Kalmâshapâda, has 
been left out. The list of the names of the Nâgas, chap. 57, 
is wanting. Besides these, we have several omissions which 
are due, it seems, to Kshemendra's desire to avoid needless re­

petitions : — 
(1) The 4 1 1 1 chapter, which is only another form of the 

introduction to the work telling of the occasion that gave rise 
to the recitation of the whole; 

(2) The 24 t h chapter, giving the story of the appointment 
of Aruṇa as charioteer to Siirya; but it must be noticed that 
the beginning of this chapter agrees remarkably with the end 
of the preceding, as well as with the beginning of the following; 

(3) Chapters 45—48, containing the story of the marriage 
of the Ṛishi Ja ra tkâ ru with Jara tkâru , the sister of Vâsuki, 
and the birth of their son Ast íka; this is however only a re­

petition of chaps. 13—15; 
(4) The enumeration of persons, chapter 63, w . 91—127 

(2420—2455); 
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(5) Chapter 66, which gives a genealogy of all beings, but 
is only another version of the preceding chapter; 

(6) Chapter 94, giving a genealogy of the family of the 
Pauravas‚ different from that contained in the chapter 95, which 
is selected by Kshemendra; 

(7) Chapter 139, describing the virtues and heroic deeds 
of the Pâṇḍavas; 

(8) The first 19 verses of chap. 141 ‚ containing a shortened 
account of the whole Jatugṛiha Parvan; 

(9) The verses 44 (7319) to the end of cliap. 197, which 
give the reason wliy Kṛishṇâ had five husbands, and are only 
repetition of chap. 169, verses 6 sqq. (6426 sqq.). 

At the other hand it is noticeable that Kshemendra does 
not omit sections which could be left out without injuring the 
story. For instance he gives us the contents of the second 
chapter (Parvasamgraha), which is however condensed by 

him into slokas. Even such definitions as that of akshau¬

hiní down to that of patíi in this chapter reappear in the 
Manjarî. Chapters 49 and 50, too, mainly a repetition of 
chaps. 40—43, containing the narrative of the crime of Paríkshit 
and his death by Taksliaka are found in Kshemendra in a 
shortened form. 

Finally I may mention that while Kshemendra passes 
over chap. 61 (Bhdratasutra), which gives the contents of 
the epic, he does give an abstract of the following chapter 
(Bhdratapraéanisd) which stands in close connection to it. 
His words are: — 

W t f f ^ w ¶ i : - f f * f f f T f T O ¶ T " ? W : I 

But we must not overlook the fact that Kshemendra em­

ploys the phrase bháratî kathd at the beginning of his version 
of chap. 59, and that this phrase occurs in cliap. 61, as well 
as in chap. 62, but is qualified in the Latter by the adjective 
uttamd. This points to the fact tliat he had chap. 6 l before 
him. The verse referred to is in Kshemendra: — 

­ r n ^ ­ ­ r f ^ t * * n trf*­*† wift 1 
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2. A d d i t i o n s . 

A t the beginning of chap. 78 we read of Śarmishṭhâ who 
is not described in the Mahâbhârata : — 

I ~ T w r e ­ ç f^ ­n c"r~­n ~–1ṃiw: i 
^ T ^ ^ f ^ T 5 " T r T T f ¾ ^ T O * ^ T W T II 

When Devayânî is thrown down into a well by the proud 
Śarmishṭhâ‚ Kshemendra makes the following remark: — 

A t the beginning of chap. 81 the place to which Devayânî 
and her companions betake themselves is called in the Mahâ¬

bhârata simply tam eva deśam ‚ while Kshemendra describes 
it in the following words: — 

c m : ­ ¾ ^ T f W T «fT^fT ¾TfW*fT^f¾¾RTf I 

¾­R­ft cf^­f ¶ T T T ^ Í ^ f " Í "f«T¾=( II 

In chap. 99‚ when Dyaus at the instigation of his wife‚ 
and along with his brothers, steals Surabhi and is cursed in 
consequence by Vasishṭha‚ Kshemendra adds the following re­

flections: — 

f T w r Mwf*t ^ f – r r T T i i f f ~ " f ~ : i 

In the introduction to chap. 125 we have a detailed de­

scription of spring and the longing of Pâṇḍu written in the 
Vasantatilakâ metre: — 

e l ­ iRrnf f^pr t ^ ­ T R * r ¶ f : u 

N9 S* 



Ind ian s tud ie s . N o . I I . 33 

In chap. 172 Tapati refers her wooer Saṁvaraṇa to her 
father, and in the Mahâbhârata her reason is given in the 
words na svatantra hi yoshitah. In the Manjari we have more 
fully: ­
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This verse is probably a recollection of Manu I X . 3 : 1 — 

In chap. 212 Kshemendra describes the beauty of Ti¬

lottamâ in the verses: — 

ā r f^~TM <­K IM Irl *ji <¶ * f t W K f ¾ W M 

In chap. 219 we read of Subhadrâ : — 

TO–RWT ~–r̂ ¾rf¾nr ¾fc­pn­t u 

^TT %­re*r¾­¾­f ^¾fN¾r­f­ff¾rt u 
At the end of the first book Kshemendra adds the fol­

lowing verses, which have nothing corresponding to them in 
the Mahâbhârata: — 

¾ ­ " ¾ ­ f t ­ i ­ ^ : | 

^f ­ f"T^ f^íteT^í WT~ f̂ w r c T T W – u 

c T W T – ~ W ­ f ^ T O T T f * * R Í ^TH­Tr5 í ?T : II 

If we review these omissions and additions, we are justi­

fied, I think, in coming to the conclusion that they are just 
such liberties as any Kâvya poet would take in making a si­

milar abridgement. With regard to the additions they repre­

sent the same character as those in Kshemendra's Brihatkathâ. 
(See Levi , Jour. As . 1885, V I , pp. 418‚ 419.) Further we may 
even from these points go further and say that his original 

1 [Or of the corresponding verses of the Mahâbhârata, see the Synopsis 
to my Translation of Manu. G. B.] 
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cannot have differred very essentially from our current texts. 
There are, it is true, certain other discrepancies between the 
two narratives, and these must be carefully examined before 
we came to a final conclusion. These differences divide them­

selves into two classes, variations in the divisions of the chap­

ters and variations in the spelling of the proper names. 

3. D i v i s i o n of the Á d i Parv* 

8 e c t i o li M a h â b li â r a t a 

I Anukrainaṇikâ 
II Parvasaṁgraha 

III Paushya 

IV Pauloma 

V Âstîka 

V I Aṁśâvataraṇa, B . 
( A divaṁśâvatâ¬

raṇa, C.) 

V I I Sainbhava 

A d h y â y a 

1 
M,aíi j ar î 

Anukramaṇikâ 

Paushya 
1 Pauloma 

2 
o no.p 
U>882." 4 

12 
13 
58 
59 

64 
65 
67 
68 
74 
75 
85 
86 
93 
95 
96 

100 1 4 I 
± w , 4010 1 

124 
125 
126 ( 
137/ 5 

138 
140« 

2 Astîka 

Sect ion 

I 

II 

H I 

I V 

Aṁśâvataraṇa 

Śâkuntala 

Yâyâta 

Uttarayâyâta 

V I 

V I I 

VIH 

Puruvaṁśâvakîrtana I X 

| Bhîshmotpatti X 

| Kurupâṇḍavotpatti 
Pâṇḍuvipatti 

Astradarśana X I I I 

Drupadaparâjaga X I V 

X I 
X I I 

1 The 4 t h chap, is wanting in the Mañjarî. 2 Chaps. 24, 45—48, and 57 
are wanting. 3 Chap. 66 wanting. 4 Chap. 94 wanting. 5 Chap. 129 
wanting. 6 Chaps. 139 and 140 wanting. 

3* 
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Section M a h â b h â r a t a A d h y â y a M a ñ j a r î Sect ion 

VII I Jatugj­iha 

I X Hidimbavadha 

X Bakavadha 

X I Chaitraratha 

141 
148 
149 
151 
152 
154 
155 
156 
157 

Jatugṛihadâha X V 

Hiḍimbavadha X V I 

Ghaṭotkachotpatti X V I I 

Bakavadha X V I I I 
164 —­— ' 
XKJ^y 6303 ) 

165 I Dhrishtadyumna­ X I X 
167 | draupadîvarṇana 
1 7 0 .­>« I A Q g â r a P a r n a x x  

1 7 3 [ T â p a t y a X X I 

X I I Svayamvara 
(Draupadîsvay¬

amvara, C.) 

X I I I Vaivâhika 

(XIV Vidurâga¬

mana, C) 
XIV Vidurâgarnana¬

râjyalambha, B. 

174 
180 
181 
183 1 

184 

192 
193 
iqp, —S2„ 
197 

I 
Aurva 

Vâsishtha 

X X I I 

X X I I I 

(XV Râjyalâ¬

bha, C.) 

198 
199 | 

200 
206 

207 

208,,,«,« 
­ 7 i ­ T > 7 735 

Draupadîsvayaṁ­ X X I V 
vara 

Panchendropâ­ X X V 
khyâna 

Krishṇâvivâha X X V I 

Indraprasthe yudhi­ X X V I I 
J> shṭhirarajyârdha¬

prâpti 

Sundopasundopâ­ X X V I I I 
khyâna 

1 Chap. 182 wanting. 
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Sect ion M a h â b h â r a t a 

XV (XVI) Arjunava¬

navâsa 

XVI (XVII) Subha¬

drâharaṇa 

XVII (XVIH) Haraṇâ¬

harana 

X V I H Khâṇḍavadâha / 

(XIX Khâṇḍava¬

d ah ana, C.) 

X I X Mayadarśana 

A d h y â y a 

213' | 
214 / 
215 

Mañj a r î 

Ulûpîdarśana 

Chitrângadâsaṁ¬

gama 
Babhruvâhana¬

janman 

Subhadrâharaṇa 

­—­1 
7963 > 

s i > 

221, 

22^> 8021 1 
991 7 7 i 
­ 7 ­ 7 1 ? 8 Ō S 7 ) 
22 1‚ fine | 

222, g^­ j j 
224> sue 1 
2 2 ^ 8 ¾ 3 J 
227, fine | 
998 1 I 
***I 8285 
22 8 ; sMs 
228, fine | 
229­aV1J 

> 84(54 ­j 

234, fine j 

Haraṇakârikâ 
Abhimanyujan¬

man 
Draupadeyot¬

patti 
Śvetakyupâ– 
khyâna 

Puchchhakhaṇ¬
ḍana 

Sect ion 

X X I X 

X X X 

X X X I 

X X X H 

X X X I I I 
X X X I V 

X X X V 

X X X V I 

X X X V H 

Indraparâjaya X X X V I I I 

234, 

Mayarakshaṇa 
Mandapâlopâ¬

khyâna 
Khâṇḍavavana¬

dâha 

X X X I X 
X L 

X L I 

In comparing the divisions of the Manjarí witli those given 
by the Mahâbhârata one is certainly struck by the fact that 
the former seem to agree better with the course of the narra­

tion. There is only one exception in which the detailed text 
is better than the resume, viz. the section entitled B a k a ­

vadha . When the Asura has been slain by Bhîma, the citizens 
rush out of the town to exult over the dead body, and the 
description of their doings closes the section very appropiately. 
This is the division in the Mahâbhârata, whereas in the Man­

jar í this episodical event makes the beginning of the next 
chapter, with the subject of which it has nothing to do. On 
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the other hand the following divisions of the Mafíjarí are pre­

ferable: — 
(1) Chaps. 65—67 give the pedigree of the Devas‚ Dânavas‚ 

Râkshasas etc., and form part of the Amśâvataraṇa. With 
chap. 68 begins the story of the K u r u family. Hence‚ if we 
accept the division of the Mahâbhârata‚ which unlike the 
Manjarí, does not detail the events down to chap. 140‚ it would 
have been more fitting to begin the section Sarnbhava with 
chap. 68. 

(2) Chaps. 149—151 are taken up with the lamentations 
of the citizens, who come to visit the place where the Pâṇḍavas 
are presumed to have perished, and with the circumstances 
that accompany the flight of the princes. A good narrator 
would certainly stop after having related the burning down 
of a house with its inhabitants, and leave the events that fol­

low this disaster to begin a new section, — as is done by 
Kshemendra. On the contrary the Mahâbhârata makes a pause 
between chaps. 151 and 152, although both are occupied with 
the adventures which occur to the five brothers after their 
escape from the J a t u g r i h a . 

(3) Chap, l56 relates how the Pâṇḍavas repair to the house 
of the Brâhmaṇa, who is saved from the Râkshasa Baka by 
his guests. It seems better to make this the introduction to 
the B a k a v a d h a , than to append it to the H i ḍ i m b a v a d h a , 
as is done by the Mahâbhârata. 

(4) The same may be said of chap. 183‚ which forms the 
conclusion of the section called Chaitraratha in the Mahâ¬

bhârata‚ although it is entirely extraneous to the subject treated 
of there, whereas in the Manjarí it is transferred to the Drau¬

padîsvayaṁvara, in which the purohita Dhaumya, whose 
choice is related in the chapter referred to, acts a part. 

(5) The Mahâbhârata finishes a section with chap. 192, al­

though Drupada adresses in its last verses a question to his 
son Dhṛishṭadyumna‚ who answers his father in the beginning 
of the next section. The Manjarí avoids this untimely break. 

(6) Chap. 218 tells us of the meeting of Kṛishṇa and 
Arjuna and how the two heroes went to mount Raivataka, where 
Arjuna carried off Subhadrâ. As this latter event fills up 
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chaps. 219 and 220‚ it seems quite natural to make chap. 218 
an introduction to these chapters, as the Manjarí does. 

4. T h e P r o p e r Names. 

Chap. 32. 

Instead of Bhaumana or Bhauvana‚ which in the Mahâ¬

bhârata is a name of Viśvakannan‚ we find in the Śâradâ MS. 
the following: — 

Chap. 95. 

The pedigree of the Pûruvaṁśa as given by Kshemendra 
is nearly identical with that found in the Mahâbhârata. The 
following differences seem‚ however‚ noteworthy: — 

The names of Jayatsena‚ between Sârvabhauma and Ava¬

china, and of Ariha‚ between Avâchîna and Mahâbhauma‚ as 
well as between Devâtithi and Ṛiksha‚ are omitted. In the 
latter case‚ however‚ Ariha is represented by Pada‚ as may 
be seen from the following synopsis. 

M a h â b h â r a t a : — M a n j a r í : — 

Devâtithi Devâtithi 
Ariha Pada (Ṛicha‚ D ev. M S.) 

Ṛikslia Daksha (Kaksha‚ D e v. M S.) 
Matinâra Matinâra 

There are also omitted: — Vidûratha‚ son of Kuru‚ 
Pratiśravas‚ son of Bhîmasena‚ and Bhîshma‚ son of Śântanu; 
the last probably because he is outside the direct descent. 

Instead of the first Janamejaya‚ son of Pûru‚ the metre 
requires the spelling Janmejaya: — 

­ jr­f t"îrw­­î î ¶­«11 T T r ^ " ~ T fTffr¾i­Trl; I ( Ś ā r . M S . ) 

¾P¾¾r5f¾r rTW"*r: 1 J T ^ ^ T ^ T T r a : (Dev. MS. ) 

His son is named Prâchîdhanvan (Prâchînvâna‚ D e v . M S . ) 
in lieu of Prâchinvat. 

Instead of Ahaṁyâti the Śâradâ MS. gives (prima manu) 
Aśamyâti; instead of Avâchîna‚ Arâdhîna (Arâchîna‚ Dev . ) ; 
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instead of Ayutanâyin‚ Ayutanâmin (Ayutayâjin, Dev . ) ; instead 
of Taṁsu‚ Trasu (Trapu‚ Sâr . sec. m,”; instead of îlina‚ Nalina 
(Kulina‚ Dev . ) ; inst, of Dushyanta‚ Dushvanta (Duḥkanta, 
Dev . ) ; inst, of Bhumanyu‚ Bhimanyn; inst, of Vikuṇthana, 
Vikunja‚ p. m.; Vikuncha‚ s. m.; inst. of Anaśvan‚ Abhishvan. 

Chap. 99. 

Uśînara's daughter is named Ajirâvatî (Anjitâvanî, Dev.) 
instead of Jitavatî. 

Chap. 130. 

The name of the Apsaras, who beguiled Gautama, is Jâ¬

lapadî instead of Jânapadî. 

Chap. 170. 

Instead of Somâśrayâyaṇa, the name of the place to which 
the Pâṇḍavas betake themselves, we read Somaśravâyana[ṇa]. 

Chap. 175. 

When the cow Nandinî is driven away by Viśvâmitra, 
she produces, to defend herself, many peoples. The passage is 
rendered by Kshemendra in the following manner: — 

f ¾ ^ * n " 7 rT<T¾«T ^ T ¶ W ? q ( T ) ^ ­ T ¶ ^ T ­ T ; I 

The Darads and Turushkas do not appear in the Mahâ¬

bhârata. 
Chap. 197. 

Instead of Bhûtadhâman‚ one of the five sons of Indra‚ 
Kshemendra gives Ghṛitadhâman (Ghritidhîra‚ Dev. ) . 

Chap. 204. 

Instead of king Ambuvícha we find in the Manjarí Am¬

barîsha (Ambujîvin‚ Dev.). 
To sum up the preceding remarks, we may say that se­

veral formes found in the Manjarí are without doubt better 
and older than those given by the editions of the Mahâbhârata, 
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although, of course, only a critical edition of Kshemendra's 
work would enable us to settle every question with certainty. 

Thus Duhkanta, which stands for Dulikhanta i. e. Duḥ¬

shanta or Dushshanta is the original name of the famous king, 
from which all the numerous variations can be derived by 
means of clerical mistakes (dushyanta, dushvanta), or bad pro­

nunciation [dushmantd). 

To the same class belong the names Ajirâvatî, Jâlapadî, 
Amharîsha for Jitavatî, Jânapadî, Ambuvîcha. 

For Nalina compare Malina of the Vâyupurâṇa (Wilson­

Hall , Vish. Pur. I V , 130). 
Bhimanyu instead of Bhumanyu is due to a peculiarity 

of the Kaśmîrian pronunciation (Bühler, Kaśm. Rep. p. 83). 
Clerical mistakes are Arâdhîna for Arâchîna; Ayutanâmin 

for Ayutanâyin. 

5. V e r b a l agreement . 

After having given in the preceding paragraphs an ac­

count of the differences that exist between Kshemendra's ab­

stract and the Mahâbhârata, 1 give here a selection of passages 
taken from both works which, I hope, will confirm from a po­

sitive point of view the conclusion alluded to above, namely 
that Kshemendra's original did not differ from the Mahâbhâ­

rata, as we have it at present, in any other way, than two 
classes of MSS. differ from each other. The corollary of this 
fact is that whoever tries to restore the original readings of 
the great poem, must carefully examine Kshemendra's resume. 

M a h â b h â r a t a . 

u 

II 

M a ñ j a r î . 
I. 

f­r% Ii 

freier, u 
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6. The s to ry of A s t î k a . 

To show the manner in which Kshemendra executed his 
task I give the Astîka Parvan‚ the only section of which the 
beginning and end‚ with the exception of the Anukramaṇikâ‚ 
agree with the corresponding ones in our Mahâbhârata. 
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1 ¾"frT¾ft: Dev. 
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1 f*íWT*ÍT Dev. in the margin. 
2 *5T<ft-*0 Sâr. 
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1 Explained by -fT-"~f: i n the Dev. M S . 
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<--—f~: Dev. in the margin. 

° • j f T W T Dev. 

f¾[¾' instead of -"T¾i Dev. 

°w-ft *rpfrtn" Dev. 
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Appendix. 

1. Some R e m a r k s on K s h e m e n d r a ’ s A b s t r a c t of 
P a r v a n s X H and X I I I . 

The twelfth (Śânti) and thirteenth (Anuśâsana) Parvans 
contain much that may be regarded as of later origin than 
the bulk of the work. For the long admonitions delivered by 
the dying Bhíshma to Yudhishṭhira are intermingled by tales 
and precepts‚ many of which are found again in Manu‚ the 
Purâṇas and the Hitopadeśa. It is therefore particularly inter­

esting to ascertain the manner in which Kshemendra has treated 
these two books in his resume. 

As regards the Sânti Parvan the most striking fact is that 
the abbreviator omits altogether the twelve chapters 342 to 
353 treating of Nârâyaṇa. Are we justified in supposing this 
was lacking in his original too ? It is impossible to speak with 
confidence on this point, but the following reasons may be alleged 
in favour of such a view. 

In the preceding chapters, as well as in the following, 
Bhíshma is the speaker, whereas in the portion referred to his 
place is occupied by mythical persons, viz. Saunaka, Naranâ¬

râyaṇa, Pitâmaha, Bhagavat, Rudra etc. He and his inter­

locutor only appear again in chap. 354. The circumstance that 
long portions in prose interrupt the versified text seems also to 
be noteworthy. Besides the legend of Nârâyaṇa‚ who is the 

1 The verse 108, b is missing in the Śâr. MS. After it the Dev. MS. adds: 
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principal person treated of, there are legends about Vṛishâkapi , 
Dadhîcha, Kaitabha, Hayagrîva, etc, all well known from the 
Purâṇas‚ but having little, if any, connexion with Dharma‚ the 
main subject of the whole Parvan. Nârâyaṇa is the hero of the 
preceding chapters 336 to 34 1‚ and it is possible therefore that 
the chapters in question may have been added as an appendix 
to them after Kshemendra's t ime. 1 

The other omissions are such as can be reasonably as­

signed to a poet engaged in a task like Kshemendra's. More­

over most of the chapters left out are very short, as will be 
seen by the following abstract: — 

R e m a r k s 
Number 

of verses 
16, 17 Speech of Bhîma and Yudhishṭhira's answer. 

B y this omission the harangue of Arjuna, in 
chaps. 15 and 18, is connected most suitably 53 

19 Speech of Yudhishṭhira 26 
20, 21 Speech of Devasthâna 34 

22 Speech of Arjuna 15 
26 Speech of Yudhishṭhira 31 
27 Speech of Vyâsa to console Yudhislithira . . 33 
32 Speech of Vyâsa on Prâyaschit tas . . . . 25 
43 Praise of Vâsudeva 17 
78 On what is permitted to a Brâhinaṇa assailed 

by misfortune 44 
79 On the Brâhrnaṇas 21 

92—94 General precepts on Dharrna 71 
99 A variation of the preceding chapter (98) . . 18 

100—102 On Senânîti, seem to be another recension 
of chaps. 95—97 111 

108 On veneration of parents and Gurus. . . . 34 

1 [This conclusion is certainly improbable, as for as chapters 352 and 353 
are concerned. For they are quoted by Śarnkarâchârya in the commen­

tary on Śârîraha Sûtras H , I. 1, see Bhâṇḍârkar, Transactions of the 
V I I t h Int. Or. Congress, Aryan Section, p. 105, and Deussen, Die Sutras 
des Vedânta p. 259. G. B.] 
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of verses 

114 How to deal with a fool 21 
129 How Svarga can be attained 11 

(With chap. 130 the Râjadharmâs end) . . . 565 
142 General precepts for a king 38 

(With chap. 173 the Āpaddliarmâs end) 
181 On Karmavipâka 20 
208 On Ṛishis and Disas 36 
301 On the Yoga 62 
302 On the Sâṁkhya 115 
310 Praise of the Dharrna 25 
320 How to escape death 15 

(With chap. 366 the Mokshadharrnâs are at 
an end. It is to be noticed that this chapter 
corresponds to chapter 367 of the Calcutta 
Edition, in which by inadvertance the figure 
256 has been passed over) . . . . . . 273 

The number of verses left out by Kshemendra amounts 
to 1633‚ and is certainly not too great‚ in proportion to the 
13943 (or 13186‚ i f we deduct the episode of Nârâyaṇa in which 
case the proportion is yet more favourable) of the original. 
However‚ I must call attention to the fact that this proportion 
is perhaps not quite exact. Indeed it is sometimes difficult to 
say‚ whether in Kshemendra's abstract any given chapter is 
represented or not; very often only a single word may be 
taken as an allusion to it. The finest specimen of Kshemen¬

dra's method in this respect are the following verses‚ each of 
them corresponding successively to one of the chaps. 158—164: — 

w l m ~­r i f f f – n i r ^ I ~ r R ¾ ~ ­l† : 11 
~ * n – r – f f f n n f ñ ī : I ~ x r u ­ f t r † ­ ­ t ^ 11 
* r a r ¾ ­ r ­ f t i ^ † – ­ * T f ^ n r i : u 

In the Anuśâsana Parvan Kshemendra passes over three 
larger portions, viz. chaps. 30—37‚ 125—138, and 160—164. 
The first section, comprising 260 verses, treats of the Brâh­
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maṇas‚ and the reverence which must be paid to them. In 
chap. 30 the story of Vîtahavya who‚ although a Kshatriya‚ 
obtained the dignity of a Brahman a is told. The next chapter 
reminds one of chap. 8; both beginning with the words ke pûjyā́ḥ. 
The omission of chap. 32‚ which gives the well­known fable 
of the hawk and the dove, is surprising. 

The second section amounts to 355 verses. Chapters 125 
to 134 are linked together all treating of secret doctrines 
(rahasya, guhya); the remainder of Bhojya (persons worthy of 
being fed), Prâyaśchitta and Dâna. 

Chapters 160 and 161 of the third section, which consists 
of 166 verses, give the praise of Isvara, the other three give 
general remarks on Dharma. 

Besides these three sections the following single chapters 
have been omitted by Kshemendra: — 

R e m a r k s 

13 On the qualities of Kaya, Vach, etc 6 
24 Sins equally heinous as Brahmahatyâ 12 
46 Praise of women 15 
47 On inheritance 61 
49 On offspring 27 
75 Rewards of Dama, Satya, ete 42 
97 Duties of a householder 25 
105 Duties of young and old 19 
108 On the Tîrtlias 21 
109 On fasting 17 
110 On the relations between the limbs of the human 

body and the Nakshatras 10 
150 On the prayer called Sâvitrî 83 

338 

B y adding the number 338 to the number of the verses 
oí the three sections we obtain 1119; as in the Mahâbhârata 
this Parvan amounts to 7796 verses, it follows that Kshemendra 
shortened it more than the Sânti Parvan, in which the propor­

tion is nearly 1 to 9‚ or even 1 to 16, if we admit that the 
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Nârâyaṇa­section did not belong to the original. This relation 
could only be attained for the Anuśâsana Parvan‚ if we as­

sume the want in his original of about 700 verses out of those 
passed over by Kshemendra‚ but I do not see how this ad­

mits of exact proof. 

2. The D i v i s i o n s of the M a h â b h â r a t a a c c o r d i n g to 
Kshemendra. 

It is perhaps proper to add in this place some general 
remarks on the divisions of the whole of the epic‚ as com­

pared with those of the summary. The Eighteen Parvans into 
which the Mahâbhârata is divided are found again in the Ma¬

njarî‚ but the number is made up by separating the Gadâ Par¬

van from the Śalya Parvan‚ and by bringing the Śânti and Anu¬

śâsana Parvans into one book. In the Devanâgarî MS. the 
Aishîka Parvan is separated from the Sauptika Parvan‚ and so 
we have nineteen Parvans. On the last folio of this MS. there 
is found an enumeration of the Parvans‚ written by an other 
hand‚ in which the number turns out to be twenty, the Anu­

śâsana Parvan being reckoned as a separate book‚ as in the 
current editions of the Mahâbhârata. But it seems‚ as i f the 
writer had been afraid to give more than the orthodox num¬

her‚ and therefore he adds at the end of his calculation: — 
atra gadâparvaṇâ saha śalyam 1‚ svargârohaṇena saha ydnam 
[i. e. mahâprasthânikam] 1, evam 18. 

In spite of this remark I have little doubt that the divi­

sion given by the Śâradâ M S . , which separates the Gadâ Parvan 
and combines the Śânti and Anuśâsana Parvans‚ was an old one‚ 
perhaps older than the division given by our texts of the Mahâ­

bhârata. 

In favour of this opinion the following reasons may be 
given. 

First, the Anuśâsana Parvan is only a continuation of the 
preceding, and has nothing to do with the leading story. The 
short account of Bhíshma's ascending to heaven‚ found at the 
encl‚ could just as well stand at the end of the Śânti Parvan. 
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Secondly, the Anuśâsana Parvan is not known to the 
Hindus, who have emigrated to Java and Bali (Weber, 
Ind. St. H , 137). 

Thirdly, in many MSS. of the Mahâbhârata the two Par¬

vans referred to form but a single book (Weber, Verz. Berlin. 
Hdschr. No. 389—391). 

Fourthly, Alberûnî supports the same view in his account 
of the Mahâbhârata (Sacliau's TransL I, p. 133), 

Fifthly, I may adduce the fact that Burnell in speaking 
of the South­Indian recension of the Mahâbhârata does not 
give the number of the chapters contained in the Anuśâsana 
Parvan. Unfortunately he does not explain this deficiency, 
but perhaps it was because this book did not exist in the 
Grantha recension (Aindra school, p. 77). 

On the other hand the Gadâ Parvan is counted as a se­

parate book in Burnell’s MSS., as well as in different Devanâ¬

garî MSS. (Weber, Verz. Berlin. Hdschr. I, p. 103 sqq.) and by 
Alberûnî . 1 This was the case too in Java and Bali . 

1 It is difficult to account for the omission of the Ädi Parvan made by the 
Arabian writer. I cannot agree with Prof. Weber, who is of opinion 
that tins Parvan was unknown in NOrthern India in Alberûnî's time 
(Monatsb. Berlin. Akad. 1887, t. X L V , p. 910), as Alberûnî wrote nearly 
at the same time as Kshemendra who does give it. Perhaps Alberûnî 
was told by his Pandits that there were 18 Parvans, but that this 
number was not made out in the same manner every where. In thin­

king over the question he may have come to the erroneous conclusion 
that Ädiparvan‚ which signifies b e g i n n i n g book, was in reality not 
a separate book, but only an other title for the first book, the Sabhâ¬

Parvan, as we can speak of Genesis or the first book of Moses. (J. K) 
[I fully concur with Professor Kirste in his belief that the omission of 
the Ädi Parvan in the list of the sections of the Mahâbhârata is due to 
a blunder of Beruní, who, as I have shown in the Indian Antiquary, 
vol. XIX, p. 381 ff. is very inexact in his statements regarding Indian 
literature and languages. Professor Kirste's ingenious explanation of 
the omission is prohahly correct. The blunder, which it imputes to 
Berum, is very similar to others, which he doubtlessly committed. G. B.] 
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A d d i t i o n s . 

P. 6. See now Mr. K . B , Pâṭhak's paper on Kumârila 
and Bhartṛihari in the Journ. Bombay Br . Roy. As. Soc., 
which together with another essay 1 on the references of K u ­

mârila to the Jaina authors and of the Jainas to the Tantra¬

vârttika clearly proves that the great Mîmâṁsaka flourished 
in the first half of the eighth century or just about the time 
to which he was assigned conjecturally. 

1 Sent in to the late ninth International Oriental Congress. 
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